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PREFACE 


The reasons prompting the production of this work 
are detailed in its Introductory Chapter; and I have no 
mind to dilate on these any further . I only crave the 
indulgence of the truth-loving readers and seek of them 
to go through the book minutely and sift the truth for 
themselves . 

An effort has been made to substantiate every little 
thing I have indicated in this book with specific refer- 
ence to documents I have relied upon . Since it was not 
possible to cover all that appeared in the news media, 
I have, for the convenience of the inquisitive reader, . 
added to the book an appendix (No. ID showing 
publications for seeking further details . To avoid taxing 
the readers’ patience unduly, I have kept back a large 
number of communications that I received from friends 
and sympathisers. І, however, owe them my sincerest 
gratitude, for they sustained me in the hours when I, 
at my advanced age, was unjustifiably subjected to 
heavy strain. 

Since the book contains a large number of quotes 
from the Holy Scripture (Gurbani), I have by way of 
precaution given the original text in Gurmukhi, along 
with its transliteration in Roman . For facilitating the 
decipherment of the quotes a Key to Transliteration has 
been provided. For the same reason, diacritics too have 
been used— though not at all places . Names and titles 
of such books, as are but too familiar, have been 
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үйі 
spared . Punjabi and Hindi words used іп the text have, 
however, been provided diacritics to facilitate their 
pronunciation. Because of the excessive use of Gurbani 
which had, of necessity to be italicized, I have not kept 
up the convention of italicizing Punjabi/Hindi words 
everywhere. A glossary of such terms, however, has 
been provided in the book as Appendix I. Likewise, I 
have avoided italicizing titles of works which are still 
in their manuscript form. 

I owe my gratitude to a number of friends who have 
helped me see this book through. Seeking indulgence 
of others, I would like to express my siricerest gratitude 
to Mr. Robert Moore, the distinguished Language In- 
structor of Grand Ledge Public Schools, Michigan (U.S.A.) 
who has taken immense pains to go through the draft 
of the book, make corrections and suggest valuable 
improvements. My profound thanks are due to Dr. 
Jaswant Singh who has managed to see the book pub- 
lished through the Anant Education and Rural 
Development Foundation, Inc, Michigan (U.S.A.). І owe 
my thanks to him for prevailing upon Dr. Pashaura 
Singh as weli to lend me, for reproduction in this book, 
the photocopies of the facsimiles of the Kartarpuri Bir, 
that he possessed. 


Amritsar. PIAR SINGH 
8 September, 1995 
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KEY TO TRANSLITERATION 


Gur- Roman Roman 


mukhi 


Vy/e/ 


gha ах q/k 
Quat) 
z а z f 
(maf) 
s cha/c % 
= chha € 
я ja ж Other Symbols: 
т фа е У verse 
ғ a » 0 Additional/ 
elucidatory 
z t information/ 
5 tha sound added 
ғ da [] Sound written 
but not 
s dha pronounced 
= n in Gurbani 
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ABBREVIATIONS 


Besides usual abbreviations used in English Research 
Works, the following abbreviations have been used to facilitate 
references : 


Abs Abstracts of Sikh Studies 

Auth Authenticity of the Kartarpuri Bir 
KBD Kartarpuri Bir de Darshan 

Bir Kartarpuri Bir 


Gatha Gatha Sri Adi Granth i 
G. Nir Gurbani Nirnay : 
Pbi Tri Punjabi Tribune 

P. Аң. Planned Attack on Aad Sri Guru Granth Sahib: 


Academics 
T&Mc. Ernest Trumpp And W. H . Mcleod. 
Tri Tribune (English Daily) 


Page 13 www.sikhbookclub.com 


INTRODUCTORY 


BACKGROUND 

A research project was undertaken by me in 1986, 
with financial assistance from Guru Nanak Dev Univer- 
sity. The object was to find out the process and stages 
through which the arduous task of compilation and 
canonization of Gurbani (The Holy Word of the Gurus) 
had passed, as also to identify the bir or the Granth that 
had been prepared by Bhai Gurdas at the behest of the 
Fifth Master, Сига Arjun Dev. 

The identification of the original bir called the Adi 
Granth was necessary because, whenever some problem 
relating to Gurbani cropped up, reference was invari- 
ably made to the Kartárpuri Bir for its resolution . In the 
view of some scholars the bona fides of the Kartarpuri 
Bir itself were not beyond question. The presence in it 
of the Ragamala, an apocrypha, irritated them the most . 
There was yet another section of the people who firmly 
believed in its genuineness and clung to it tenaciously. 

In the fifties of the present century a question 
cropped up whether the short mangal (aS faae yfe) 
should precede or follow the details of the authorship of 
the hymn and the rāga (musical mode) to which it 
belonged. After a lot of controversy a consensus was 
arrived at to follow, in this particular case, the pattern 
that had been observed in the Kartarpuri Bir, This gave 
rise to a strange motley collection of mangals tran- 
scribed up and down the headings of the various 
sections of the Adi Granth. This left an academically 
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ra GATHA SRI ADI GRANTH. 


oriented and discerning reader altogether bewildered. 
Then, there came to my notice a voluminous book of 860 
pages of double the usual size published by the SGPC 
itself. It listed as many as six to seven thousand text- 
variants of Gurbani under the heads "incorrect" and 
"correct". All these left me amazed and perplexed so 
that I decided to enquire for myself why things contin- 
ued to get confused notwithstanding persistent adherence 
to the Bir which is claimed to be the work of the 
Infallible Gurü Arjun and a meticulous amanuensis of 
the calibre of Bhai Gurdas? 


THE APPROACH 

Since the problem related to the canonization of the 
revealed Word and the coming up of the Holy Scripture 
from its inception to its final form, it was decided that 
the enquiry be based exclusively on the evidence provid- 
ed by earlier compilations and old codices; and that the 
tradition may be kept in sight but it alone need not be 
the decisive factor. This approach, it was thought, would 
provide a real insight into the stages through which the 
revealed Word had to pass to acquire its present form, 
at the hands of its earlier compilers and adorers. 


Tug Book Амр Its AFTERMATH 

The book so planned took a little over five years to 
complete and appear in print. It appeared under the 
title Gatha Sri Adi Granth in October 1992. It had not yet 
hit the stands when a band of Chandigarh based scholars 
of the Institute of Sikh Studies raised an alarm. On a 
representation from the SGPC its publisher, the Univer- 
sity, thought it fit to tentatively suspend the sale of the 
book. The things did not stop at that. I witnessed no less 
than an inquisition let loose on me. I was charged with 
blasphemy and for that I was ordered to undergo a forty- 


Page 15 www.sikhbookclub.com 


INTRODUCTORY 3 


day penance at the Ramsar Shrine, where the Holy 
Scripture had materialized in the past . 

My experience with the Executive Head of the SGPC 
too had been a very unhappy one. І had, at the outset 
offered to make amendments in the book and, if need 
be, to apologise as well, in the event. of any serious 
digression by me. Two requests made by me to the 
SGPC Chief publicly (16 Dec., 1992 and 9 Jan., 1993) and 
full six week’s patient wait thereafter, did not bring in 
a single line from him on the point. Even the Vice 
Chancellor’s three letters addressed to him have to this 
day borne no fruit, although the sale of the book was 
tentatively suspended by the V.C. on the express condi- 
tion that he would be supplied a copy of the findings 
of SGPC's fact-finding Committee for a final thrash-out 
at the University level. 

My pleadings with the Acting Jathedar, Prof. Manjit 
Singh, made through nine letters addressed to him from 
time to time to apprise me of the objectionable passages 
in the book to enable me to make corrections have also 
fetched no response. A promise made by him through 
a Press Note (dated 22 March, 1994) stands unfulfilled 
to this day. 

Likewise, my repeated requests to let me have a copy 
of the audio cassette containing an account of the 
hearing at the Akal Takht have been repeatedly turned 
down for reasons best known to the Jathedar . 

This apathy on the part of the SGPC and the Jathedar 
has now forced me to publish this book. A need for it 
was felt much more acutely since the original book was 
not available and there were lots of misunderstandings 
about me and my book, Gâthã Sri-Adi Granth. Also, 
because the Chandigarh hostile camp has put іп much 
in its Abstracts of Sikh Studies and the two works it has 
recently published, namely (i) Planned Attack on Aad Sri 
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Guru Granth Sahib (Bachittar Singh), and Ernest Trumpp 
and W.H. Mcleod (Trilochan Singh). My sole aim is to 
enable the wider readership to judge the facts on merit. 

Lastly, it may be stressed with utmost humility that 
no disrespect is meant, nor has any ever been shown by 
me to the Holy Granth. 1, like all other devoted Sikhs, 
rever the Holy Word embedded in it as the living Guru. 
Holy Scriptures of all great religions have often suffered 
at the hands of their incompetent scribes, and not be- 
cause of their Master's fault. As such, I, in perfect’ good 
faith, was led to point out a few scribal mistakes that had 
come my way, to the Sikh votaries for their deliberation . 
And, secondly, to stress that it is wrong to put too much 
reliance on the Kartarpuri Bir for solving canonical 
problems, since it does not turn out to be the original Adi 
Granth. 

With growing interest of the World Religious Com- 
munity in the Sikh faith and the Sikh people, a demand 
for an intensive study of its Scripture is bound to grow 
keener and keener. The slogan with the present day 
generation of scholars is to go to the original source 
rather than depend on the secondary ones. Under the 
circumstances, it becomes a paramount duty of the Sikh 
community to present the inquisitive reader a reliable 
text of the Sikh Scripture. My humble effort had been 
directed to that end and it was in consonance of the work 
got done by the SGPC itself in 1977, which stands 
published under the head Sri Gurà Granth Sahib Ji dian 
Santha Sainchian ate PurRtan hath-likhit pawan bira de parspar 
Path Bhedan di Sücht. 

Since Gatha Sri Adi Granth is still not available to the 
readers, it has been thought advisable to give Abstracts 
of that book’s contents first and thereafter to dilate, in 
details, on the controversy that raged in 1993-94 and the 
Main Issues that were involved therein . 
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SECTION SUNYA (0) 


Plates 


Gatha 571 Adi Granth has six sections . The opening 
section with Sunya (cipher) as its distinctive mark, 
contains thirty-eight plates of documentry evidence re- 
produced in facsimiles to support the present writer’s 
findings on various issues . Some of the writings that 
have been brought to light for the first time in a 
prominent way are specimens of writings from Baba 
Mohan Pothis, Сига Hari Sahai Pothi, Bahowal Pothi, 
Ms 1245 of Guru Nanak Dev University, the Kartarpuri 
Bir, Bhai Banno's Bir, Sãranke Granth and a few others 
that merited discussion. Legends noted underneath them 
throw ample light on their significance and mention the 
sources the facsimiles have been obtained from. They, 
thus, are vital evidence for conclusions arrived at in 
Gatha Sri Adi Granth, shortened to Gatha@ for purposes 
of reference in this book. 
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SECTION I 


THE TRADITION 


Source 

Section I of the Gatha delineates the tradition that 
pertains to the canonization of the Holy Word. Refer- 
ences met in the two manuscript copies of the Holy 
Granth-the Dehrádün Bir (1716 BK/AD 1659) and the 
Granth copied by Bhai Ram Rai (1749 sk/AD 1692), listed 
in the Gatha at Nos. 14 and 28, confirm the existence 
of a Granth associated with the name of Gurü Arjun, 
the Fifth Master . It was known as “Pancham Patishah 
da Granth” or "Bara Baba”. Details of its compilation 
and canonization, however, began to trickle down some 
165 years after the event. Bansiruoalinama (1826 BK/AD 
1769) by Kesar.Singh Chhibbar gives 1658 вк/Ар 1601 
as the date of its compilation. He mentions the fear of 
interpolation in bani by Minas as the major concern that 
prompted Gurü Arjun to undertake the job. Mahima 
Prakash (1833 вк/Ар 1776) of Serüp Chand Bhalla and 
Sikhan-di-Bhagat-mala (circa 1847 вк/Ар 1790) attribute it 
to the need to provide the newly arisen community, a 
book of their own. Details of efforts made for collecting 
bàni, its scrutiny and canonization, find full mention 
for the first time in Serüp Chand Bhallãs Mahima 
Prakash and the account thereafter— minor differences 
excepted— serves as a prototype for the writers to 
come. 
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THE TRADITION 9. 


The tradition, as it developed and is current at 
present—minor differences discarded—runs as follows: 


1. Gurü Arjun, the Fifth Nanak, feeling the need 
for giving his adherents a Holy Scripture and; according 
io some writers, for saving the genuine writings of his 
predecessors as also of himself from interpolations, 
thought it necessary to canonize the Holy Word. He, 
accordingly, sent message to the centres of Sikh Com- 
munity to send to him any collection of Gurüs' hymns 
that they may have in their possession. 


2. For retrieving earlier collections from Sahansar 
Ram, son of Baba Mohan and a grandson of Gurü Amar- 
das, he sent first Вара Buddha and then Bhai Gurdäs. 
Both returned empty-handed. Then, so goes the :egend, 
Gurü Arjun himself went there accompanied bị a ba. 1 
of musicians . There, he squat on the thresh Я of Baba 
Mohan’s doublestoreyed house and sang a hymn that, 
though addressed to the Charming Lord of M Фовшов, 
seemed to be in his (Baba Mohan’s) pe 
his heart melted and he parted with pothi¥ (codices) 
he had with him. These, it is said, were carried in a 
palanquin to the place which was selected ^ т com- 
pilation of the Holy Word . The place is now called 
Ramsar. These pothis are known as “Goindwäl”, or ‘Baba 
Mohan Pothis’ in Sikh chronicles. 

3. Gurü Arjun learnt that a work by Gurü Nanak, 
entitled ‘Pran Sangali' was available with one, Raja 
Shivnàbhi, of Singhaladip. He sent one, Раіга Mokha, 
to collect that work from there. On its arrival at Ramsar, 
the place of compilation, it was found to be an unau- 
thentic work. So it was discarded . 


4, The Bhagats represented in the Granth them- 


^ The reference is to the Fifth Gurü's hymn, mohan lere ache mandir mahala apara 


in the musical mode Gauti. For the full text see АС, p. 248. 
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selves came in person to the Gurü and got their banis 
incorporated in the Holy Granth. 

5. After the original Adi Bir or Adi Granth was 
completed, one, Bhai Banno, with Gurü Arjun's permis- 
sion, took the Holy Granth to his village, Mangat, in 
the wilderness of Goindala. He prepared another copy 
of the Holy Scripture but took liberty to enter a few 
hymns which he thought were Gurü Nanak’s . This 
recension, in Sikh circles, is known as Bhai Banno's Bir 
whereas the one got prepared by Gurü Arjun is called 
Bhài Gurdàs' Bir. 

6. Hearing that Gurü Arjun was preparing a Holy 
Book, the renowned Süfi saint, Shah Hussain and Hindü 
divines, Kahnà, Chhajjũ and Sadha Jan, approached the 
Gurü with a request to include their banis too in the 
Holy Scripture, but all were sent back politely. 


SUBSEQUENT History 

Subsequent history of the Adi Bir is shrouded in 
mystery. The tradition holds that after the death of Baba 
Gurditta, elder son of the Sixth Сига and heir apparent 
to the Gurgaddi after him, the Ádi Bir was usurped by 
Dhir Mall, son of Babà Gurdittà so as to assert his claim 
to the pontificate. His present descendants hold that Bir 
is still in their possession. It is known as the Kartàrpuri 
Bir in Sikh Circles. 
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SECTION II 
RESUME OF MAJOR RESEARCH WORKS 


This section of the Gatha, examines al the major 
works that have been so far brought out by eminent 
scholars on the subject of canonizing of the Holy Scrip- 
ture by Gurü Arjun, the Fifth Master . The study begins 
with search for the authentic version of the Holy Scrip- 
ture by its first printer and publisher . This was in circa 
AD 1860. Lala Harsukh Rai the proprietor of the Kohinür 
Printing Press, Lahore, in consultation with Sikh High 
Priests at Amritsar,. decided to print the Damdami 
recension . This came in AD 1864-65. 


Тнв BHASAUR SCHOOL 

The protagonists of the Bhasaur School of thought 
(Ist quarter of the 20th century) under the leadership 
of Babu Teja Singh, stood for expurgating from the Holy 
Granth all that was not from the pen of the Sikh Guris. 
They objected particularly to the inclusion of the 
Ragamala. In the controversy that raged, recourse was 
often made to examining earlier codices of the Adi 
Granth to ascertain whether they contained the Ragamala 
or not. The Kartàrpuri Bir which contained Ragamala 
thus became suspect. 


BAN! BEORA 
Dr. Charan Singh's Bani Beorá (aD 1908) presents a 
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descriptive study of the Holy Scripture under seventy- 
four heads fortified with a lot of statistical data. The 
Lahore Bir (No. 8) which Dr. Charan Singh thought 
was prepared at the same time as Bhai Banno’s, i.e., 
during Bhài Banno's journey to Lahore to get the Granth 
bound, finds its first mention in this work. 


PRACHIN BIRAN 

Sri Ситӣ Granth Sahib didn Prüchin Birän (ap 1944) by 
С.В. Singh, briefly referred to as Prichin Bivan in this 
study, is the first attempt to study the coming up of 
the Adi Granth systematically. He goes into- the details 
of its annals, its recensions and contents „ He relies for 
his study on thirty-eight codices that came his way. His 
findings on some crucial points, however, beg questions . 
He holds that the Adi Bir or the first recension of the 
Holy Granth prepared by Bhai Gurdas had come into 
being by the time Akbar visited the Gura at Kartarpur 
in AD 1598. Misled by a doubtful date in the Bohat Bir, 
he places thé completion of the Adi Granth in 1648 вк/ 
aD 1591, ignoring the fact that the Adi Granth contained 
all the bani that had emanated from the mouth of the 
Fifth Master, which activity lasted till the Gurü quit this 
world in 1663 вк/Ар 1606. He holds that the original 
manuscript prepared Бу. Bhai Gurdas on behest of Gurü 
Arjun, watflost for good in the family feud that followed 
the death of the Eighth Gurü. He believes that the 
Kartárpuri Bir is a spurious copy prepared from some 
recension of Bhai Banno's Bir. 

The Damdami Bir, he holds, took its final shape at 
a place called Damdama Sahib in Anandpur and not 
at Talwandi Sabo. 

С.В. Singh holds Ragamala to be an epilogue to a 
Hindi poet, Alam’s famous romance Mddhavanal Kam 
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Kandla produced in Ap 1583. This, he feels, has wrongly 
found its way in the Holy Scripture, possibly through 
the ignorance of some Sikh scribe. 


PRACHIN BIRAN BARB 

G.B. Singh’s book provoked Bhai Jodh Singh to write 
a number of articles in 1945-46 which were published 
later on under the title Prüchin Bran Bare Bhulan di 
Sodhan. Bhai Jodh Singh does not bring in any new fact. 
He only catches hold of the author by his own words 
and shows him the fallacies he is involved in. He takes 
G.B. Singh to task for writing on the Kartarpuri Bir 
without having seen it. He points out that G.B. Singh's 
greatest blunder lies in accepting the Bohat Bir's du- 
bious date (1649 вк) which appears at an odd place in 
that bir. 

Throughout his discussion Bhai Jodh Singh proceeds 
with the firm conviction that the Kartaérpuri Bir is the 
original Granth prepared by Bhai Gurdas. 


Param PAVITRA Big DA SAMKALAN КА 

This book is a reproduction of six articles written 
by Mahan Singh for the Khalsa Samachar in the fifties 
of the present century. Prompted by the date of the 
completion of the Adi Granth found in Kesar Singh 
Chhibbar's Bansawalindmé, some writers had begun to 
assert that the correct date of the completion of the Adi 
Granth is 1658 BksaD 1601 and not 1661 BK/AD 1604 ав 
recorded in the Kartärpuri Bir. Mahan Singh had no 
direct evidence to controvert this claim . He, therefore, 
adopted an indirect course of challenging the veracity 
of other dates found in the Bansüwalimámà, some of 
which, he showed, could not be sustained . He ends his 
book, with the sentimental appeal that the wellwishers 
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of the Panth (the Sikh community) end the nefarious 
act of dislodging the validly instituted Kartárpuri Bir 
from its place of pride. 


KARTARPURI Вів De DARSHAN 

The book is a product of the controversy that raged 
in the first half of the twentieth century on the issue 
of ‘Ragamala ’. The matter was referred by the SGPC 
to a committee consisting of Bhai Jodh Singh, Prof. Teja 
Singh, Principal Ganga Singh and Jathedar Mohan Singh . 
They were to inspect the Kartârpurl Bir and report 
whether Rágamala in it was an interpolation or genuinely 
an integral part thereof. The committee, all along, 
proceeded on the presumption that the Kartarpurt Bir 
was the original manuscript prepared by Bhai Gurdas . 
This was, in fact, an article of faith with Bhai Jodh Singh, 
as has been pointed out above in the section on Prachin 
Biran Bare. The verdict the committee gave is available 
on page [=] of the book under study. 

At the time of its last inspection in 1946, which took 
five days, Bhai Jodh Singh took care to take with him 
Giàni Mahàn Singh and a few other expert scribes to 
prepare a page by page account of the Kartafpuri Bir's 
contents, of deletions, additions and corrections, made 
in the text as well as of notings done in the margin . 
The present work is a faithful reproduction of the notes 
taken then . It gives, in details, contents of the Bir and 
a pagewise account of its special features, ie. of its 
physiognomy. The work can help an inquisitive re- 
searcher form a fairly good idea of the Bir that it 
portrays . 

Since we shall have to revert to this work time and 
again in our discussion on the authenticity of the 
Kartárpuri Bir, we propose to give here Bhai Jodh 
Singh's main contentions only : 
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(1) Ragamala is an integral part of the Bir. It is in 
the same hand as are many other pages that precede 
it. In accordance with the scheme of pagination, it is 
covered by folio No. 974. In the süchi-patra (contents’ 
page) too, it appears at folio 974. 

(2) The Bir fulfils all the three conditions considered 
necessary by G. B. Singh to have its claim substantiated, 
namely, (a) Japu in it is a copy, at first hand, of the 
one inscribed by Gurü Ramdas; (b) The Dates of Demise 
from the First to the Fifth Gurüs in it are in Bhai Gurdas’ 
hand; and (c) approval-marks, sudhu and sudhu keechai, 
are in Gurü Arjun's hand. 

(3) The discrepancies in actual folio numbers with 
those reported in the sabad-fatkerá (Index of hymns) are 
explainable by postulating that they are sainchi (section 
of a book's) folios given in advance. 

(4) The discrepancies in the text of the indexed lines 
with their counterparts in the text proper, need not 
disturb us, for the text in the body of the manuscript 
corresponds fully to the reading that is current at 
present . 

(5) The Kartarpuri Bir has three tatkarās which is а 
unique feature of this manuscript . 


PURATAN BIRAN Тв VICHAR 

Harnam Das Udasin's book Adi Sri Gurit Granth Sahib 
B dian Puratan Biyan te Vichar came out in two parts in 
1969 and 1972 respectively. He holds that the Kartarpuri 
Bir is not the original copy got prepared by Gurü 
Arjun . It is rather а copy of some defective version of 
Bhai Banno's recension. He doubts the veracity of 
Gurü's autographs found in various manuscripts be- 
cause of variations they show in their noting. He regrets 
that the current copy of the Adi Granth contains serveral 
thousand errors made by the copyists . He opines that 
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the main task before the Sikh scholarship should be to 
place before the world an authentic version of Gurbani. 
He holds that neither the original bir prepared by Bhai 
Gurdas nor the Damdami Bir associated with Gurü 
Gobind Singh is available. 


Apt Bik Bare 

This book by Prof. Sahib Singh appeared in ap 1970. 
He holds that Gurüs themselves preserved their -bani. 
He bases his study on the inner evidence of the bani 
itself. He does not subscribe to the view that the hymn 
in Raga Gauri, ййсһе mandir mahal apara by Gurū Arjun, 
was addressed to Бара Mohan to persuade him to part 
with pothis that were in his possession . 


SRI Guru GRANTH PRAKASH 

The first edition of this prestigious work by Piara 
Singh Padam of Patiala appeared in ap 1977 and the 
second in AD 1990. Following Prof. Sahib Singh, he holds 
that Gurüs themselves preserved their bani. He thinks 
that Gurü Arjun probably began the canonization of 
bani in 1648 вк and finished it in 1659 вқ/Ар 1601. In 
fixing these dates he evidently has tried to reconcile the 
two dates given by G.B. Singh and Kesar Singh Chhibbar. 
He regards the Kartárpuri Bir to be a work distinct from 
one prepared by Bhai Gurdas . 


GunBANI SaMPADAN NIRNAI 

This work by Haribhajan Singh, ex-Principal, Shahid 
Sikh Missionary College, Amritsar, appeared in AD 1981. 
Following Prof. Sahib Singh he holds bàni to have come 
down from each Gurü to his successor . Dwelling on 
the shortcomings of the script, he advocates correct 
pronunciation of certain sounds so necessary for remov- 
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ing confusion. Не holds brief for the Kartàrpuri Bir 
though he is critical of certain lapses made by Mahàn 
Singh while taking notes for Bhai Jodh Singh's book, 
Kartürpuri Bir de Darshan. 

Haribhajan Singh's book contains much useful infor- 
mation about the efforts made by late Gurdwara research 
scholar, Randhir Singh's team to locate and identify the 
Damdami Bir but with no success . 


Tus AUTHENTICITY Or KARTARPURI BIR 

The author of the Book, 5. Daljeet Singh, claims that 
the work under study was taker in hand to dispel 
doubts created by Dr. Mcleod about the genuineness 
of the Kartarpuri Bir even after the appearance of 
Kartarpuri Bir de Darshan by Bhai Jodh Singh . Daljeet 
Singh holds that Bhai Jodh Singh’s book establishes its 
authenticity firmly (p.vii). In his book Daljeet Singh has 
brought no new fact to light . He has only restated Bhai 
Jodh Singh’s views more elaborately and with greater 
emphasis. We shall deal with his assertions in our 
account of Main Issues (Book III) involved in the 
controversy. 


Page 30 www.sikhbookclub.com 


SECTION III 


EARLIER POTHIS AND BIRS 


Gatha’s Section Ш presents a detailed study of 
fortyfour manuscript copies of the Adi Granth and pothis 
containing the Holy Word . Of them only a few have 
been selected to be dealt with here. They are those that 
have a direct bearing on the subject in hand, namely 
the coming up of the Holy Scripture. To facilitate any 
reference for further check up the serial number of the 
respective work, as listed in the Gāthā, is given in 
parenthesis against each. 


BABA Монам POTHIS (No.1) 

The Sikh tradition is replete with the details of the 
retrieval of Baba Mohan Pothis by Guru Arjun from 
Goindwal on the eve of commencing the work of can- 
onization of bani. Two of them, still extant are known 
as the Ahiyãpur Роў and the Pinjore Pothi . They have 
300 and 224 folios respectively with a large number of 
blank pages left in between the inscribed ones . 

2. The Ahiyapur Pothi has bani of the first three 
Guriis together with that of a few bhagats . It pertains 
mainly to the musical modes Sühi, Prabhati, Dhanasari, 
Basant, Tilang, Bhairau, Marti and Kedara. As for poetic 
genres, it confines to chaupadas, astpadis and chhants 
only. The Pinjore Pothi, likewise, covers bani in musical 
modes, Ramkali, Sorathi, Sarang and Malar by almost 
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the same set of writers as the Ahiyapur Pothi. The 
Ramkali raga in it contains a few longer compositions 
namely, Oamkar, the Siddha Goshti and the Anand . No 
pothi has any var in it. 

3. Each raga in the two pothis begins with the 
Malmantra. It, with minor variations here and there, 
usually runs: 


Ek Oamkar (S 

Satgurit Parsádu (Hggïg чанте) 
Sachu пйти Karlãru Ore Ap ачи) 
Nirbhau Nirtkar (fsusQ (лата) 
Akal mürati Ajünt (sang afa at) 
Sambhau (ag) 


This last one, sambhau , is followed by guruparsad 
at six places whereas at eight places, the Mülmantra 
ends on sambhau itself, This shows that the Mülmantra 
according to the ancients, closed on sambhau. 

4. The captions used for indicating authorship of. the 
hymns pertaining to different ragas go mostly not with the 
nomenclature mahalla that is current at present but, in case 
of the First Gurū, with the honorific “Baba” or “Baba 
Patishah”. In case of the Second and the Third Master, we 
have invariably mahal (нев) and mahalu (ное) “Mahalu " 
was the earlier form for indicating the Gurü. It later on gave 
way to mahalà ors? pronounced by some, as “maihla” and 
by others as “mahalla” 

5. Captions to sections covering bani of Kabir and 
Nàmdev, in almost all cases, go conjointly, e.g. 


sühi kabir nama bhagat ki bani (ЯТ stg zr gars sĩ Tet) 
bhairau kamir пата bhagat 2848 ай ow sen) 


Interestingly, at a few places, Kabir and Namdev 
have been portrayed ав bhagats of Gurü Nanak. Thus, 
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we have— 

bhairau kantir nama bhagat babe de 
and— 

kedarä kamir nama babe de bhagat 


6. In both the pothis there appear a few penned 
through hymns in the name of Ghulam and Sada Sewak. 
Their listing in the ро из is after the Gurüs but before 
the bhagats . They bear "Nànik" as their pen name. 
Their authorship, however, is enigmatic. On the face, 
they apppear to be by the Fourth Master whose auto- 
graph as ghulam mast taínda jeth chand appears on one 
of the blank folios of the Pinjore Pothi. Yet this is not 
certain . Our surmise on this point appears in the Gatha 
on page 108. 

7. The date “Sammat 1652 Magh Vadi I" on the fly 
leaf is evidently a later interpolation . Room for insert- 
ing it has been made by erasing “ek oamkar satiguru 
prasid sacku” with which the note actually began . Indeed, 
the pothi had in the beginning no date and not even 
the fly leaf note. This is proved by the discrepancy in. 
writing the name of the Third Gurü. In the colophon 
on folio 8 the original writer of the pothi spells Guru 
Amardas' name correctly, but that of the fly leaf records 
it as ‘Amber’, 

8. Bawa Prem Singh Hoti, depending on some little 
known treatise called “Sakhian Gurũ Bats Kian” said 
to contain an account of the lives and activities of the 
scions of the Bhalla family, suggests that the work of 
preparing the pothis began in 1627 BK/AD 1570 and was 
completed in 1629 вк/Ар 1572. 


Соко Hart SAHAI POTHI (No. 2) 


This precious pothi, now lost for good, is said to 
have come down from Сига Nanak to the next Сига 
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at the time of succession to Gurgaddi. Before its dis- 
appearance copious notes from it and a few photocopies 
of it were taken by Giani Gurdit Singh. Some of these 
he has reproduced in his book Itihas Sri Gurü Granth 
Sahib (Bhagat Bani Bhág). He tells us that the manuscript 
is in many hands; some parts of it are very old and 
some obviously later, but in no way later than 1692 BK, 
AD 1635 when a second index of it was prepared. Two 
notes in it merit our special attention; the first is a piece 
of writing bearing the inscription, oamkar sachu пати 
kartar baba пёпак (Plate IX, Figure 7 in Gatha) and the 
second is a hymn by Kabir (Plate X in the Gatha). In 
a note written to me in reply to my query about the 
contents of the pothi, Giani Gurdit Singh was kind 
enongh to inform me that the Mülmantra in that potht 
appeared in three different forms (Gathà, p. 115). He 
has yet to reveal what they are. 


Tur BAHOWAL Ротні (No.3) 

This rare pothi is preserved in the archives of Bhai 
Vir Singh Sahitya Sadan, Delhi. It bears no date, yet 
brittleness of its paper and early pattern of its caligraphy 
help us place it conveniently in the seventeenth century. 
Some of its prominent features are: 

1. Тһе pothi has in it bani pertaining to nineteen 
ragas alongwith fourteen vars entered conjointly as one 
chunk. 

2. The Mülmantra appears no where in it— not 
even at the head of the Japu. The one place, where it 
has been implanted by erasing a part of the short 
mangal, evidentaly, is a láter insertion. The Japu in it 
begins straight with the sloka, adi sach ... bhi sach. The 
Japu shows many text-variants from the one that is 
current at present. 
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3. The variety of forms of mangal in it presents an 
interesting study in its transition to the current standard 
form. We shall refer to them later on. Likewise, it 
reveals many a footprint that our old scribes have left 
for us in its pages to help us gauge the stages through 
which the compilation of bani had passed . To them we 
Shall refer in Section IV, Conclusions, below. 

4. The pothi shows one very important divergence 
from the current practice. The writer of this pothi has 
not allowed the so purakhu hymn of Raga Ава to inter- 
vene in between the first, so daru and the second suni 
vadā hymns іп Raga Asa, as it does in the version that 
is current at present . This shows a deep consciousness 
of the format on the part of the compiler. 


Granth ВнАї PAINDA бАнів (No.4) 

1. Available at Delhi after partition of the Punjab 
in the fifties of this century, this Granth (now not 
traceable) was virtually a mine of sporadic collections 
of bani made in early days. The first custodians of this 
Granth appeared to be in close touch with the earlier 
centres of collection and dissemination of bani. It con- 
tained autographs of the Sixth, the Seventh, the Ninth 
and the Tenth Guris . 

2. The bani in it did not conform to the current 
order of тараз nor was all the bani of the respective 
raga found entered at one place. It was seen entered 
in disorderly chuncks which suggested gradual compi- 
lation, canonization and dissemination of the Holy Word. 
И was precisely in this, as also in the antiquity of its 
texts, that the importance of this Granth lay. 


VILAKHAN Tz PRACHIN Bir (No.5) 
This refers to MS 1245 in the library of Gurii Nanak 
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Dev University. It has been constantly under fire of S. 
Daljeet Singh of Chandigarh and his supporters. For that 
reason we shall have to revert to it again in a big way 
in the discussions to come. For the time being some of 
its unique features may be listed : 

1. It opens with a very artistically illuminated nishan 
or autograph which, on scrutiny, is found to be by Guru 
Tegh Bahadur. a 

2. Immediately after it there appears a sloka equally 
illuminated. It pertains to Guru Amardas?, It is in a bold 
hand by some dignitary of unknown antecedents. Jt is 
in the nature of a benedictory autograph. The sellers 
of the manuscript gave it out as an autograph by Baba 
Buddha, which evidently was a ruse to extract a higher 
price only. 

3. The Milmanira in this codex ends every where 
on satigurü prasüdi in place of Gurprasadi. In this it 
corresponds to the Goindwal or Baba Mohan Pothis. 

4. The Japu in it has for its appellation mahalu (нче) 
which reminds of a period when mahalu had not yet 
given place to mahalà owe» This again is a feature 
common with Baba Mohan Pothis. Again, the Japu in 
it begins straight with the first stanza (sochai soch. . .). 
The sloka, adi sach. . . bhi sach, does not figure in it. The 
reason for this lapse may be sought in the fact that Japu 
too, in its structure, is a ойт. Dr. Charan Singh, father 
of Bhai Vir Singh called it "Nirankàr di Var’. Just as 
in all vars, slokas were added to them at the time of 
their compilation, similarly the Japu too got one sloka 
affixed to it in the beginning and another at the end. 

5. The text of Japu differs markedly from the one 
that is current at present . It tallies with the text of the 
Japu found in the Bahowal Pothi and corresponds to the 


gurimukhi prabhu sevaih айё sücha, an din sahaji piari 


nănak api nulšisi ape kirpã dhari__ Raga Bihagra Var M3., AG, p. 1551 
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version of the Japu used by Miharbàn in his exegesis . 
Text-variants abound in a large number, some of which 
are very thought-provoking. 

6. In the Kartarpuri Bir, text of the Japu is stated 
to have come from one left by Gurü Ramdas in his own 
hand. It evidently suggests the prevalence of another 
version beside the one that was finalized by Gurü Ram- 
das. That other version, no doubt, is the one that is 
preserved in this as well as in the Bahowal Pothi. 

7. The cluster of four hymns that go by the caption 
so purakhu as also the five hymns making the sohilà are 
not available in this codex. Many other codices too do 
not have the so purakhu cluster of hymns. This suggests 
that this group of hymns became a part of the evening 
prayer (Rahräsi) later on. 

8. This codex does not have Bhagat bàn: except a 
few slokas of Kabir that appear to have been inadvert- 
ently embedded in vàrs. Likewise, it does not have the 
bani of Сига Tegh Bahadur too. It does not have Var 
written by Rai Balvand and Satta, though "Sad" by 
Sunder is there. Of a total of twenty sawayyas (pam- 
egyrics) composed by the Fifth Guru, only nine figure 
in it. Likewise, of the 122 sawayyas by Bhatts only 
thirty-two written by Kalya Bhatt find place in it. Of 
the material that goes by the name of Apocrypha and 
appears as an appendix in birs of the Bhai Banno 
recension, only eighteen stanzas pertaining to Ratanmala 
are there; Rãgamala, Haqiqat Rah Muqam, etc. are 
missing. This suggests that the source from where the 
present compiler has had his material, was itself yet in 
the making. 

9. The codex contains bani in thirty ragas, but their 
sequence does not conform to the one standardized later 
on. This: fluid state is a feature of all earlier compi- 
lations like the Bahowal Pothi and Granth Bhai Painda 
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Sahib, and, therefore, this one too has to be rated as 
having come from stray compilations based on the oral 
texts. 

10. Index to each raga has been affixed at its start. 
The overall index of the codex is missing. The respective 
indexes of ragas show great discrepancies . Certain 
hymns that are listed in the indexes are not to be found 
in the text and there are yet others that are found in 
the text, but are missing in the index of the respective 
raga. This shows that the indexes to the ragas were lifted 
from some other source. This fact is confirmed by the 
absence of folio numbers in the indexes against their 
respective entries . They had yet to be worked out. 

11. The text of the so daru hymn at all the three 
places— the Japu, the Raharasi and Raga Ава —is the 
same. It appears with the vocatives tere, tudhanüs which 
do not figure in the text of the Japu current at present . 
It is yet another proof of the texts having come from 
those in vogue among the people. Besides, gãvani (mefa) 
has been preferred to givahi (тебу of the Japu text, 
everywhere. 

12. The slokas that have found place in various vàrs, 
are all without mahailas, connotive of authorship. Only 
the genre whatever it be—Sloka, Dakhna, Gatha or 
Phunah—has been indicated. This shows the source 
material to be of a time, when particulars with regard 
to authorship were not yet insisted upon, or were not 
yet taken care of. Another fact that needs mention is 
that the tunes (dhumis)appear in the text only in case 
of two vars. Of the rest, five ragas have their tunes 
recorded in the index against their respective entries. 
Tunes of two ragas(Majha and Ramkali) are missing at 
both places. This too points out to the fact that the vars 
came from the source, in which tunes had not yet found 
their way, but the indexes were lifted from compilations 
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where dhunis had come to be incorporated . 

13. Hymns that go with the caption Pahare have 
vocatives ve 123 and re à) suffixed at the end. They are 
reminiscent of devices as are often resorted to by 
laymen for creating rhythms of their liking. Similar 
interference can be found at a few other places too. This 
suggests the texts of these hymns to have come from 

, the field or the singers' notebooks. 

14. The codex has innumerable text-variants which 
smack of popular interference and colloquialism—a 
pointer again to the texts having been collected from 
versions in vogue amongst the’ people . 

15. A few hymns and a good number of slokas are 
seen entered at more than one place. The repetition 
seems to be due to conflicting claims of the ragas for 
the respective hymn . This, however, points squarely to 
the fluid state in which the compiler of this manuscript 
had to work. He seems to have put in faithfully whatever 
came his way. 

16. The codex has Dates of Demise (samavane ke 
chalitra) which end with the demise of the Fifth Guru. 
Its compilation, therefore, can be placed sometime after 
. AD 1606, say the first decade of the seventeenth century. 
The autograph of the Ninth Guri found in it, has 
nothing to do with the date of its compilation. It was, 
evidently, obtained and pasted in the bir later on, for 
benedictory purposes. 

17. The passing of Gurü Amardas has been men- 
tioned in this bir in unusally euphimistic terms such as 
have not been used for Gurü Nanak even . This, togeth- 
er with the opening sloka chosen specifically out of the 
Third Gurü's hymns, suggests that the compiler of this 
bir had some special affiliation with Gurü Amardas ” 
household . Precisely for this reason, he may have 
succeeded in unearthing fifteen chhants in Raga Sri 
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presumed to be by Gurü Amardas. 

18. The pattern of spellings, shapes of letters and 
style of writing, all conform to the writings of an earlier 
period, particularly of Бара Mohan Pothis . Its anteriority 
can be wouchsafed on this ground too. 


Тнк KARTARPURI Bre (No.6) 

The Kartarpuri Bir is claimed by its custodians to 
be the original Adi Granth prepared by Bhat Gurdas 
under the direct supervision and direction of Gurü 
Arjun. It is at present with Sodhi Amarjit Singh of 
Kartarpur (Jalandhar). Being a private property, it is 
not open to all for inspection. Yet a number of chosen 
persons have had access to it. They have left behind 
them their findings in black and white. We have made 
profuse use of their writings to build our thesis for 
which we owe them our heartfelt gratitude. 

The first and most important of our authorities is 
Dr. Bhai Jodh Singh, of whose meticulous work, 
Kartarpuri Bir de Darshan, we have already apprised our 
readers. The second is a band of the Tarn Taran Gianis— 
Ishar Singh, Narain Singh and Lachhman Singh, who 
collated a copy of the current Granth with the Kartarpuri 
Bir in 1924, A few of their findings are recorded in their 
diary which is at present in our possession. It covers 
a period of about two and a half months from Novem- 
ber 2, 1924 to January 10, 1925. Our third important 
source is Bhai Manna Singh, a renowned páthi of Dera 
Baba Sham Singh of Ata Mandi, Amritsar. A list of over 
two hundred text-variants of the Kartárpuri Bir spotted 
by him is given in Giani Lal Singh of Sangrur's book, 
Sti Gurit Granth Sahib de Kathan Pathan di Kunji. The fourth 
is Brahmagiani Sant Gurbachan Singh Khalsa, 
Bhindranwala. Results of his collation of the Damdami 
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text with the Kartarpuri Bir are given in his book 
Gurbani Path Darshan. The fifth is S . Randhir Singh, late 
research scholar of SGPC. His detailed study is pre- 
served in his unpublished work, "Gursabad Vigās”. The 
last in the list is Harnam Das Udásin who claims to 
have examined the manuscript at very close quarters 
and has left his findings in Purātan Biran te Vichàr (two 
parts). Frequent references will be made to Daljeet 
Singh's work Authenticity of the Kartarpuri Bir too, for it 
is a faithful and elaborate account of the findings of 
Bhai Jodh Singh and he is its chief protagonist too. Our 
attempt here will be to detail here a few bare facts of 
the Kartarpuri Bir only. Full scale discussion will be 
taken in hand later on, in the “Main Issues” section of 
the book. 

1. The Granth has according to Bhai Jodh Singh a 
new margin affixed to it on all the four sides and is 
mended at numerous places. 

2. Folio numbers appear on the left hand side of 
the opened Granth. 

3. Folio numbers noted in- the contents tables, in 
some cases, differ from what they actually carry in the 
text proper. 

4. The manuscript has a large number of blank 
pages in between the inscribed ones. 

5. All the folio-pages in the Granth, whether blank 
or inscribed, bear folio-numbers, which fact shows that 
numbering was done in advance, i.e., before the hymns, 
began to be entered in it. 

6. Just below certain sub-heads of the musical modes 
Gauri and Asa, there appear figures known in Sikh 
Circle" as ‘the hanging figures’. They are a peculiar 
featu - of this recension only. 

7. „he manuscript has three tatkaräs (indexes)—one 
is known as süchtpatra (contents of the Granth), the 
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other is sabad-tatkarä (the index of the hymns raga-wise) 
and the third is tatkarà tatkare. This last one is the index 
of the sabad-tatkara part of the Granth. It shows where 
respective тараз figure in the sabad-tatkara. 

8. The siichi-paira lists the presence of two auto- 
graphs in the Granth; one is said to be by the Fifth 
Master and the other is claimed to be by the Sixth Gurü. 

9. The Bir has а few extra-canonical documents 
pasted in it, for example, a recipe for converting mer- 
сығу into ash (kushta, bhasam) to make it serve as 
panacea for several diseases. 

10. There are numerous discrepancies in the listing 
of hymns in the tatkaräs and their corresponding texts 
in the Scripture. 

11. At the close of certain vars the word sudhu or 
sudhu keechai appears as the case be. 

12. Тһе vars have tunes (dhunis) indicated on them . 

13. The Bir abounds in numerous cuttings, deletions, 
additions and corrections . Corrections at certain places 
have been made by erasing the previous matter with 
hartal, the yellow paste, whereas many deletions have 
been effected by penning through the unwanted text . 

14. It has only Ragamala at the end. No other 
apocryphal matter mentioned in the contents’ page is 
available. This discrepancy needs probing. 

15. Five to six hands can be discerned at work in 
the Bir. They have to be accounted for, since the claim 
is that the Granth is solely in the hand of Bhai Gurdas . 


THE BHAI Banno Bir (No.11) 

Lodged in Gurdwara Bhai Banno Sahib at Kanpur, 
it is believed by its custodians to be the first copy of 
the original Adi Bir that is associated with the name 
of Gurü Arjun. It represents what is now known as the 
Bhai Banno recension with its extra canonical hymns 
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and apocrypha detailed on page 33-34, below. It bears 
the tampered sammat 1659 as the date of its completion, 
which actually was sammat 1699 (др 1642), figure nine 
of the original date having been tampered with to make 
it read five (5). 

The manuscript has a nishan (an autograph by the 
Gurü) in its opening pages. It is presumed to be in 
the hand of the Sixth Gurü, but actually it proves to 
be by the Ninth Master, Сига Tegh Bahadur . Like the 
Kartarpuri Bir it has yet another nishan in the body of 
the Granth . It is said to be by the Fifth Guru. This does 
not resemble the one found in the Kartárpuri Bir. Eight 
vàrs have their tunes entered simultaneously with the 
text; only one tune pertaining to Raga Majh is found 
to have been entered later on. 


THE SARANKE GRANTH (No. 20) 

Completed in 1728 BK/AD 1671, this Granth is known 
for its generally correct text . At present it is preserved 
in the GNDU Library. Traversing “Sloka Varan te 
Vadhik", it ends оп the Mundavani. Sloka terā kita | 10 
nahi finds its place in Gurü Arjun's slokas. This 
manuscript has a few other extraordinary features, to 
wit : (1) The sabad tatkará in it covers hymns of Bhagats 
too; (2) The Әйлі in it, at all places, begins with the 
short mangal GE яше үте}; At no place, except two which 
are evidently later insertions, the Mülmantra does not 
figure in it; (3) Var Raga Мага of Mahalla 3 is entered 
іп Raga Kedara and not in Mari; (4) The rao indicating 
line is not marked at the end with figure 1 as is seen 
in the current birs; (5) At serveral places words rahao 
Ж т аңшы as well as ‘haumain’ appear without the 

cihc vowel sign (auskar) i.e. as arẹ, чӨзї, гй etc. (6) 
(6) Originally the vocative rhymes in bani entitled 
уай, кай as mitrā and piãria mitra. In this respect it 
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conformed to readings in MS 1245 (No. 5 in Gatha). 
Later on, they were changed to mitra piãria and mitra 
piaria jio to make them conform to their current version. 
These corrections appear to have been made recently 
for they are in a known hand—that of late Giani Kundan 
Singh of Malsian, one of the compilers of 577 Gurü 
Granth Sahib dian santha sainchian ate Puratan Hath likhit 
Pavan Biran de Parspar Path-bhedan di Süchi published by 
the SGPC itelf. (7) Likewise, the text of 
so daru both in the Japu and the Rahrasi was the same, 
ie. without the vocatives fere and tudhno, which now 
stand incorporated again in Kundan Singh's hand; (8) 
The missing lines (ape dei vadiaiün. . .) of stanza xxix of 
“var Raga Sorathi are available in it; (9) A few other 
lines pertaining to Kabir’s hymn in Raga Ramkali are 
also traceable; (10) Sloka Sahaskriti already 
accommodated in vars have not been repeated in the 
concluding part of the Granth. This bir is, thus, as 
helpful as Mohan Pothis or MS 1245 or the Bahowal 
Pothi or Granth Bhai Painda Sahib in reconstructing the 
story of the coming up of the Sikh Holy Scripture. 

For details of the rest of the thirtysix codices covered 
by this writer in his survey, the reader may please refer 
to Güthà Sri Adi Granth, itself. 
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This section of the Gathd delineates many a new fact 
that the enquiry had thrown up. Only a few, most 
important of them, are intended’ to be reproduced here, 
briefly. The interested reader may revert to the original 
book for further details. 


1. CANONIZATION OF BANT 

Kesar Singh Chhibbar holds that the work on the 
canonization of the Holy Word started in 1657 вк/Ар 
1600 and was completed іп 1658 вк/лр 1601. At least 
one of these two dates appears to be doubtful, for so 
huge a task, as the compilation of the Adi Granth was, 
could not have been completed іп so short a period , 
Yet, if it be taken as true, Miharbàn (b. ар 1581) was 
in ap 1600, hardly nineteen years old . It defies com- 
prehension that he should have, by then, composed 
hymns and thereby should have attracted action as 
reported by Chhibbar. In this light the other view that 
the canonization of bani was taken in hand to provide 
the newly arisen community a holy book of its own to 
serve it as its mainstay, sounds more plausible. 

As regards the compilation of bani, Harnam Das 
Udasin’s and Sahib Singh’s view that bani passed on 
from Gurü to Gurü in succession, does not stand the 
test of scrutiny. Bani, as we find it compiled and 
codexed in earlier birs, does not show any one to one 
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correspondence in their texts, nor in their format . Text- 
variants abound, and recensions differ materially. This 
could not have happened, had the bàni been passed on 
in succession. The utmost claim that we find often put 
up in earlier birs, is that the text of the Japu in their 
respective codices has come from the one copied by 
Guru Ramdas. No writer has, at any stage, come forth 
with the claim that the Japu in his manuscript is from 
a notebook left by Gurü Nanak. There is, thus, no 
denying the fact that bani was collected from al] sourc- 
es, written or oral, corporate or individual. 


2. POPULAR RECENSIONS 

The tradition recognizes three main recensions : Bhai 
Gurdàs' (now erroneously identified with the Kartarpuri 
Bir), Bhai Banno's and the Damdami. Important features 
of the Kartarpuri Bir that claims to be the original Adi Granth 
are: (1) It was completed in 1661 Bk/AD 1604 at the hands 
of Bhai Gurdas under the direct supervision of the Fifth 
Guru; (2) Text of Japu in it comes from the one inscribed 
by Gurü Ramdas; (3) Кайуйві in it consists of only five 
hymns pertaining to the so daru group; (4) Сига Tegh 
Bahadur’s bani does not figure in it; (5) Covering Adi 
Granth's last section "Sloka Vàran te Vadhik”, it ends on 
Mundavani-cum-sloka, térd kita jātō nahi; (6) It has, at 
present, except the Ragamala, no other apocrypha at its 
end, as the Banno recension has. 

The Bhai Banno recension, it is claimed, partakes the 
character of Bhai Gurdàás' recension. It, however, has 
many more hymns entered in it as listed below: 

1. A hymn by Kabir in Raga Sorathi that reads: audhit 
so jogt guru тей. . . š 

2. The disputed Chhant by Gurü Arjun in Raga Ramkali 
which runs: тап jhunjhanra gão sakhi. . . 

3. Mira Bài's pada, man hamarä bàndhio mdi, іп Raga 
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Maru. 
4. Sürdas' pada, chhadi man hari bemukhan kau sang. 
5. Apocrypha current in the name of Gurü Nanak; 
to wit— 
(a) jit dar lakh mohammada; 
es kalio [n] рап) bhition, 
dist na rahia nãnakñ (three stanzas); 
(b) bai atish ab (sixteen slokas); 
(c) Ratanmala (twenty-five stanzas); 
6. Hagiqat Rah Мидат Rajeh Shivnabhi Ki; 
7. Siahi Ki Bidhi. 

Тһе Damdami recension has the following distinc- 
tive features : (i) It has in it the so purakhu cluster of 
four hymns that now forms the supplementary part of 
the original Rahrüsi; (ii) The bani of the Ninth Сига 
figures in it at all of its respective places; (iii) it does 
not have the apocrypha that is peculiar to the Bhai 
Banno recension, except the Ragamala. 

It is named “Daradami”, for according to the tra- 
dition the Ninth Master’s bani was entered in the then 
prevailing Granth to make the Holy Scripture complete, 
at a place called Damdama Sahib which, at present, is 
identified by some, with a place at Anandpur Sahib and 
by others with Talwandi Sabo. 

Ít is this recension which is said to have been 
conferred the status of the "Sabad-Guru" by the Tenth 
Master at the time he quit this world for his heavenly 
abode, thereby closing the line of personal Gurus for 
good. 


3. VESTIGIAL FOOTPRINTS 


Not much is known about the earlier pothis and 
‘compilations that were available to Gurū Arjun and 
Bhai Gurdas . The tradition mentions Baba Mohan Pothis 
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only. Yet, it cannot be denied that there definitely were 
many more collections and sporadic compilations, vestigial 
footprints of which may be, more or less, discerned in 
all earlier birs. Their presence throws a flood of light 
on the proclivities—preferences, insights and modalities 
of the earlier compilers. Qur intensive study of Baba 
Mohan Pothis, Саға Hari Sahai Pothi, Báhowál Pothi, 
MS 1245 (GNDU), Granth Bhai Paindà Sahib and the 
Saranke Granth reveals : 

(1) In the initial stage of compilation, to indicate 
Сига, the substantive mahal (438) ог mahalu (Hag) was 
used; the current substantive mahalla/mahilã came to 
be used later on . This is confirmed by the former's 
ubiquitous presence in Bàbà Mohan Pothis, Bahow4l 
Pothi, with Japu of MS 1245 and even at half a dozen 
places in the Kartárpuri Bir. Further testimony of its use 
is provided by Zulfiqàr Ardistani (Mohsin Fani) in his 
book Dabistün-i-Mazáhib. Не had the good luck to be 
in the company of Gurü Harigobind and Gurü Hari Rài 
for some time. He vouchsafes that Sikhs call their Gurüs 
Mahal I, Mahal IL Mahal Ш and so on. 

(2) In earlier compilations of the Holy Word various 
forms of mangals (invocatory formulas) are seen used. 
The Bahowal Pothi is very rich in this respect. We come 
across the following forms in it: 


Om Gurit sati (6 ag нін) 

1 Gurü sati (з а= жі) 

1 Oamkár Сиғӣ sati (xố ug нін) 
Satigurit parsadi (rfzag varte) 

1 Satigurit prasadi (а яла urfe) 

1 Sir Satigurü prasádi (9 fit wisarg че) 
1 Oamkàr Satgurit parisádi (98 желе әнге) 


These are, evidently, not fads of one person, but 
proclivities of different compilers which have faithfully 
been reproduced by the copyist in the Bahowal Pothi 
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from where-so-ever he had got them. It appears that 
after wavering for sometime the mangal, at last, settled 
at ek oamkar satigur prasadi which is current now. 

(b) The form of Mülmantra in Baba Mohan Pothis 
seems to unfold a similar story. The Mülmantra in it 
shows the following divergences from the one current 


at present: 
I I 
Mohan Pothis Current form 
sachu nümu (mg бтн) sati-nàmu (нїн) 
kartaru (ачз) kartā purakhu (uar Чач) 
nirtkar (fedtara) nirvairu (5999) 
sambhau (raQ) saibhang (R3) 


How and when the changes mentioned above took 
place, cannot be explained with any amount of certainty. 
Circumstantial evidence shows that a few forms listed 
above under the head "Mohan Pothis" were, indeed, cur- 
rent in the time of Guru Nanak, It can, therefore, be 
surmised that latter forms, that of column (II) were fixed 
up, probably, by Сига Arjun. In fixing sati (Skt. satya) for 
the colloquial sachu, he seems to have shown his prefer- 
ence for a form in vogue in the metaphysical jargon . 
Replacement of kartār with kartā purakhu appears to have 
been prompted by the same consideration. Yet another 
consideration may have been to leave no scope for ambi- 
guity. By adding purakhu with kartā which is a Sanskrit 
word from the same root, kri, the Gurü has sought to 
dispel the idea that prakriti has any thing to do with 
creation. The phrase, thus, has come to stand for "The Sole 
Creator", 

The change of nirikar to nirvair was envisaged to have 
been prompted by the desire to highlight the sans-enmity 
trait of God . The earlier form of the Milmantra had, 
negatively expressed, five traits of Him; nirbhau (sans 
fear), nirikér (formless), akal (Timeless), (a) mūrti (form- 
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less) and ajümi (un-incarnate). Since mirikür seemed to 
have been covered by (a) miirti (conjointly with akal) a 
much needed trait, rtirvair (sans- enmity) was substituted 
in place of nirikür. The idea was to stress that, unlike the 
God of the Semitic faiths who along with other kindly 
traits is often depicted as revengeful (gahhar) апа oppres- 
sor (Jabbar), the God of the Sikh conception is sweet, 
loving and kind . Secondly, this trait was intended to be 
an ideal of conduct for every Sikh to practise. In his 
dealings with others he was not only to be fearless 
(nirbhau)but sans-enmity (nirvair) also. 

The change of sambhau to saibhang is to be considered 
as a change in linguistic expression only, for both the 
terms connote one and the same thing, ie. the self- 
existent trait of God. All these changes, it must be 
noted, are elucidatory in character and not of any 
material change in the concept . 

3. Take the case of Heads and Sub-heads. In earlier 
compilations made by less sophisticated writers, Sri 
Raga is found to have been recorded as Ragu Siri Ragu 
(ma (неї wa). A few of them have it transcribed as fat 
too. It was only much later that its sophisticated form 
“Sri Raga" began to be used. Where-so-ever the earlier 
forms siri and fff are seen that piece is to be considered 
as having come from an earlier source. Likewise, in 
some manuscripts the nomenclature Bhairau (890) is 
seen occurring in a slightly changed form, Bhairo (33). 
Traces of this earlier use may be seen in the Ahiyápur 
Pothi (Mohan or Goindwal tradition) and Granth Derà 
Ram Kishan, Patiala (listed at No. 12 in the Сад). 

(b) In the Ahiyapur Pothi of the Goindwaàl tradition 
headings on Gurü Nanak’s bani appear as under : 


Ragu Sühbr Gurü Babe di (атат gost ag we wh 
Ragu Sühi Chhand Babe ke (ag яй Ет wu a) 
Raga ParbhaH Babe di (атыг rA # =) 
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Ragu Basant Babe Patsah dà (Wa SH yÈ wama єт) 
Tilang Babe Patsah ka Бота (fa&ar TÈ uram ат 
ELT 


These represent earlier forms of headings used to 
indicate Сига Nànak's bani. This gave place to the use 
of Mahal 1 found used in the Ahiyapur Pothi at two 
places in Raga Dhanasari only. The bani of Gurũ Amar- 
das is listed everywhere under the head Mahalu 3. For 
succeeding sub-heads in the same raga, the authorship 
is not repeated; only the name of rága is given. This 
was the earlier practice. Authors began to be indicated 
in section-heads later. 

(c) Earlier pothis reveal that earlier compilers pre- 
ferred to give, in captions, the first place to the name 
the ban? had become familiar with, the second to the 
rága and the third to the author. This was, evidently, 
due to the popularity, the respective ban? commanded. 
Later compilers, however, preferred to relegate the name 
of the bani to the third place, ie. after raga and the 
author. The intention was clearly to maintain uniformity 
in noting of bànis that had been allotted any particular 
name. Here are a few captions illustrative of the point: 

Earlier Form Later Form 

So дато Ragu Asi Mahalla 1 Ragu Asa Mahalla 1 So daru 

Sohila Ragu Gauri Dipaki Ragu Gauri Dipaki Mahalla 1 


Mahalla 1 Sohila 

Bārā Maha Majh Mahallà 5 Ragu Majh Вага Maha 
Mahalla 5 

Thiti Gauri Mahalla 5 Ragu Gauri Thiti Mahalla 5 


4. In earlier compilations of bani, chunks of hymns 
pertaining to a particular raga are often found entered 
without the mahalla with the name of their specific raga 
only. As instance may be quoted chaupadas of Raga 
Devagandhari which, in many manuscripts, have had 
mahallas entered on them later on. Such a chunk, 
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wherever seen, is to be taken as a vestige of an earlier 
compilation. 

5. An enquiry into the style of noting totals at the 
end of the raga too provides some interesting details . 
The Bahowal Pothi has in one raga totals of its chaupadas 
reckoned into chhakas (sixes). After a group of every 
six hymns the total is indicated as chhakka 1, chhaka 2, 
chhakü 3 and so ол. Remnants of this earlier form of 
making up totals may still be seen in a few earlier 
manuscripts. Even the Kartârpuri Bir has vestiges of 
this earlier pattern, which shows its compiler’s 
indebtedness to the earlier pioneers . 

The progressive totals have also their own story to 
tell. In earlier compilations, progressive totals in case 
of some ragas are seen carried for each genre to the 
end of the Fifth Gurü's bani. In some the progressive 
totals have not been carried on beyond the particular 
Gurü and the genre. In some birs, particularly of Bhat 
Banno recension, the progressive totals are given at the 
end of each raga, split up Gurü and genre-wise. Lack 
of uniformity and consistency in more than one pattern 
in a manuscript, is to be attributed to different sources 
from where the matter has come. 

(b) The compilation of vars, it appears, took place 
separately and thereafter they were assigned to their 
respective ragas. This is proved by chunks of a good 
number of vars appearing together in certain codices and 
the Bahowal Pothi. Dhunis (tunes) on them were added 
in course of time and bit by bit. Presence of vars without 
dhunis in some or all, is a pointer in that direction . 
Slokas too were assigned to the vars later ол. Those 
which could not be assigned were placed at the end 
of the bir. Absence of mahallas on slokas embedded in 
vars, is another earlier phenomenon. 

Mahallas were added to them later on. Thus where- 


Page 52 www.sikhbookclub.com 


40 GATHA SRI ADI CRANTH 


ever a var with slokas without mahallàs appears, it is 
to be reckoned as having come from an earlier source. 

6. Colloquial forms of certain vocables instead of 
their sophisticated forms, is another characteristic of 
early compilations . This is so because people, wittingly 
or unwittingly, tend to use the form they are familiar 
with. Here are a few words noted and accorded 
recognition by earlier compilers : 


ambrit (amrit), sambrath (sadath), 
bide (dübe), sipti (sifti), saisär (sarisár) 
kamir (kabir), vajhon (bajhon), bakshish (bakhshish} 


7. The earlier compilations did not use the sign 
U"kanaura ). Instead they preferred to use (HỘ) (au), 
‘so that = was written as aĝe or as ате; Пе as мӯе or 
чет, and so on . Two other most important formations 
in respect of vowels" and” were: 

Md for HS #90 for As, 
and— 

wate for aF; wrufo for wm 

8. Certain earlier compilers of the bani, on the 
pattern of the Devanagari orthography, wrote 
/9/ without its respective vowel sign( _, auftkar). The 
Saranke Granth listed in our survey.at No. 20 has this 
feature at places . Even the Kartärpuri Bir betrays this 
characteristic at places as vouchsafed by the Tarn Taran 
group of researchers. Another bir that may be cited is 
dated 1797 вк/Ар 1740. This is in the ken of 5. Joginder 
Singh Talwara. It too has € without the auhkar sign 
{ _) at many places. 

9. In earlier compilations a tendency is seen not to 
use figure /%/ before rahão, the refrain. It came to be 
used later on. Absence of figure /3/ before rahao is а 
marked characteristic of those parts of the Bahowal 
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Pothi which are anterior to the other parts . Сигй Hari 
Sahai Pothi (No. 2) also falls in this category, for it does 
not have figure /%/ before таһао. Sáranke Granth (No. 
20) and the Amolak Bir (No. 9) are two other manu- 
Scripts galore with this characteristic. Anyway, absence 
or presence of figure /4/ before rahào is indicative of 
the sources from which the text has come. It helps 
decide whether the source is earlier or later. 

10. Vestigial footprints are discernible in the shape 
of letters and the style of writing too. The earlier shape 
of letters in our book is represented by Bàbà Mohan 
Pothis, Gurü Hari Sahai Pothi, Bahowal Pothi and MS 
1245 (GNDU). A pothi or Granth with shapes akin to 
letters in these pothis may have a claim to this factor 
in determining the anteriority of a manuscript . We shall 
revert to this feature in our discussion on the anteriority 
of the Kartaérpuri Bir again 

11) The Dates of Demise (chalitra јон joti samavan ke) 
also help ascertain the anteriority of a codex. These 
sometimes help one to know the source from where the 
dates have come. Yet this source has to be tapped with 
utmost care, for the death dates' chart might not have 
come from the source whence the text had been picked 


up. 


4. EARLIER EDITIORIAL PATTERNS 

() In the beginning various forms of mangals (re- 
produced by us on page 35 above) were used for 
invocation . Later on, it settled at ek oamkür satigur prasadi. 
The Mülmantra representing the creedal statement of the 
faith figured at the head of major segments of the Granth 
only. Some compilers considered Mülmantra to be a 
chapter by itself. They, accordingly, preferred to place 
it once, in the beginning of the Granth only. As 
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representatives of this type of compilations the Bahowal 
Pothi, the Saranke Granth, Man Singh Nirankari Bir and 
the Amolak Bir of Punjabi University, Patiala, listed in 
our book, Gatha Sri Adi Granth at serial Nos. 3, 20, 31 and 
39 respectively, may be cited . 

(ii) Some compilers, it appears, preferred to record, 
bani as it was current among the people in their time, 
whereas others lived to reproduce it without the trap- 
pings it had gathered during its use in the field . By 
way of illustration, the Fifth Guru’s hymn, mera man 
loche gurdarshan tain, in Raga Majh is seen entered in 
the text current at present, with the refrain, fun gholt 
hanh gholi ghumdi gur sajjan mit murare јо, repeated at the 
end of all the four stanzas, with variations that may 
have crept in, but the compiler of the Bahowal Pothi 
has preferred to show it only with the first stanza 
marked rahdo, "refrain ". This is in accord with the 
literary practice or style. The word rahão placed at the 
end of a line is a sort of direction to the singer to repeat 
the said verse again and again by way of refrain. The 
text as entered in the Holy Scripture seems to represent 
the form it assumed in the act of kirtan; conversely the 
compiler of the Bahowal Pothi thought it advisable to 
report it in the literary style. 

Another example to illustrate the point is that of the 
hymn so daru. It appears in the Holy Granth at three 
places: in the Japu, the Rahrasi and Raga Asa. Whereas 
the text in the Japu is free from vocatives tere and tudhno, 
the texts in the Rahrasi and Raga Asa have them in full 
measure as per, apparently, the style of the minstrels 
with which they had come to be sung . If the text in 
the Japu claimed to represent the one transcribed by 
Gurü Ramdas, is to be taken as the original, the text 
with the additions of the vocatives fere and tudhno, will 
then have to be taken as shaped to meet the needs of 
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the minstrels. Indeed, there is no other way to explain 
the discrepancies in the text of the same bën: at three 
different places in the same Granth . As against so daru's 
current sans-tere and sans-tudhno texts in the Japu and 
with the vocatives iere and tudhno in the Rahrüsi and 
Ràga Asa, the compiler of MS 1245 (GNDU) has preferred 
to have the same text with the said vocatives at all the 
three places mentioned above. Evidently, this was due 
to the compiler's depending for his text on collections 
in use in the congregations for purposes of kirtan. He 
did not have access to the text that is without vocatives 
and is claimed to have come from the notebook of Gurü 
Ramdas. 

The hymn Pahare Mahalla 1, Ghar 1, of the musical 
mode Sri in MS 1245 (GNDU) had ve (3) added to it 
after each line as vocative, apparently, in pursuance of 
the style in which it was sung. This is so because/ve/ 
does not appear in the standardized current text. An- 
other similar instance peculiar to this very manuscript 
(No. 1245) is the addition of /re/(8) after each line of 
the chaupada harni һоюйй ban basan Кайда mül chun khaon. 

Chhant 2 of Mahalla 5 in the musical mode Sri has 
the vocative man pidrid jio mitra (at places ji instead of 
Jio) repeated as its refrain. This is the standardized form 
current at present, As against this, MS 1245 has only 
man piaria mitra, jio is omitted. The Saranke Granth (1728 
ðK/AD 1671) listed in our survey at No. 20 too has man 
piaria mitrā only. How to explain this anomaly? Evident- 
ly, by assuming that either the compiler of MS 1245 
dropped jio/ji (if it was part of the original vocative) 
to obtain greater flow at the time of singing; or else 
jtofit came to be added later on in response to people's 
wish to show utmost reverence for the person ad- 
dressed. At any rate, it is a pointer to folk's interference, 
this way or that way. 
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(iii) Earlier compilations represented by Mohan Pothis, 
Gurü Hari Sahai Pothi, Bahowal Pothi, Granth Bhai 
Painda Sahib and MS 1245 (Vilakhan te Prachin Bir), 
Nos. 1 to 5 in the Gátha, have тараз entered in them 
in a random order. This reflects a situation when bavi 
set in isolated ragas circulated among the Sikhs at 
different community centres. The more enthusiasts copied 
them in their notebooks. This variance in the order of 
tagas, it appears, persisted long after the standardised 
form had come into existence. This situation is reflected 
in Jograj’s Granth (1724 вк/Ар 1677) listed at No. 19 
in our book (Gatha). In the Ahiyapur Pothi of Baba 
Mohan tradition the bani relating to Raga Мага was 
entered under the captibn Raga Kedara. Its compiler 
later on changed Kedarà into Mari. Probably there was 
not much difference in the two musical modes . In the 
version current at present “Var Mohalla 3" of Raga 
Мага, the sloka preceding stanza I of the Var seems 
to relate it categorically to Raga Кейага. The compiler 
of the Saranke Granth (1728 sk/AD 1671) listed at No. 
20 in the Gatha, has preferred to keep it in Raga Kedara, 
whereas that of the Lahore Bir has put it under the joint 
caption “Var Kedara Мага ^. For this very reason the 
editor of the Торта) Granth, mentioned above, has had 
Ragas Marit and Kedara entered consecutively, He had 
not allowed Raga Tukhari to intervene between the two. 

(iv) In the initial stage of compilation of the bani 
the classification of ragas used for categorizing them 
was not subtle. Only the main raga was stated . In the 
Ahiyapur Pothi, as also in Vilakhan te Prachin Bir (MS 
1245) the hymns have simply Basant and Parbhati as 
their captions . Dr. Man Singh Nirankari's Bir, No 31 
in the Gátha, has only Basant recorded over its hymns. 
Its further categorization as Hindol came later on. 
Likewise, Bibhãs as a further shade of Parbhati came 
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to be added later on. The Kartàrpuri Bir had, at first, 
Parbhati only; Bibhás was added to it later on by way 
of emendation. Raga Gauri had its subtlest classification 
into Guareri, Pürbi, Cheti, Malwa, Majh and their var- 
ious combinations in the Amolak Bir (No. 39, Gatha). 
Later on this was annulled by expurgating extra sub- 
divisions with dotted lines (see plate xxxvi, Gatha) to 
make it conform to the version that had come to be 
taken as authentic, may be the Kartarpuri recension . 
The fact we intend to drive home is that copyists 
continued to go in for subtler classification even after 
the original bir had come into existence. 

(v) Though ghars had been taken care of in listing 
ymns ever since the first systematic compilation was 
taken in hand; their indication, however, came to be 
given somewhat later. Бара Mohan Pothis and the 
Bahowal Pothi are instances of compilations where ghars 
ave not been detailed . 

(vi) The order intended to be maintained in case 
of the poetic genres was chaupadas, astpadis, chhants, 
longer poem (if any) and the vars. Wherever a deviation 
occurs, that is to be ascribed to the ignorance of the 
compiler or the copyist or to its having come within 
is reach, for inclusion in his codex, somewhat late. 

(vii) While entering the bani in the Holy Scripture 
the Gurüs were assigned place in their historical order 
whereas the Bhagats were given place according to their 
prominence in the Sikh circle. The Gurüs had, always, 
the first place; the second went to the Bhagats and the 
third to the other bards, subject of course to the main- 
tenance of the position of genres intact, Strangely, the 
compiler of ‘Baba Mohan Pothis regarded Kabir and 
Nama (Namdev) to be the devotees of Сога Nanak 
(kabir nama babe de bhagat). 

(viii) In earlier compilations each hymn had the raga 
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mentioned on it invariably, though indication of mahalla 
on it was not insisted upon . Later compilations invari- 
ably went with the raga and the mahalla, both, in the 
caption . Likewise, mangals which were in scant use 
earlier too began to be given on each and every sub- 
section later on . Many earlier manuscripts can be cited 
wherein hymns in Ragas Devagandhari and Kanara 
have had their mahallas entered later on. 

(ix) As has already been stated above, formerly 
totals were indicated in chhakkàs (sixes), traces of 
which may still be found in Ragas Sri, Majh, Gauri, 
Devagandhari, Basant, Kanara and Kalyan of the current 
Granth . Later on, figures took their place. Accounts of 
totals (jumlas) of the hymns—author and genre-wise—also 
came to be recorded at the completion of each raga, later 
on, 

(x) Indexes (tatkaras) were often lifted from other 
manuscripts and used for the new ones in the making. 

(xi) In some of the earlier manuscripts blank leaves 
do appear in numbers substantial or nominal . This is 
not an exclusive characteristic of the Kartarpuri Bir as 
is claimed by its protagonists . 


5. THE PROGRESs Or THE EDITORIAL ACTIVITY 


From the account given above as also from the 
earlier section on vestigial footprints and varied recensions 
prepared later on, it can safely be concluded that the 
activity pertaining to the compilation of the Holy Word 
began at quite an early date and went on even after 
the reported canonization of Gurbàni by the Fifth Master; 
otherwise, we would not have witnessed the plethora 
of different recensions in the years that followed. 
Secondly, the appearance of some common characteristics 
in birs of altogether different recensions vouchsafes that 
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the copyists had not very often any particular bir before 
them. They had only stray collections of ragas from 
which they prepared their own copies. As evidence may 
be cited three birs which have hanging figures in them 
yet they belong to different recensions. The first is the 
Kartárpuri Bir which ends at Mundavani accompanied 
by its associate sloka, terā kita jato nahi and has Ragamala 
at its end too, The second is the manuscript dated 1749 
BK/AD 1692 preserved in the Museum of the Punjabi 
University at Patiala . It closes on Sawayyas of Bhatts 
and does not have Ragamala. The third is a manuscript 
dated 1799 вк/лр 1742 now in possession of the Kendri 
Singh Sabha at Chandigarh. It ends on Mundawani and 
has no Rāgamālā at its end. Likewise, manuscripts exist 
in which some vars have sudhu or sudhu keechai after 
them, while the rest of the vars in them are without 
any such mark. 


6. VERSIONS RECLASSIFIED 

As against the traditional three recensions, the 
Kartarpuri (claimed to be Bhai Gurdas'), Bhai Banno's 
and the Damdami, a new.classification consistent with 
the contents and formats of the available manuscripts 
may be suggested as under: 

(9 Тһе Pothi Likhi Pahunche Recension. It takes off 
with the note pothi likhi pahunche inscribed at the very 
outset of the süchi-patra (contents' page of the manu- 
script). The Japu in this recension is claimed to be a 
copy of the one prepared by Gurñ Ramdas and the bir 
has “Sloka Varan te Vadhik” at the end, followed by 
Mundavani and the sloka, terā kita jato nahin. 

This main recension has two sub-divisions represent- 
ed by (a) the Kartarpuri Bir and (b) the Bhai Banno 
Bir. The latter has, apart from the features detailed 
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above, Mira’s hymn, the chhant, ran jhunjhanra and the 
apocryha beginning with jit dar lakh mohammadà to siàhi 
ki bidhi (detailed at page 33-34 above) in it. Its totals 
usually take the form of jumlds split into details— 
author and genre-wise. Some of the copies of this 
recension do not have the so purakhu group of hymns. 
Birs bearing Nos. 21, 22, 23, 24, 25, 30, 32, 34, 37 and 
38 listed in our book Gatha fall in the first group and 
those bearing Nos. 10, 11, 12, 17, 27, 33, 36, 40 and 41 
in the second, ie., the so purakhy category. 

The former, the Kartarpuri recension, too does not 
have the so purakhu group of hymns. Mira’s hymn 
(deleted in the Kartàrpuri Bir), the hymn, ran jhunjhanra 
(except the first two lines) and the apocrypha peculiar 
to the Bhai Banno Bir (except the Ragamala) also do 
not figure in it. The jumlà pattern of the Banno recen- 
sion is seen in it in a primordial form. 

( The second important recension is that which 
closes on Sawayyas by Bhatts . It does not partake of 
any feature that is peculiar to the Pothi Likhi Pahunche 
recension . For that reason, this recension is to be taken 
as an independent exercise in compilation . Its promoter 
seems to have followed "first Gurüs, then bhagats and 
then others " principle in deciding the sequence of the 
closing section of the Granth too. For that reason Sawayyas 
of Bhatts have been placed at the end as an addendum. 
Birs listed at Nos. 10, 15, 16, 28, 29, 35 and 43 in the 
Gāthā belong to this category. 

(ii) The third recension is akin to recension No. 2 
detailed above . The only difference is that it ends on 
slokas of Sheikh Farid instead of Sawayyas by Bhatts 
which find a place before the slokas of Kabir and Farid . 
This recension is represented by birs listed at Nos . 8, 
18, 19 and 31 in the Gztha. 

(iv) The fourth recension is represented by birs. 
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listed at Nos. 20, 31 and 39 in the Gatha. They have 
the creedal statement (Mülmantra) at the start of the 
book only. All susbsequent places are adorned by the 
short mangal, ek oamkür satiguru prasad. | 

(у) There is yet another recension . In it the index 
to each тара is placed at its opening. Birs No. 5, 31 and 
39 in the Gatha come under this category. 

(vi) Another recension is that in which Bhagat bani 
does not figure. Bir No. 5 (Vilekhan te Prachin) and 
another in possession of late Raja Gulab Singh Sethi of 
47 Hanuman Road, New Delhi, fall in this category. 

(vii) Yet another recension may be discerned—the one 
that has a marked tinge of folk pronunciation in it . 

7. Sup-Heap PATTERNS 

In Section ТУ, para 3(c) above, something has been 
said about the pattern that was earlier followed in 
assigning heads to different sections of the bani. As the 
editorial process advanced, it was, at last, standardized 
at raga first, then mahalla, then the genre and last the 
ghar. Unconscious lapses in the order set, however, 
continued . 

8. Tur KARTARPURI Bir 

The Kartárpuri Bir has seven vestigial footprints of 
the eleven types recounted by us on pages above. They 
are : (1) The appearance of the earlier appellation, 
mahal, in place of the later form mahallà at several 
places; (2) the slokas embedded in the vars, at first, 
had no mahallas entered on them; they were inserted 
later on by way of emendation; (3) several of its ragas 
still have the short mangal, where according to the 
pattern set later on, the Mülmantra should have ap- 
peared; (4) at a number of places the totals are found 
indicated in chhakas; (5) at places chunks of hymns 
appear without the needed mangal and even the specific 
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mahalla ; (6)the vowel /u/(8) is met, at a number of 
places, without its specific sign, the auitkar ; (7) certain 
words betray corrupted pronunciation . АП these point 
to different sources from where its compiler appears to 
have drawn his material. Various other factors, upon 
which we shall dwell at length in the section entitled 
^Main Issues", lead us but to one conclusion that the 
Kartarpuri Bir is not the original bir got prepared by 
the Fifth Gurü. It is rather an independent compilation 
that was at some stage given the semblance of the 
original biy by casting it, as far as possible, into the 
mould of the original. 


9. THE ORIGINAL Apr Вів 

Some idea may be had of the original Adi Bir 
prepared by Bhai Gurdas at behest of Сога Arjun Dev 
from the various clues that have come our way. First, 
Mira’s hymn man hamãrã bañdhio. .. did not figure in 
it; Ravidãs' hymn sukh sagar surtari chinta mani formed 
part of Raga Maru ; the Fifth Guru's hymn, karūñ benati 
suni mere mita commenced with the line audh ghate dinsu 
rain hari іп Raga Gauri Dipakt. The Bir had one auto- 
graph that of the Fifth Master only, as is apparent from 
codices that appear to be straight copies of the Adi Bir; 
Ragamala and other apocrypha had no place in it. 


10. Gurt's NisHANs 

The autographs presumed to be by Сига Arjun Dev 
found in the three birs, namely Kartarpuri, Bhai Banno’s 
and Bohat's {reproduced by С.В. Singh in his book 
Prachin Birüà on page 144) have no common resem- 
blance. Likewise, claims made for the nishan of the Sixth 
Gurü, as found in the Kartarpuri Bir and Bhai Banno's 
Bir are also suspect. Autographs in some of the other 
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birs, on scrutiny, are found to be by the Ninth Master 
although claims in respect of a few are made to be their 
being of earlier Guriis . Whatever the situation, one 
thing can be said with certainty that the presence of 
an autograph in a bir is in no way indicative of its 
approval by the Gurü, nor that the Granth did originate 
in the time of that very Gurü, for most of the nishdns, 
having been obtained on separate sheets of paper, arc 
found pasted in the respective Granths. 


CONCLUDING NOTE 

The rest of the last section of the Gathd has detailed 
notes on the significance of the Dates of Demise, Hanging 
Numerals, Japu inscribed by Guru Ramdas, Bhai Banno's 
Bir, Reclassification of the extant birs, Factors responsible 
for corrupting earlier manuscripts, Extra-canonical hymns, 
the Apocrypha and some problems relating to pranun- 
ciation. They cover articles Nos. 11 to 19. Besides, the 
book has three Appendices—1,2 and 3. Their abstracts are 
not produced here. The interested reader may look for 
them in the book itself. 
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BACKROUND 

Gatha Sri Adi Granth was yet in limbo when Pashaura 
Singh’s doctoral thesis, “The Text and Meaning of the 
Adi Granth” became the target of attack by a hostile 
camp in India and U.S.A. Dr. Singh had obtained his 
Ph.D. in November 1991 working under the guidance 
of W.H . Mcleod and O'Cohnel from the University of 
Toronto. Unluckily W.H . Mcleod had, for some time 
past, earned the wrath of a coterie of Sikh scholars . The 
coterie had been running an Institute of Sikh Studies at 
Chandigarh . It comprised $. Daljeet Singh IAS (Re- 
tired), Dr. Kharak Singh Mann, Dr. Gurdarshan Singh 
Dhillon, 5. Gurtej Singh, former IAS Officer and a few 
other prominent Sikhs (all'of Chandigarh). The Institute 
had as its financier Dr . Jasbir Singh Mann, an orthopaedic 
surgeon of California. 

Soon after doing his Ph. D. Pashaura Singh had got 
an appointment at the University of Michigan, Ann 
Arbor, as Assistant Professor of Sikh Studies. This was 
an irritant to the hostile camp referred to above. They 
were wary of Pashaura Singh because of his affiliation 
with Dr. W.H. Mcleod. 

Dr. Jasbir Singh Mann of California somehow 
obtained a copy of Pashaura Singh’s doctoral thesis in 
September 1992. He sent its photocopies to various 
people to manouver its denunciation. His persistent 
efforts, in due course, brought him a large number of 
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adverse reviews which were duly flashed in the Sikh 
news media of United States, Canada and U.K. These 
were later on reproduced in the form of a book entitled 
Planned Attack on Aad Sri Gurit Granth Sahib : Academics or 
Blasphemy (1994). 


PASHAURA SINGH'S THESIS 

In pursuance of his campaign, Dr. J. 5. Mann of 
California sent a copy of Pashaura Singh’s thesis to Prof. 
G. S. Randhawa, Vice-Chancellor of Guru Nanak Dev 
University towards the close of September 1992. It was 
passed on to me for review . 

Pashaura Singh had, for constructing his thesis, depend- 
ed mainly on two early sources : (1) Baba Mohan Pothis 
and (ii) MS 1245 preserved in the Guru Nanak Dev 
University Library, I too had, along with other sources, 
used these two codices to build my thesis on the coming 
up of the Sikh Scripture. Therefore, we were faced with 
one common problem that of explaining text-variants in 
the Mülmantra (the creedal statement), one as it figured 
in the Mohan Pothis and the other that is current at present . 
He had explained the phenomenon in his own way and 
1, on lines depicted on pages 36-37 of this book. Both of 
us, however, agreed that the Mülmantra had undergone 
a change at the time of canonization of the Holy Word. 
As expected, my review of Pashaura Singh’s thesis did not 
find approval of Dr. Jasbir Singh Mann. 


CHANDIGARH Team's Hunt For Facts 

Towards the close of the fourth week of October 
1992, I was called upon to help a team of visitors to 
know something about MS 1245 preserved in the GND 
University Library. The team consisted of S. Daljeet 
Singh, the Patriarch of the Chandigarh coterie of schol- 
ars, Dr. Kharak Singh Mann, Secretary of their Institute 
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of Sikh Studies and 5. Gurmukh Singh, research scholar 
of the SGPC. Notwithstanding loud pretensions to a 
knowledge of manuscriptology made by Daljeet Singh 
in his work Authenticity of the Kartarpuri Bir, he could not, 
y himself, make out any thing of MS 1245 shown to 
him . I, therefore, had to explain to the visitors its 
peculiar features . They were provided photostat copies 
of the pages they wanted, as also a copy of the antiques- 
cum-manuscript seller's note which had been put up by 
him on the cover of the manuscript to push up its sale. 

During the discussion that lasted for about two 
hours, a hint escaped from my mouth that Kartarpuri 
Bir, according to my findings, was not the original 
manuscript said to have been got prepared by Gurü 
Arjun Dev. This was, I could smell, not to the liking 
of 8 . Daljeet Singh . My insistence on the Mülmantra 
aving undergone a change too did not meet the visitors’ 
approbation. They, I could see, had gone irritated, rather 
considerably annoyed. 

Next day, they saw the SGPC Chief, Jathedar Tohra 
and prevailed upon him to issue a directive to the Sikhs 
in America to boycott Pashaura Singh for his blasphe- 
mous writings. It is rather strange that the SGPC Chief 
succumbed to their pleadings without giving Pashaura 
Singh any chance to explain his position . The directive 
to boycott Pashaura Singh was probably passed on to 
Dr. Jasbir Singh Mann who, in his turn, broadcast it to 
various Sikh Institutions in America and Canada . 


STORM Over GATHA 

My book, Gatha Sri Adi Granth was put up for sale in 
the book exhibition held at the University on its 24th 
Foundation Day (November 24, 1992). A few copies of it 
were obtained by Gurmukh Singh, SGPC research scholar 
and hurriedly sent to the Chandigarh Patriarch, 5. Daljeet 
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Singh who lost no time in raising a storm over it. 

On December 13, a friend of mine brought to my 
notice a news item in the Hindi Janasatā of the Indian 
Express group of newspapers . It read that the SGPC 
was planning to refer Dr. Pashaura Singh’s and my cases 
to the Akal Takht for what they deemed blasphemous 
attack on Sri Gurü Granth Sahib. This was in pursuance 
of S. Daljeet Singh's frantic efforts to get me punished 
and involve the University authorities too. Under the 
circumstances I thought it fit to write to the SGPC Chief 
suggesting discussion on points considered objection- 
able. I expressed my willingness to express regrets and 
make amendments in the book if felt necessary after a 
thorough discussion . 


INQUISITION MACHINERY GEARED UP 

Notwithstanding my extremely pleading letters, the 
SGPC went ahead with its plan. The report of the 
SGPC's Departmental Committee was first put up to an 
Eight-Member select Committee of Sikhs of committed 
pursuation, Then it was placed before the Dharam Prachar 
Committee of Jan. 5, 1993 which decided to refer my 
case to a still larger committee comprising thirty one 
members--all employees or yesmen of the SGPC. 

This tossing of my case from one committee to 
another was very enigmatic to me. I had twice, in 
writing and through the press, expressed my willingness 
to make amends, if necessary, in the book but with no 
effect. The worst of the sordid drama was that no 
specific charge was levelled, atleast none was ever 
communicated to me. 


Во. + uA E SUSPENDED 
On DEfember 15, 1992, the University received a 
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letter from the SGPC Chief to say that-the sale of the 
book be suspended till he received a report from a 
Committee of scholars appointed by him to look into 
the allegation of supposedly blasphemous writing, The 
Vice-Chancellor accordingly suspended the sale of the 
book and wrote vack that the report of the Committee 
be sent to him too along with the names of three 
emissaries of theirs to enable him to have the matter 
thrashed out in a joint meeting of the SGPC's emissaries 
and University scholars. It speaks volumes for the attitude 
of the SGPC that it has not to this day obliged the 
University with their findings notwithstanding three 
reminders that the University has sent them. 


VILIFICATION CAMPAIGN 

Having secured an injuction on the sale of the book, 
5. Daljeet Singh and his comrades now started a cam- 
paign of vilification against me in the news media. The 
strategy was to touch upon the religious sentiments of 
the community and avoid meaningful discussion. Soon 
the press began to be deluded with vituperative articles, 
often very inflammatory to fan the religious feelings of 
the Sikhs. 

The first article appeared in Ajj d? Awaz, a hardcore 
daily of Jalandhar with the caption 5ri Gurit Granth Sahib 
Upar Кий Hamlà (December 20, 1992). This was іп the 
name of a surrogate contributor. To inflame the senti- 
ments of the Sikh readers a coloured photograph of the 
Guru Granth in session together with a very vitriolic 
introductory note, was flashed. 


Accusers AND THE DEFENDERS 


The stage having been set, the campaign now began 
to be pursued vigorously in the news media by the 
Chandigarh coterie of scholars. Their main plank was 
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to harp on the inviolability of the Holy Sikh Scripture 
which they stubbornly identified with the Kartarpuri 
Bir . Secondly, they insisted on the revelatory character 
of bani, again as embedded in the Kartarpuri Bir. A side 
issue that cropped up was the decision of the SGPC to 
impose a wholesale ban on any sort of research on the 
Holy Scripture, the Gurü Granth, 

I, at first, refrained from entering into the fray in 
the hope that I would soon be communicated specific 
charges and I shall then send my reply. Six weeks 
elapsed and yet there was no communication from the 
SGPC, while the propaganda of the hostile camp raged 
in full fury. L therefore, decided to checkmate them 
through the news media. 

The campaign against me was spearheaded by Dr. 
Gurdarshan Singh Dhillon and Gurtej Singh, both of 
Chandigarh, under the guidance of their mentor, 5. 
Daljeet Singh. Later on Dr. Balkar Singh of Punjabi 
University, Patiala and some Indar Singh Ghagga joined 
the fray on behalf of the Akal Takht Chief. As for me, 
I was lucky in having two stalwarts in Dr. 5, 5. Dosanjh 
(Ludhiana) and S. Pritam Singh, Retired IAS Officer 
(Chandigarh). They took the main brunt of the attack 
made on me. 

The question of freedom of expression and the need 
to carry on research on the Sikh Holy Scripture was 
defended by Harcharan Bains, S. Gurdarshan Singh 
Grewal, former Adovcate General, Dr. Darshan Singh 
Maini and a number of other renowned writers. 

It is not possible to give a resume of all that passed 
between the two sides in the news media. The inquisitive 
reader may look up for it in the newspapers with the 
help of information provided in Appendix II at the end 
of the book. 
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Renvezvous With THE PROSPECTIVE AKAL TAKHT CHIEF 

During the days the controversy over my book, 
Саа, errupted, the Punjab was yet in the grip of hard- 
core terrorists . The religious hysteria that had been 
whipped up posed a threat to my life. A confidential 
word was passed on to me by intelligence sources to 
be more watchful of my personal safety to avoid any 
untoward happening. 1, therefore, temporarily moved to 
Patiala. There, I learnt that the Jathedar of Keshgarh, 
Prof. Manjit Singh had been tipped for appointment as 
the Acting Jathedar of the Akal Takht too. He had his 
residence in Urban Estate, Phase H, Patiala, near the 
Punjabi University Campus. I thought of having an 
interview with him, which materialized through the 
aegis of a common friend. This was sometime in the 
third week of January 1993. 

Interview secured. I explained to the would-be 
jathedar various allegations that were being levelled 
against me. I apprised him of the various documents 
І had relied upon for the conclusions in my book. I 
showed him a similar work that had been got executed 
by the SGPC itself and which stood published in the 
form of a book entitled Sri Cura Granth Sahib Ji dian 
Santha Sainchiün ate Purdtan Hath-likhit Pawan Biran de 
Parspar Path-bhedan di Sũch: (1977). I assured him that 
mine was a work of genuine research. The object was 
to show the long and arduous process through which 
the canonization of the Holy Word had passed, and to 
see its text free of errors made by scribes. 

Prof. Manjit Singh listened to me patiently and then 
observed that the trouble was the big intellectual gap 
that existed between the scholarly and the illiterate. I 
agreed with his analysis and submitted that my book 
was meant for scholars only. The meeting ended with 
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the cryptic remark made by the Jathedar that ‘some 
miracle might occur’. A few days later he, through some 
emissary of his got from me a three page aid memoire 
of what I had stated to him. 


Tue Decision To INDICT CONFIRMED 

On 28th January 1993 was held the much publicised 
meeting of the 31-member Committee. As was expected 
it endorsed the decision of the earlier committees to 
indict me. The appointment of Prof. Manjit Singh as 
Acting Jathedar of the Akal Takht came on 5 February, 
1993. Just a day, after he had been nominated for the 
high office, Prof. Manjit Singh, in an interview with the 
Tribune correspondent at Keshgarh, declared that Piar 
Singh and Pashaura Singh, both, would definitely be 
punished for “They have tried to prove that they are 
wiser than the Gurus” (Tri, 5 Feb., 93). This was an 
indication as to which side the wind was to blow. The 
miracle promised by the Jathedar had begun to unfold. 
Earlier the SGPC Chief, Jathedar Tohra, had, іп а meet- 
ing of the SGPC executive held at Sangh Dhesian of Feb. 
4, 1993, observed "Dr. Piar Singh and Pashaura Singh 
both, on a call from Dr. Mcleod, Chairman of the Sikh 
Studies at a Canadian University, have challenged the 
authority of the Guru Granth Sahib. It is a conspiracy 
to finish the Sikhs". . . (Tri, 5 Feb., 93) 

This charge of any nexus between Dr. Mcleod, 
Pashaura Singh and me was absolutely false; it had been 
implanted in the SGPC Chief's mind very assiduously 
by 5. Daljeet Singh and Kharak Singh Mann; and they 
continued to repeat it ad nauseam for it served their 
purpose well. The Jathedar too did not lose a moment 
to echo it at the very first opportunity he got, after 
having been designated as the Acting Jathedar. 
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Summons From THE TAKHT 

Prof. Manjit Singh’s formal installation as Acting 
Jathedar of Akal Takht took place on February 19, 1993. 
He issued his first summons to me on March 9 to appear 
at the Akal Takht on March 13. The summons did not 
have any list of charges. So І asked for it to enable me 
to prepare for the purpose. 

On March 11, І had a recurrence of an old cardiac 
ailment. I had, therefore, to get myself admitted in a 
nursing home. From there I informed the Jathedar of 
my illness. Here I was visited by a close associate of 
the Jathedar, evidently, to confirm if I was really ill! 

Back home, I was yet convalescing when I received 
the second summons to present myself at the Akal 
Takht on March 31 at 10 A.M. In that state of health 
І felt dissident and made up my mind to say “no ', but 
Dr. Madanjit Kaur prevailed upon me to honour my 
commitment. As I learnt later, Prof. Manjit Singh who 
was completely under the thumb of the Chandigarh 
coterie, was under great pressure from them to hasten 
judgement on my case and silence me without delay. 
They had become nervous of my rejoinders. They, 
therefore, tried on the one hand to stop publication of 
my articles by coercing the Editor of the Punjabi Tribune 
and on the other side by pressurizing the Acting Jathedar 
to step up proceedings against me. 

The summons from the Akal Takht, this time, again 
did not list specific charges. There were vague assur- 
ances of justice only. I, therefore, wrote back for specific 
charges, though I conveyed my willingness to attend . 


HEARING At THE AKAL TAKHT 


I along with five supporters of mine reached the 
Akal Takht at the fixed hour. The team of the Jathedars 
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selected for hearing included the Acting Jathedar Prof. 
Manjit Singh, Jathedar Hakam Singh of Damdama Sahib 
Talwandi Sabo, Giani Bhagwan Singh, Head Granthi, Sri 
Akal Takht Sahib, Giani Mohan Singh, Head Granthi, 
Sri Harimandir Sáhib, and Giani Harcharan Singh, a 
senior Granthi of Sri Harimandir Sahib. They decided 
to hold the meeting in camera. None of my supporters 
was allowed in. 

The. hearing took place with the Holy Granth in 
audience. Hearing was to be done in accordance with 
the tradition (maryādā) of the Akal Takht. I did not 
know the maryadà ; so I watched the whole thing curiously. 
Prof. Manjit Singh, the Acting Jathedar, opened the 
hearing on a straight note. No ardās (supplication) was 
offered; no order (ойк) to start the hearing, as is the 
wont in the Sikh faith, was sought from the Holy 
Granth. This was, as I discovered later on, a serious 
lapse on the part of the young raw Jathedar. Yet he 
never owned up to it; nor made amends for it. 

Now commenced the hearing. The Jathedar had in 
his hands a slip on which certain quotes from my book 
had been scribbled. My book marked with flaps was 
also before him. He switched the tape-recorder on and 
asked me if I was a Sikh. I was surprised and retorted, 
“What for then am І here?" The Jathedar repeated the 
question evidently not satisfied with my answer. Touch- 
ing my flowing beard and pointing to my turbaned head 
I said, "What do I lock like?" The Jathedar, however, 
persisted with the same question relentlessly till I 
declared, "Yes, 1 am a Sikh and have always been so." 

The next question was "What faith do you hold to 
be the supreme?" I answered, "To me all faiths are true; 
it is only their followers who defile them.” The Jathedar 
was not satisfied. He wanted to extract a positive 
verdict in favour of the Sikh faith. I had, therefore, 
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ultimately to relent and say “The Sikh faith, indeed, is 
the Supreme, That is way I owe my allegiance to it.” 

Now came the next question : "What Gurü do you 
own", 

“І own Sabad as my Gurü. 

“What about the Сига Granth?” 

“I own it as Сига and venerate it as such, since it 

is the repository of the Gurüs' Word". 

^But, what Granth do you bow before?" 

"The same as you bow before." 

I did not know what the Jathedar was aiming at. 
The questioning on this specific point closed only after 
I specified the Damdami Bir: 

Now the Jathedar began to read quotes from my 
book and ask questions. The first question related to 
my observation that 'the Mülmantra as found in Baba 
Mohan Pothis, pointed to some sort of evolution un- 
dergone by it.' The Jathedar considered it to be an attack 
on the revelatory character of the Gurbani and hence 
blasphemous. When I opended my mouth to explain my 
view thereof, he stopped me saying that he had read 
my notes and articles. I realized that the Jury's mind 
had already been made up and it was no use arguing 
with them. I had carried my satchel of dócuments with 
me. I decided not to open it and instead bear with them. 

Jathedar Manjit Singh then read certain quotes from 
my book and went on questioning and ridiculing them. 
By way of precaution I had made it a habit with me 
to couch my formulations in guarded sentences studded 
with phrases like "it appears", "it seems", "probably", 
"perhaps" and so on. Jathedar Manjit Singh was furious, 
“What sort of research is it? Н does not say anything 
categorically”. I felt a little perplexed. It bewildered me 
to see that the Presiding Judge of our highest court, 
selected to adjudicate on a research piece, did not know 
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even the first principle of the discipline that research 
is a continuous process and, for that reason no person 
engaged in research could claim finality and, therefore, 
has, of necessity, to present his findings in a guarded 
language. 

Since I had decided not to enter into any discussion 
and fulminations of the Jathedar were growing stronger, 
I requested him to close the chapter and announce the 
sentence, The hilarious Jathedar did not lose this op- 
portunity to remind me tauntingly of an article that had 
appeared in the Tribune dated Feb. 12, 1993 under the 
headline “Will Granthis Probe Scholars’ Work.” He 
rebuked me for authoring the article, though I did not 
even know of its publication until 1 came back home 
from Patiala. He, evidently, appeared to ask, “How dare 
you underrate the wisdom of the clergy?” 

The hearing closed with the Jathedar’s command- 
ment to appear at the Akal Takht the next day in the 
morning session to receive the religious punishment . 

Towards the close of the hearing I myself raised the 
question of the Kartárpuri Bir and wanted to know 
specifically the iury’s views about it, for my book was 
written mainly to identify it and I had no mind to yield 
on that point without proper discussion. As soon as I 
raised this question, late 5. Hakam Singh Jathedar of 
the newly created Takht Damdama Sahib, Talwandi 
Sabo, asked Prof. Manjit Singh in a tone of great 
surprise, “Does he not believe in the authenticity of the 
Kartarpuri Bir too. "? This showed, he had not read my 
book and yet was participating in the deliberations. 
Probably the other three members of the Jury too had 
not gone through the book. None of them asked me any 
question. 

The hearing ended, we all came out. The members 
of the Jury sat outside the room in the verandah to make 
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further deliberations. Representatives of the news media 
flocked to me to know what had transpired between 
us, but I warded them off. I collected my articles and 
alongwith my companions left for home. 1 had not yet 
gone a few yards away from the place of the hearing, 
when an emissary of the Jathedar came to me running 
and took me back to the Jathedar. There the Jathedar 
proposed that І should surrender the copyrights of the 
book to the Akal Takht with the permission to correct 
or burn it. This shocked me the most, but I kept cool 
and said politely, "The book has been published by the 
University and it is upto them to decide on the matter. 
If you wish to burn it, you may approach them." 


VERDICT AND 175 AFTERMATH 

On April 1, a special session of the congregation was 
held at the Akal Takht at about 8.30 A.M. First a few 
hymns suiting the occasion were sung. Then the Acting 
Jathedar got up to speak on the Institution of the Five 
Beloved ones. I don’t know why he chose to sermonize 
on a topic that had no relevance to the issue in hand. 
He was, perhaps, apprehensive of the reaction that his 
intended announcement of the unusually harsh punish- 
ment was likely to generate and he wanied to mitigate 
it by showing it to be the decision of a duly sanctified 
collective authority. 

The verdict of my being guilty was a foregone 
conclusion . What mattered was the nature and quan- 
tum of the punishment. The hukamnāmā issued then 
required me to do a forty day penance at Gurdwara 
Ramsar by reciting the Japu and the Sukhmani. Alongwith 
this, I was to sweep floors and also carry on dusting 
of shoes daily for sometime too. The general reaction 
in the Press was of ‘a shocking verdict’ and ‘harsh 
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punishment’. The irony of the fate was that persons 
close to Prof. Manjit Singh were claiming that Dr. Piar 
Singh had been awarded a light punishment in view 
of his old age and poor health! “Be as it is” ask my 
sympathisers, “Prof. Manjit Singh has to explain why 
only seven day's punishment to Dr. Pashaura Singh for 
exactly the same lapse as was committed by Dr. Piar 
Singh?" 

As before, I did not allow the press to interview me, 
nor did I express myself on the punishment. Yet my 
case continued to be discussed in the press and it soon 
embroiled in itself the whole gamut of the Institution 
of the Akal Takht. It is not possible to give a resume- 
-however brief and sketchy-of all that appeared in the 
press. The interested may look for details in the 
newspapers and journals of the period as detailed in 
Appendix II, below. 


Тнв PENANCE AND EXONERATION 

I began my penance at Gurdwara Ramsar on April 2. 
For the first week or so, an emissary of the Akal Takht 
visited the place to check for himself whether I was 
really undergoing the penance! Later on, the duty. was, 
probably, entrusted to the local SGPC official . 

During the penance a niece of mine, Jatinder Kaur, 
Dr. Madanjit Kaur, Dr. Narinder Kaur Bhatia, another 
kindly lady Diljit Kaur and her husband S. Gurnam 
Singh joined me in my daily penance. This gesture on 
their part was a great solace to me. I shall always carry 
their sweet memory with me. 

The penance ended on May 11, and the exoneration 
was granted the following day, ie., on May 12 after 
a formal ardas(supplication) by Giani Bhagwan Singh, 
Head Granthi of the Akal Takht. 
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LATER DEVELOPMENTS 

On May 13, that is one day after my exoneration, 
I wrote to the Acting Jathedar Prof. Manjit Singh to 
apprise me of the passages in my book as were thought 
to be objectionable so that I may make necessary 
corrections . A similar letter dt. 26 May, 93 went to the 
SGPC Chief from the Vice-Chancellor of the University 
too. Both the letters having reached Prof. Manjit Singh, 
he constituted a five member committee to go through 
the book, and find out objectionable passages in it (Tri. 
June 6, 1993). The Committee consisted of Dr. Balkàr 
Singh, Head of the Department of Gurü Granth Sáhib 
Studies, Punjabi University, Patiala, Dr. Darshan Singh, 
Head of the Department of Gurü Nanak Studies, Punjab 
University, Chandigarh, S. Jogindar Singh Talwara , Dr. 
Jaspal Singh of Gurü Tegh Bhadur Khalsa College, 
Delhi, and Prof. Vikram Singh of Gurmat College, Patiala. 

This created an "intriguing situation". S. Pritam 
Singh IAS (Retired) of Chandigarh took notice of it in 
the Punjabi Tribune dated June 13. Recalling the various 
fora through which Dr. Piar Singh's case had gone and 
the fact that he had not only been indicted but under- 
gone punishment too, he observed, “It looks very 
intriguing that he has been punished for lapses that are 
yet to be detected". . . . “This is", he opined, “what 
the constituting of the new factfinding committee 
tentamounts to." 


PRITAM SINGH—GHAGGA EXCHANGES 

The article by 5. Pritam Singh in the Punjabi Tri- 
bune (June 13) was captioned “Dadhi Chinta di Gharī”. 
It generated a prolonged controversy between Indar 
Singh Ghagga, a protege of Prof. Manjit Singh, and 
Pritam Singh JAS (Retired) of Chandigarh. The articles 
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and rejoinders that the two exchanged are listed in 
Appendix Il of the book. The controversy closed with 
an article by me in which I set the record straight by 
pointing out that Pritam Singh was right in questioning 
(1) Whether constituting a new Committee was not 
tantamount to opening of the question anew, which the 
Jathedar had himself forbade in his decree (hukamnama); 
(2) Whether constituting a new Committee did not 
show that the Jathedar himself was not sure of the 
charges against the author, (3) Whether it was not 
indiscreet on the part of. the Jathedar to moot the 
burning of the book without the concurrence of the 
University which is an autonomons body and is the 
publisher of the book (Pbi Tri, 12 Sep., 93). 


WORLD-WIDE REACTION 

The intensity with which the SGPC, instigated by the 
Chandigarh hard-core scholars, propagated against my 
book linking it with Pashaura Singh’s thesis and sensing 
ghosts of conspiracy in it to destroy the Sikh religion, 
drew the attention of the World community as were 
apprehensive of the rise of religious fundamentalism in 
otherwise a tolerant people. The harsh verdict evoked 
strong reaction at home and abroad, both, Nearer home 
it was interpreted as Tyranny of Dogma (IE, May 23, 
1993). 

Almost all the important journals and dailies of 
India took notice of the verdict. Even BBC reported on 
it. The News Track flashed the whole episode in a ten 
minutes diplay in their Video released on Мау 24, 1993. 
Jathedar Manjit Singh avoided facing the camera but 
President Tohra obliged them with his sermon that 
challenge to the Guru Granth’s authority cannot be 
tolerated, giving the impression that I had challenged 
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the authority of the Granth as the living Gurü, which 
was absolutely wrong. After all, pointing out a few 
mistakes made by scribes and showing the change in 
the Milmantra that had probably been made by Сига 
Arjun at the time of canonization of bani and yet all 
the time giving full cognition to the present Mülmantra, 
can іп no way be construed as a challenge to the Gurũ. 


баса Or THE OPEN LETTER 

Notwithstanding numerous requests-and a dozen 
reminders, the Tathedar did ‘not oblige me with.a list 
of objectionable passages I had asked for. The Commit- 
tee, he had formed to pinpoint objectionable passages, 
could not come to any conclusion . 

In the meantime I found fresh evidence to substan- 
tiate my thesis on the linguistic change the Mulmantra 
had undergone. I published it in the form of an open 
letter dated March 17, 1994 with posers to the Jathedar. 
The Nawün Zamandé of Jalandhar, flashed it in toto (March 
18). The coterie around the Jathedar, felt greatly an- 
noyed. Jathedar Manjit Singh came out with an ambiguous 
Press Note which betrayed his anxiety to wriggle out 
of the maze he had landed himself in by his act of 
constituting a fresh fault-finding committee (Ajit, March 
23, 1993). His relyctance to convey to me pointcdly the 
objectionable passages in my book still persists. The fact 
remains that they have no solid ground: to logically 
substantiate their case. 

A rejoinder to my open letter was published by Dr. 
Vikram Singh, one of the Jathedars protege and a 
member of the Committee set up by him, in the monthly 
Aas Pass of Patiala, in its July 1994 issué. The weakness 
of his arguments advanced therein were duly exposed 
by me in the March 1995 issue of the same paper. 
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IN CONCLUSION 

It is but meet that this chapter should now be closed 
here and the readers may be spared the fatigue of going 
through the details of the tactics used by my detractors 
to browbeat me, to misrepresent facts, to publicise 
imaginary conspiracies, to checkmate the publication of 
my rejoinders, to wean away from me my supporters, 
and to manage issuance of threats to my life. The 
interested may look up for them in the news media of 
the period with the help of Appendix II. 
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THE KARTARPURI BIR 


1. AKAL Такнт%8 INDICTMENT 

The Jathedar’s letter dated March 9, 1993, asking me 
to appear before the Akal Takht listed two charges : 
(1) That I had in my book, Сайа Sri Adi Granth, chal- 
lenged the authenticity of Sri Guru Granth Sahib; and 
(2) that I had cast doubts on the revelatory character 
of Gurbani, the Sikh Holy Word'. The Jathedar, at no 
stage of the hearing, spelt out what he meant by the 
first charge. He, all along, dwelt on the second charge 
and reprimanded me for postulating that the Mülmantra 
had undergone a change at the hands of the Fifth Guru, 
at the time it was canonized. He did not take up the 
first charge even when 1 myself broached the question 
of ihe authenticity of the Kartarpuri Bir, about which 
the Chandigarh contenders were crying themselves hoarse. 
Evidently he did not feel himself to be on sure ground. 
Yet, for listing and meeting questions raised in the 
controversy on my book, Gatha, I shall not restrict 
myself to what transpired in my hearing at the Akal 
Takht only; I shall rather, try to cover all the issues that 
cropped up whatever their source. 


2. CREDENTIALS Or THE KARTARPURI ВІВ 


The first main issue relates to the authenticity of the 
Kartarpuri Bir. It is a matter of faith, rather a dogma 


š m evo fed atom фат fum Y Pr fen сы Hi аң du ИШЕ sih Sl 
pisaa ga 9: ЕЙІН d sure† fares fama feu ret” 
8 ở HON це Cổ Br He dar Qe тт ase alm dame di 


di 
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with the contenders that the Kartarpuri Bir is the orig- 
inal Adi Granth that was prepared by the Fifth Gurü with 
assistance from Bhai Gurdas*. Daljeet Singh's book 
Authenticity of the Kartarpuri Bir, is for them the last word 
on the subject. 

One cannot have and should not have any objection 
to what they believe. Indeed, they are welcome to hold 
.any opinion, but it defies reason when they like the 
Ayat-Ullah Khumeini of Persia begin to pass verdicts of 
blasphemy on all those as are not willing to subscribe 
to their dogmatic view and go to the extent of getting 
them punished . Anyway, this is what they mean by 
"challenge to the authenticity of the Gurü Granth". They 
equate the Кагіагригї Bir with the Сита Granth un- 
mindful of the tradition which bestowed the Gurgaddi 
to Sabad-Gurü as embedded in the Damdami Bir. 

The second fall-out of the blind adherence to the 
above dogma? is that they do not and would not coun- 
tenance whatever does not conform to the Kartarpuri 
Bir. They speak of the Gurü Granth (the Damdami 
recension instituted as Sabad-Gurü), refer to it as the 
Adi Granth (prepared by Bhai Gurdàs at the behest of 
the Fifth Master) and end up by identifying it with the 
Kartarpuri Bir. 

The third fall-out is their dogmatic belief that after 
the completion of the Adi Granth at the hands of Bhai 
Gurdas all subsequent birs (codices) could not but be 
the copies of the original Adi Granth, by which they 
invariably mean the Kartürpuri Bir, and that any thing 
converging away from it is but distortion . This is a 
very erroneous belief and cannot be, as shown by us, 
sustained by a scrutiny of numerous birs with different 
formats and a large number of textvariants available 
even now. 


* For a fuller account of this seducer dogma, see pp. 121-122, below. 
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3. EXAMINATION Or THE CREDENTIALS 

In our examination of the credentials of the Kartarpuri 
Bir we shall continually refer to the contentions of 
Daljeet Singh made in his book The Authenticity of 
Kartürpuri Bir, abbreviated by us to Auth for the purpose 
of reference in this book, for it is he who has protruded 
it as an infallible dogma, the infringement of which 
must invite severest punishment. 


4. Custopy : HISTORICAL TRADITION 

Episode 1. Recalling the first episode in suppport of 
his custody thesis, Daljeet Singh writes : 

The historical tradition is consistent that (a) Kartarpuri 

Bir is the original Bir compiled by the fifth Guru (Auth, 

p.2); and (b) it is accepted that'the original Adi 

Granth remained with the family of Dhirmal the 

great grandson of the Guru, and his descendants at 

Kartarpur (Auth, p. 7). 

As for part (a) of the contention that relates to the 
identity of the Kartarpuri Bir, no source earlier than 
Gurbilas Chhevin Patshahi (ca. aD 1840) and Gurpratap 
Sitraj Granth (ар 1843), is seen vouchsafing the identity 
of the Kartarpuri Bir with the original Adi Granth. Earlier 
references to the Adi Granth take notice of it by the 
appellation “Bara Baba” (the Grand Scripture) or 
“Panjveñ Mahalle ka Granth” (the Granth of the Fifth 
Master), and not as the Kartarpuri Bir. The two sources 
quoted above pertain to the period when the Kartarpuri 
Bir had already managed to win recognition as the 
original Adi Granth and had a jagir bestowed on it by 
Maharaja Ranjit Singh. No reliance therefore can be 
placed on them. 

Rattan Singh Bhangu who produced his Sri Сиғй 
Panth Prakash in ap 1841 contemporaneously with the 
two sources mentioned above, does not identify the 
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original Adi Granth with the Kartărpuri Bir. He refers 
to it as the "Amritsari Granth” which, he states, was 
lost for good along with the Damdami Granth in the 
battle that the Khals& Dal waged against the Durrani 
forces at Kupp Rahira in Ap 17623, 

The claim of the Kartarpuri Bir, as having always 
been identified with the original Adi Granth is, thus, not 
tenable. 

As for part (b) of the contention stating it to have 
remained in the custody of Dhirmall and his descen- 
dants, there is again scant reliable tradition. The earliest 
reference to the Adi Granth’s being in possession of 
Dhirmail at the time of his father's death is to be found 
again in Gurbilás Chhevin Patshahi (ca. AD 1840). It states 
that when Gurü Harigobind shifted his headquarters to 
Kiratpur, Dhirmall, along with his mother stayed back 
at Kartárpur. His intention was to seek pardon of the 
Muslim rulers and keep his hold on his ancestral estate. 
The Ádi Granth, it is said, was at that time in his custody. 
Soon after this, when his father Baba Gurdittà died, his 
grandfather, Gurü Harigobind, sent him a word to reach 
Kiratpur along with his mother and the Granth to 
perform his father's obsequies. Dhirmall did not oblige, 
nor did he part with the Granth . He wanted to keep 
it in his possession to grab Gurgaddi (pp.504 and 510- 
11). 

Born іп Ар 1626, Dhirmall was hardly twelve years 
old when his father, Baba Gurditta, expired in ap 1638. 
It defies reason that he should, at this tender age, have 
thought in terms postulated by the author of Gurbilas 
Chhevin Patshahi. Secondly, it is not understandable that 
he should have chosen to jeopardize his chances to 
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Gurgaddi by staying back at home and avoiding per- 
formance of last rites of his father, through whose line 
of succession only he could lay claim to Gurgaddi! 
Thirdly, Guru Harigobind stayed at Kiratpur for about 
ten years, where he was regularly visited by a large 
number of his followers every day. It begs the question 
that he should have had no copy of the Holy Scripture 
with him; much more that he should have readily parted 
with the acknowledged insignia of Gurüship for all the 
ten long years he passed at Kiratpur! Lastly, the col- 
ophon these few slokas have been copied from the Fifth 
Master's Granth (¿tone sloka panjven mahalle ke granth uparon 
likhe) іп the Dehradün Bir, vouchsafes its presence at 
Kiratpur where the Dehradün Bir was transcribed іп 
1716 BK/AD 1659 during the pontificate of Gurü Hari Rai. 
Under the circumstances the truth of the contention that 
the Adi Granth remained always in the custody of Dhirmall 
becomes extremely suspect. 

Episode 2. It relates to the story of the Adi Granth's 
being ‘coercively taken away by Gurü Tegh Bahadur’s 
men from Dhirmall’s family and its being restored later 
on at the instance of the Сига himself (Auth, p. 78). 
This story is deeply entrenched in the minds of the 
Sikhs. Yet its earliest account is not to be found except 
in Gurpratap Siraj Granth (ар 1843) which is a product 
of the Sikh times when the Kartarpuri Bir had already 
got itself entrenched as the original Adi Granth. The 
floating of this story and also those mentioned in 
episodes 3 and 4 appear to be but concoctions by the 
descendants of Dhirmall to lend credence to their claim. 
to be in possession of the original Adi Granth prepared 
Бу Bhai Gurdas. Those were the times when every 
replica of the Gurüs, every little place they had visited, 
and every inhabitate they had sanctified with their visit, 
had come to be venerated and prized the most. Hand- 
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some jagirs and fat fiefs in cash and costly goods were 
their sure lot. 

Episode 3. This episode relates to a request made by 
the Tenth Master to the scions of Dhirmall to lend him 
the Bir to enable him to prepare the final copy by 
entering in it the hymns of his father, Gurü Tegh 
Bahadur. Daljeet Singh regards the event to have taken 
place at Anandpur Sahib (Auth, pp. 8, 58). Many others 
relate it to Talwandt Sabo, now called Darndama Sahib.* 
Both the versions are untenable for no love was lost 
between the families of Gurü Tegh Bahadur and Dhirmall 
after their skirmish for Gurgaddi. Rather there existed 
an injunction by Gurü Gobind Singh against having апу 
tuck up with Dhirmallis along with Minas, Masands, 
Ramarayyas and the Sirgums. Besides, there was no 
dearth of copies of the Adi Granth at Anandpur Sahib. 
Even today we are in the ken of many copies of the 
Adi Granth with the Ninth Gurü's bani entered in them 
and bearing dates prior to Gurü Gobind Singh’s sojourn 
at Talwandi Sabo. 

For these reasons, all these stories are no more than 
myths floated by the scions of Dhirmal! to lend credence 
to the copy of the Adi Granth they had in their pos- 
session. 

Episode 4. Yet another episode connected with the 
Kartarpuri Bir is the myth perpetrated by Giani Giãn 
Singh of the Panth Prakash fame that Baba Dip Singh 
Shahid spent many days at Kartärpur to have a сору 
of the Granth collated with the Kartarpuri Bir. Daljeet 
Singh refers to this episode to prove the Granth’s 
existence at Kartarpur (Auth, p. 8), but he does not go 
+ The earliest account of the request for the loan of the Bir by the Tenth 

Master is found in Bansāwalinamā (401769). It suffers from iwo defects. 
The request is shown to have gone from Guru Gobind Singh to Dhirmall 
who actually had died long long ago. Secondly, the purpose for which 
the demand was made has not been specified. The author places this event 


іп 1753 pK/AD 1696 (Charan X, St. 295) three years before the institution 
of the Khalsa 
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beyond that. Anyway, it is stated that the Baba, there- 
after, prepared four copies of the bir he had checked 
up with the Kartarpuri Bir. He sent one each to Amritsar, 
Nanded, Patna and Keshgarh. The fifth he kept for 
himself which, in wars with the Durrani legions, was 
lost by the Khãlsã Dal. Giani Gian Singh states it to 
have reached Kabul (Tawarikh Gurü Khálsz, p. 341). But 
ali this is a myth. Randhir Singh, late research scholar 
of the SGPC writes in his unpublished work "Gursabad 
Vigas" that efforts made by Kahn Singh Nabha and, later 
on, by Dr. Ganda Singh to trace the said bir at Kabul 
proved futile. Likewise, a careful search and examina- 
tion of the birs said to have been deposited by Shahid 
Baba Dip Singh at the four Takhts proved to be illusory. 
No trace of any bir was found. The whole story is a 
concoction of some fertile mind. 

The tradition regarding custody, manipulated as ít 
proves to be, is thus totally unreliable. 


5. SAGA Or BLANK Paces 

Another contention put forth by Daljeet Singh is that 
the Kartàrpuri Bir has a very large number of blank 
pages in it. 'Had it been a copy, there would have been 
no such thing' (Auth, pp. 15-16). Daljeet Singh is not 
aware that this is not an exclusive phenomenon of the 
Kartarpuri Bir. All earlier independent compilations, 
such as Babà Mohan Pothis, Bahowal Pothi, MS 1245 
(GNDU) and even the Jograj's Granth (listed in the Gátha 
at No. 19) have, more or less, blank pages in them. This 
contention o£ Daljeet Singh, therefore, does not go beyond 
showing. that Kartarpuri Bir was an independent and 
sporadic attempt at compilation of bani. 


6. Rore Or THe New MARGIN 
Dr. Bhai Jodh Singh writes that all the leaves of the 
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Granth, i.e., the Kartarpuri Bir except the ones that are 
blank, have a new margin affixed to them on all the 
four sides, in a different brand of paper (KBD, p.3). 
This is a very vital piece of information and needs 
probing. 

The tradition covering episode 2 above narrates that 
Gurü Tegh Bahadur did not approve of the forcible 
seizure of the Adi Granth from Dhirmall. He, therefore, 
ordered it to be sent back to him. Since no body was 
willing to take it back to Dhirmall, the tradition adds, 
the Gurü entrusted it to the bed of the river Beas and 
sent Dhirmall a word to retrieve it from there. On 
receiving the message Dhirmall went there and recov- 
ered the Adi Granth from the bed of the river. It is 
claimed that the dampness of the river-bed soiled the 
margin badly but did not harm the text (Siraj Prakash, 
Ras XI, Ansu 26). This is how traditionalists think the 
Adi Granth had its new margin. 

Daljeet Singh believes in the first part of the story 
but dismisses the latter part saying ‘very probably the 
story of a miracle has been introduced to attract offer- 
ings for che miracle-working Bir (Auth, p. 57). We agree 
with his observation that ‘the leaves of the Kartarpuri 
Bir show no sign what-so-ever of damage by water or 
dampness ^ (Auth, p. 58). Daljeet Singh, however, does 
not go into the implications of the new margin and 
additions to the text made on it. 

Whether the Adi Granth got a new margin, as the 
traditionalists declare, on its recovery from the river- 
bed, which event took place in AD 1664, i.e., sixty years 
after the completion of the Bir or as a result of wear 
and tear, or on some other ground, a few decades later 
or somewhat earlier, it could not have at any rate, been 
in AD 1604, the year in which the Bir was completed. 
This fact needs be kept in sight. 
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Bhai Jodh Singh lists over five dozen writings done 
in the margin by way of corrections and emendations. 
Daljeet Singh too takes notice of them. In his book, the 
Authenticity of the Kartarpuri Bir, he writes : 

There are numerous instances where sabads, slokas 

and a part of the Bani have been written in the 

margin, evidently, because in each case the bani 

appears to have been found or collected later on (p. 

19). 

He adds further— 

All this could happen only in the original (Bir) 

because of late collection of the Bani or the scribe, 

Bhai Gurdas, having omitted to record it in its right 

sequence or its right place (Ibid). 

We do not know the exact position of the various 
corrections noted in the margin. Bhai Jodh Singh has 
not specified which of the corrections noted by him in 
his Kartarpurt Bir de Darshan appear in the new margin 
and in what hand and which ones are on the fringe 
of the old . Yet it is quite clear that corrections covering 
two to four'lines or more, however obliquely written, 
could not (because of narrow fringe of the old margin) 
but encroach upon the new margin. Under the circum- 
stances a question arises how can writings in the new 
margin done many a decade after the completion of the 
Bir be said to be corrections made with the approval 
of the Fifth Guru, or that they are in Bhai Gurdas’ hand? 
This one fact alone is sufficient to demolish Daljeet 
Singh's thesis that the Kartárpuri Bir is the original Bir 
prepared by Bhai Gurdàs. Daljeet Singh fails to com- 
prehend that all these corrections and rectifications of 
mistakes, which he thinks to be by Bhai Gurdas himself, 
may well be the result of an attempt by someone else 
to recast another independently made compilation, in 
the mould of the Adi Granth . And this is what actually 
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happened . But let us proceed bit by bít. 


7. Hanos More THAN Two 

Daljeet Singh in his book surmises that the Kartarpuri 
Bir is in one hand. He regards this fact as conclusive 
proof of the Bir's originality (Auth, p. 16). Daljeet Singh 
is evidently misinformed. As is evident from notes in 
the Kartérpuri Bir de Darshan, Bhai Jodh Singh could 
discern six hands that worked at the Kartarpuri Bir 
though he believed the main corpus of the Granth to 
be in Bhai Gurdas’ hand, with sprinklings of Сига 
Arjun's hand here and there. This fact of more than two 
hands at work on the Bir falsifies its claim to be the 
original bir prepared by Bhai Gurdas. The claim is that 
Bhai Gurdas was its sole amanuensis working under the 
direct supervision of the Fifth Guru (Auth, pp. 1-2). 

Randhir Singh, late research scholar of the SGPC, 
who had an opportunity of examining the Bir at close 
quarters along with Bhai Mahan Singh in 1946, does not 
subscribe to Bhai Jodh Singh’s view. He holds that the ` 
hymns Bhai Sahib considers to be in Gurü Arjun’s hand, 
are in reality in the hand of a different scribe who was 
instrumental in entering a few hymns mostly belonging 
to the Fifth Gurü at the end of Guru’s respective 
columns in the ragas concerned. He cites the following 
six hymns to clinch this issue : 


1) wane aG BS нә ШЕ (неї н:5, sỹ 40) 
2) "ss d afer we Gia 5, 99 22) 
3) 4G не fos a вай ug Org н 4, 99 8) 
4) 3 a 88 ur (998 H: 5, YẸ 52) 
5) зт 3 mfu нат afa ән (WSR H: 5, BE 44) 
6) ян ан 9 цёчӣ (ë= adie 


ент бент 3, KBD, Чет 943/2) 
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About the first (darshan kau lochai sabh koi) hymn men- 
tioned above Daljeet Singh informs us that- 

Dr. Jodh Singh who has observed the writing of this 

Sabad closely and made the comparison, feels that 

this Sabad had been written by the fifth Guru himself 

because the handwriting i.e. the shape of the letters 
and of the “lag matras”, is identical with the hand- 
writing in which the Nishan of the fifth Guru at page 

29/1 stands written. (Auth, p. 25). 

Late SGPC research scholar, Randhir Singh, howev- 
er, tells us in his unpublished book “Gursabad Vigas” 
that Kabir's sloka reproduced at 6 above (ram nām ke 
patantrai) too is in the same hand as is the first hymn 
(darshan kau lochai sabh koi). This presents a ticklish 
situation : the hymn darshan kau lochai and Kabir’s sloka 
ram nam kai patantrai both are, then, in Gurü Axjun's 
hand . But the sloka stands crossed. Had the sloka been 
written by the Gurü himself, this eventuality would not 
have arisen. It cannot be presumed that the Gurü 
himself first entered an unauthentic sloka in the Bir and 
thereafter got it deleted. The hymn (darshan kau lochai) 
thus is neither in Bhài Gurdas' hand nor in that of the 
Gurü. For that reason Kartàrpuri Bir's claim to be the 
original Bir prepared by Bhai Gurdas falls through. 


8. FIFTH Амр SIXTH GURU'S. NisHANs 

Daljeet Singh holds that ‘the originality of the 
Kartarpuri Bir is also established by the wishin or mark 
of the fifth Саға” (Auth, p .25). It appears on page 29/1. 
About a dozen blank pages intervene between it and 
the Japu page. In the contents' page of the pothi which, 
we shall soon show, is a lifted/borrowed page, it, 
however, is listed at page 45 and is followed immedi-/ 
ately by Japu on page 46. This raises a question whether 
this particular Bir had really a nishan at the time of it 

1 
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inception? The present nishan has its folio 29 inscribed 
on it in its left hand corner. This is, clearly, an indication 
to the binder where to mount it. It, thus, is a pasted 
document. A discerning look at the nishan (Fig.1) con- 
firms this beyond doubt. 

The lower edge of the nishan shows the joint (x) 
clearly and reveals that initially the nishan was on a 
loose sheet of paper. Later on it was mounted on 
another piece of paper and then subjected to lamination . 
The upper edge of the nishan shows very clearly the 
fringe (+) of the sheet on which it was mounted for 
lamination , Harnam Das Udasin who claims to have 
seen the Kartärpuri Bit at close quarters reports to this 
effect too. He writes that the nishan in the bir is in the 
nature of a document pasted on one of the leaves of 
the Bir in the manner of a picture, beautifully decorated. 
He asserts that a touch at its joints leaves no doubt 
about its being an extraneous piece.* His assertion does 
not require much of credibility to believe it, for in about 
half a dozen birs with nishans that 1 myself have ex- 
amined, nishaus invariably are found pasted and decorated 
at ends on all the four sides. 

From an account given by Harnam Das in his book 
referred to above it transpires that he examined the 
Kartarpuri Bir sometime in early fifties when it was in 
the custody of his friend Pritam Das Udasin‘, i.e., before 
its lamination which came off in 1957. Soon after this 
he examined another lot of some forty birs in 1954-55, 
when the contoversy over mangals errupted. Therefore 
there can be and should be no hesitation in accepting 
his account of the niskan, much so when the facsimile 
(Fig. 1) vouchsafes it. 

The nishan in the Kartàrpuri Bir embodies the 


Ë Hamam Das, Adi Growth Sahib Ji dina Puriton Bizän te Vichār, pp. 67 (Port). 
* Thid, p. 2. ff. 
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comer may be seen figure 29 which clearly is an indication to the binder where to 
mount it. It is on the top edge of the fringe of the sheet marked + on which the 
nishan was first mounted to let it pass through the process of illumination. The 
lower edge marked X shows the joint of the pasted nishan very clearly. 

[To face page 86] 
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Fig.2. Text of Fifth Guru's niskan in the facsimile reproduced overleaf. Source: 
Title page of Punjabi Dunia (Feb-Mar,1965 issue) Languages Deptt. Punjab. 
Patiala. 


[To face page 87) n 
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Fig.3. Facsimile of the Japa's page in (he Kartarpuri Bir with its geometrical layout 
and decorative illumination. It shows an expert's hand at work. The Mulmantra in it 
is not in the hand of the Guru. 


[To face page 87] 
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Muülmantra. Its presence at the opening of the Granth 
brings to mind a tradition long entrenched in the 
customs of the Indian people. Whenever some important 
work, say the construction of а building, a Gurdwara, 
a school or any other big project is taken in hand, its 
inauguration is sought to be made by a man of some 
high status. 

The purpose is to seek his blessings . The Mülmantra 
in the hand of the Fifth Gurü placed as it is in the Granth 
at a stray place, does not bring to mind such a picture. 
It is notan inaugural piece, for the Japu has Ив Mülmantra 
at its head too, which is in the hand of the main scribe. 
Yet another snag, texts of the two Mülmantras—one of 
the nishan (Fig. 2) and the other at the head of the Japu 
(Fig. 3) —show marked variations as given below: 


Nishan Japu Nishan Japu 
yss ysg Баёт Њаёт 
fasst fosse warta yrfa 


Purakh, nirvair, nirbhau in the Nishān have no/u/as 
their end-vowel, whereas in the Japu they have one. 
Likewise, /ч/апа/т/ in the nishān are not conjuncts, 
whereas in the Japu they are shown as conjuncts. 
Assuming that the Kartürpuri Bir is, indeed, Gurü 
Arjun’s original Bir, a question arises: could Bhai Gurdas 
have transgressed the orthographic pattern laid down 
by his Master? Certainly not. For that reason, it is clear 
that the nishan was not before the compiler when this 
Bir was prepared. It was manipulated later on and 
incorporated in the Bir to give it a facade of its being 
the original Bir prepared by Bhai Gurdas for the Fifth 
Master. 


9. NisHAN By THE SixtH Guru 
The presence of the Sixth Gurü's autograph cap- 
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tioned, Nisan Sri Satiguru По ke Daskhat Mahalla 6 
jeopardises the claim of the Kartarpuri Bir to be the 
original codex prepared in ap 1604. We shall revert to 
this topic in our discussion on “the Bir with the anterior 
most date.” (Art. 14, below) 


10. С.В. SINGHS CRITERIA For ORIGINALITY 

Bhai Jodh Singh and Daljeet Singh, both, are at pains 
to assert that the three criteria laid down by G.B. Singh 
for acceding the claim of originality to. the Kartarpui 
Bir are fulfilled by it and it alone; namely, (а) the Јари 
in it is a direct copy of one transcribed by Gurü Ram- 
das; (b) dates of demise of the first five Gurüs аге іп 
the hand of the original scribe, Bhai Gurdas; and (c) 
the words sudhu and sudhu keechai ате іп the hand of 
the Fifth Gurü who supervised and compiled the Bir 
(Auth, pp. 13-14). We propose to examine these asser- 
tions here at some length, one by one. 


11. THE CRITERION Or Direct Copy 

This criterion is not infallible. It may prove to be 
misleading if the copyist chooses not to disclose the 
sequence of the copy, or straightway lifts the, sücht-patra 
(contents' page) from some other bir. This is what has 
happened in the case of the Kartarpuri Bir. Its contents' 
page, as we shall soon show, has been borrowed from 
the Adi Granth or some copy thereof. Other cases of 
lifting of the contents' page may be noticed in case of 
bir No. 7 (Gatha, p. 210), as also No. 12 listed on page 
128 of Haribhajan Singh's Gurbani Sampadan Nirnai, and 
in a manuscript dated 1797 вк/Ар 1740 in the ken of 
Joginder Singh Talwara (Саа, рр. 427-28). 


12. Мотімс Patrern Or Dates Or DEMISE 
As for criterion (b) pertaining to the noting pattern 
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of dates of demise of the first five Gurüs, Daljeet Singh 
is at pains to show that the date of demise of the Fifth 
Gurü was written by Bhat Gurdas on a later date. He 
propounds three arguments in support of his conten- 
tion : (1) non-mention of the day in the dates of demise 
of the first four Gurüs but its mention in the case of 
the Fifth Gurũ ; (ii) difference in the shade of ink of 
,the Fifth Gurü's entry; and (iii) non-extension of the 
head-line of Gurü Arjun’s date of demise to the end 
of the page, as has been done in the case of the first 
four Gurüs (Auth, p. 14). 

The frivolity of the ‘non-mention of the day’ argu- 
ment begs no explanation. The writer of the dates of 
demise could not give days in case of the first four 
Gurüs, for that information was not available with him, 
whereas in case of the Fifth Gurü, he could mention 
the day which was in his ken . But this does not prove 
that he wrote Gurü Arjun's date later on. 

As regards'difference in the shade of ink' Bhai Jodh 
Singh's statement on the point is at variance with the 
information supplied by Daljeet Singh in that Bhai Jodh 
Singh states it to be 'in letters somewhat thinner' (KBD, 
p. 45), whereas Daljeet Singh reports it to be in a 
different.shade. However, both state it to be in the same 
hand as is the main Scripture. Randhir Singh, !ate 
research scholar of the SGPC who happened to inspect 
the KartarpurT Bir along with Giani Mahan Singh in 1946 
states in his unpublished book “Gursabad Vigãs” that 
the dates of demise of the first five Gurus are found 
recorded in the hand of the main scribe which thing 
could not be done in the year 1661 вк/АП16047, for then 
Gurü Arjun was still alive. What he is hinting at is that 
the Kartarpuri Bir is a product of post-Gurii Arjun 


+ айны se sr sí5g Uae uramg qu g=afəxit ở эт dt iz Rsundi ë ТЕЙИТ 
2, ñ Яне 1661 (1604 91) fe fewer ae dt ae ні! 
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period. 

A look at the facsimile of the concerned page of the 
Kartarpuri Bir reproduced on the adjoining page (Fig.4), 
will show that the entry in case of the Fifth Gurü vis- 
a-vis the other four entries above it, is neiher dim nor 
thin. All the five entries are written at one go. This 
falsifies the contentions of Bhai Jodh Singh and Daljeet 
Singh, both, and supports the finding of Randhir Singh. 

With regard to the ‘non-extension of the headline ^ 
listed at (iii) above, Daljeet Singh's eyesight seems to 
have failed him. The headline in this case stands ex- 
tended to not only the margin where the first four lines 
stop, but to a position overreaching the margin marked 
with arrows in the figure. Daljeet Singh's venture into 
manuscriptology, his personal study and verification of 
all the special and salient features of the Bir (Auth, 
p.10), thus, has gone flop to the extent of being utterly 
unreliable. 


13. SUDHU AND SUDHU KEECHAI 
Now to the Sudku and Sudhu Keechai criterion. Bhai 
Jodh Singh and Daljeet Singh, both, hold that these 
marks are in the hand of the Fifth Gurü. They are taken 
to be the marks of final approval given by the Gurü 
for inclusion of the piece in the Holy Scripture. Daljeet 
Singh writes : Ё 
Obviously, the final approval "Sudhu" was invariably 
given by the Guru himself and what was an error was 
directed to be rectified by its ommission, obliteration, 
rewriting or otherwise (Sudhu Keeche) (Auth, p.5). 
Late S. Randhir Singh, research scholar of SGPC, 
does not hold sudhu and sudhu keeche to be in the Gurü's 
hand . He considers them to be in the hand of the main 
copyist . He surmises that in his zeal to have a faithful 
copy, he transcribed these too along with the text. 
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22 22-7 
Fig.4. Facsimile of the page showing dates of demise of the Gurus..Not-with-| 
standing the extremely marred impression of the facsimile due to detracting 
lamination or glare of light, it bears out fully all our contentions шаде оп pages 
89-90 of the book . In апіуійв at the "ће non-extension of the headline» argument, 
Daljeet Singh seems to have ignored the two vertical lines (marked with arrow) in 
the head margin, which lays down the farthest end to which the pen could go. 
[To face page 90] 
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Approval mark sudhu is usually found written at the 
end of the vars of the various ragas. It is not clear 
whether it covers the text of the vàrs only or the whole 
corpus of the bani entered in the respective raga. Vars 
of all the rãgas in the Kartàrpuri Bir, except those of 
Jaitsari, Sühi, Мага (M 5, Dakkhane) and Basant have 
this mark at the end. Of the twelve ragas that have no 
vars, only one, namely Todi has this mark (sudhu); the 
rest eleven are without it. Lack of this uniformity in 
the Kartárpuri Bir creates doubt about the marks being 
in Gurü Arjun's hand. If they are by Gurü Arjun, they 
should have appeared at the end of all the ragas. A 
doubt, therefore, persists that they are vestiges of some 
other primary source. 

There is yet another big snag in accepting them to 
be in Gurü Arjun’s hand. "Var Raga Ramkali M 3" has 
the approval mark sudhu at its end,* yet it is not free 
of mistakes. Here are a few picked up by the Tarn Taran 
scrutineers: 

(a) Pauri 7, sloka 1 has as its heading нё= 34 іп 

place of the correct опе rë: з; 

(b) Pauri 12, sloka 3 has > uz= in place of »&ue 
uem; 
(c) Рашт 12, sloka 5 has as its heading “ан” in place 

of the correct one “а”; 

(d) Pauri 13, sloka 2 has ёчт sg Hamr іп place of the 

correct Su та Нит; 

(e) Pauri 14, sloka 1, has 5sf faau in place of the 

correct reading іт fasus; 

(f) Рашт 18, sloka 1 has set fe in place of dat ef. 

Our aim is not to pester the readers with unnecessary 
details but only to bring home the fact that a bir that is not 
free from mistakes and yet has the sudhu mark at the end, 
cannot be the work of the infallible Gurü and a very 
competent amanuensis as Bhai Gurdas was. It, on the 
other hand, proves to be an immature's copy. 
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5. Daljeet Singh contends that no other copy has ever 
come forward with the claim of being the original 
manuscript prepared by Gurü Arjun. Hence its claim 
to driginality is undisputed (Auth, p.9). Quoting Gurbilas 
Chhevin Patshahi and Bhai Santokh Singh of Suraj Prakash 
fame, both of whom have given “Sammat 1661, Bhadon 
Vadi ekam” as the date of the Adi Granth's completion, 
he, at another place, asserts that the Kartárpuri Bir is 
the only bir which bears that date (Abs. Jan. 93, p. 42). 

Thé argument of the anterior-most date may have 
been valid if the reference to Young Master Harigobind 
as Mahalla 6 had not been there. His father Gurũ Arjun 
quit this world in AD 1606. He could become Mahalla 
6 only after that and not in ap 1604. This shows that 
the süchi-patra (contents' page) in the Kartarpuri Bir is 
a borrowed document, lifted probably from the original 
Adi Granth and incorporated in this Bir to give it a 
facade of originality. 

Daljeet Singh has tried to meet this objection by 
arguing that Білсе it became abundantly clear that Guru 
Harigobind would succeed him, his nishán was allowed 
to go in the Holy Granth and his name to be included 
in the süchi-paíra as Mahalla 6 (Auth, p. 27). This 
argument, to say the least, is frivolous. Gurü Arjun was 
hardly fortyone in Ар 1604, when the Granth was 
completed. In the natural course of events he had, at 
the modest estimate, yet a score of years to go; and 
no body can say with any amount of certainty what 
eventualities would have arisen by then. Hence it is 
presumptuous to suppose that Harigobind began to use 
the sobriquet Mahalla 6 during the life-time of the Fifth 
Gurü, i.e, even before he was formally anointed the 
Gurü. The usual practice to refer to the prospective 
Gurü in Sikh circles was ‘Baba’, as is apparent from the 
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(1) Mulmantra as it appears on ur Oy 


the Suchi- (Folio 272) Lá " 
ic Suchi- patra. (Folio j ; алайы ыл RE 


(2) Mulmantra аз it endorses 
the Japu (Folio 45/2) (9 REDY 


(5) Mulmantra as it heads Raga 

Suhi. Folio 54172) rac) 
GR 

(a) Mangal as it appears at the 

head of the dales of demise. 

(Folio 41) 


(b) Mangal as it appears on 


page 541/2- Raga Suhi tế Заруғе- 


Fig.5 shows hands at work in the contents page (suchi-patra) and the text inside. 
Note the difference in the caligraphic pattern of /4/ und pra in gurprasad. 


[To face page 93] 
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appellant Baba Gurditta. 

There is yet another and a very cogent reason. Most 
of the Sikh chronicles give the year 1652 вк/Ар 1595 as 
the date of birth of Gurü Harigobind. At the time the 
Holy Scripture was completed in 1661 вк/Ар 1604, Gurü 
Harigobind was yet a child, hardly eight or nine years 
old. it defies reason that a child of eight or nine years 
came to be designated as Mahalla 6 and could at that 
tender age, oblige the seeker with a benedictory nishan— 
a function that actually devolved on the Gurü. This 
argument will still stand if the year of birth of Shri 
Harigobind be pushed back by five years to 1647 BK/ 
AD 1590, as suggested by Kesar Singh Chhibbar in his 
Bansadwatinama. 


15. SŨCHI-PATRA BORROWED 

The siichi-patra with the date, Sammat 1661 BK/AD 
1604 on which Daljeet Singh lays much stress to prove 
the Kartarpuri Bir's authenticity, when examined mi- 
nutely proves to be a borrowed document. Not only 
that, it is in a different hand too. This can be verified 
by a close look at the two hands at work—one in the 
süchi-patra and the other in the body of the text (Figures 
3 and 4 respectively). Yet, for a better appraisal of the 
argument, the readers may please look at Fig, 5 con- 
taining facsimiles of three Mulmantras and two mangals 
reproduced therein. In it the Mulmantras have been 
culled from (1) the siichi-patra, (2) the text of the Japu 
and (3) the page on which Ragà Suhi commences. The 
mangals are from the page containing dates of demise, 
Raga Suhi and the Ragamala. The figure a in the suchi- 
patra marking the initial € of the Mulmantra varies in 
shape from the one found in the Mülmantra and the 
mangals in the text inside. Much more helpful, however, 
in clinching the issue is the orthographic pattern of pra 
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(Ч) in surprasad. Whereas pra in the body of the text 
(and elsewhere also) is found written conjointly in a 
typical caligraphic style, in the suchi-patra it is found 
recorded severally i.e. non-conjointly. The difference is 
too evident to vouchsafe that the süchi-patra is, indeed, 
in a different hand and is a borrowed document. 

It being a lifted document, a number of interpola- 
tions had, of necessity, to he made in it to make it 
conform to the contents inside. These can be located 
with a good amount of certainty. 

The first is the entry pertaining to the Dates of 
Demise (jofi joti samavane kà chalitra). Its entry in the 
contents' page, we are told, is in a different hand (KBD, 
p.4). The lifted contents' page began straight with the 
date of completion of the Granth followed suit by the 
Nishan entry. The entry pertaining to the Dates of 
Demise found its place in between them later on, since 
it is reported to be in a different hand. 

The second, the Tatkara Tatkare part of the contents' 
page was also not there in the lifted contents' page. It 
too was incorporated later on as is apparent from its 
being in a different hand (KBD, p.4). 

The third is the entry pertaining to Ragamala etc. 
The lifted contents' page did not have this entry. It had, 
therefore, to be squeezed in on the narrow space be- 
tween the closing "Sloka Várañ te Vadhik" entry and 
the "Tatkara Tatkare " entry to make it conform to the 
contents of the manuscript. Evidently, the Ragamala etc. 
entry came to be inserted after the Tatkara Tatkare entry 
had found its place, otherwise there was no reason for 
the Ragamala entry to have gone oblique and be entered 
in a mutilated form as Ragamüli fethà Singhladip kĩ 
Shi"n5hhi Raje ki bidhi in place of the correct one, Ragamála 
aghat Tah тидат тае Shionabhi ki, tatha Siäh1 kĩ bidhi. 

Жж. anfrBolation of the Ragamála etc. entry, evident- 
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Fig.6. Facsimile of the suchi-petra thai bears the date of the completion of the 
original Adi Granth, but proves to be a lifted document. 


[To face page 95] 
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ly, took its place in the contents’ page after the Tatkara 
-Tatkare entry had been inscribed in it, which we are 
told is also in a different hand. 

The suchi-patra (Fig. 6) contains an interesting clue 
showing the likely date/time when it was borrowed; in 
other words when the Kartarpuri Bir came up. The entry 
with regard to the Fifth Master in it runs : niszm Gurü 
jio ke daskhat Makalla 5. Again, the entry with regard to 
the Japu reads : Japu Guru Кат Das jio kia(n) daskhata(n) 
ka nakalu. In the case of the nishan of the Sixth Master 
however, the entry explicates: nishdnu Sri Guru jio ke 
daskhat Mahalla 6. The point worthy of note is that the 
person engaged in preparing the suchi-patra refers to the 
Fifth and the Fourth Masters simply as “Сиғи-Йо”, but 
to the Sixth Master, Sri Harigobind, as “Sri Gurit Jio." 
This extra reverence to the Sixth Guru in contrast of 
the Fifth and the Fourth Gurus, shows that Guru 
Harigobind at the time of the preparation of the suchi- 
patra was not a child nor even the prospective Guru. 
He was rather the full-fledged Guru—Mahalla 6 com- 
manding utmost reverence exacted as if by a reflex 
action generated by the presence proximate (н) of the 
Guru, itemised ín the most reverential appellation, Sri 
Guru Jio. This pushes the date of the completion of 
this—the Kartarpüri Bir, to the time of the Sixth Guru, 
and also shows that the suchi-patra indeed is a borrowed 
document. 

The facsimile of the Japu in the Granth (Fig 3) shows 
it to be a work of some professiona! scribe and not of 
an amateur one. Its geometrical lay-out is akin to its 
counterpart in Bhai Banno's Bir (1699 вк/лр 1642). The 
orthographic and caligraphic patterns too resemble. Its 
time, therefore, can be placed somewhere nearer Bhai 
Banno's date. At any rate, it is a product of Guru 
Harigobind's time and not of the Fifth Guru. 
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16. SABAD-TATKARA Too BORROWED 

The same story, we find, repeated in the case of the 
Sabad-tatkara (Index of Hymns) too. A check-up of its 
entries with the hymns in the body of the text inside, 
reveals that as many as nine hymns listed in para (A) 
below, figure prominently in the text inside, but they 
find no mention in the sabad-tatkara: 


{A) 

i, Bg fede ме wet OHRT м: 5, 99 148) 

2. m ag sg fgưng бинт Н: 5, Ез 4) 

з. этан dfs тір efena (Sedat H. 5, 98 23) 
4. tae d usw (Ян н:5, v8 22) 

5. 5% 599 SHAT (Hat н: 5, BE 59) 
6. gu adr Were (mmt н: 5, w& 60) 
7. че #тант oy (ast и: 5, ws 5) 

8. шіт wr aH forte (йз at те, H: 5) 

9. Us ä sats SES (нета H: 5, SỂ 18) 


Likewise, nine hymns listed in (B) below, show 
marked variations (italicized) in the indexed lines and 
their counterparts in the text inside : 


(B) 

Sr. Line in the Index Variation Reference Particulars 
No. 

1. Же бін sy tare fafeour (arar H:3, 88 12) 
2. xin wee zr Hạ Sed (HS 003, HỆ 10) 
3. HH зает TUIS HE uses (s= н: 5, 96 31) 
4. gu #ng Эт аб +f aH (rest н: 5, VỆ. 170) 
5. яй хе gfz тн Ei аең m: 5, ёз 3) 
6. зені fod tí SG іє Qum м: 4, 98 7) 

7. 88 бан а= 38 re (тнт н: 4, 80 153) 
в. R fry т? ёту y mur (efe H: з, v8 6) 
9. uu dtu ym die Же” Gia н: 5, SỞ 14) 
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Bhai Jodh Singh points to a few more discrepancies 
(KBD, p.5) which may not be gone into. Yet ail these, 
put together, leave no doubt that the Sabad-fatkarà in 
the Kartarpuri Bir was not prepared with reference to 
the text inside, but was lifted from somewhere else. This 
proves the indebtedness of the Kartarpuri Bir to some 
other manuscript, falsifying thereby its claim to be the 
first-and original compilation, 

Daljeet Singh is silent about the non-listing of hymns 
mentioned in group (A) above, but is apologetic about 
the hymns in group (B). He calls them “seven errors 
of spellings” as were bound to occur in a voluminous 
work as the preparation of an index of the Granth was 
(Abs . Тап. 93, p. 37). 

Daljeet Singh forgets that these are not “errors of 
spellings” but major text-variants. Hence the inevitable 
conclusion of the Sabad-tatkara too having been lifted . 

(c) Yet another proof. ‘Var Raga Basant' in some 
earlier birs does not figure at all; in some, it is seen 
relegated to the end of the Holy Scripture. This sug- 
gests, it became a regular part of the Holy Scripture 
at a later date. The Sabad-tatkara in the Kartarpuri Bir 
takes no cognizance of it, though it is very much there 
in the text entered at its right place. This shows that 
the Sabad-tatkara came from some earlier compilation, 
whereas the text of the Kartarpuri Bir belonged to a 
later, improved lot. 


17. DELETIONS, ADDITIONS AND EMENDATIONS 

The Kartarpuri Bir is marred by numerous deletions, 
additions and emendations. Daljeet Singh takes notice 
of them at some length. in his book and tries to cover 
them up with his stock argument, repeated ad nauseam, 
that they are but the inevitable product of the original 
compilation that the Kartärpuri Bir is. Talking of du- 
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plications and their correction by deletions he observes : 

Such a thing could happen only in the original (bir) 

in which case either the scribe himself, і.е., Bhai 

Gurdas, or the compiler, i.e., the fifth Guru, has on 

revision found the error and got the same removed 

by scoring out the duplicate Sabad or Salok (Auth, p. 

16). 

Duplications do occur in original compilations, but 
these do not prove that the Kartarpuri Bir is the original 
bir prepared by Gurü Arjun Dev, for, as we have shown 
in section IV above, there has not been one but several 
sporadic attempts at compilation some of which show 
this phenomenon of duplication. 

Again, dwelling on numerous incongruities and ad- 
ditions. made to rectify them, Daljeet Singh informs us: 

(i) These incongruities are so large in number and 

the Bani has been written in the margin at so many 

places that all this could happen only in the original 

(bir) (Auth, p. 19) 

(ii) In the Kartarpuri Bir, in scores of cases the 

maihla numbers were missed originally but were 

written later in small letters either in between or 

above the lines or in the margin (Auth, p. 20). 

In (ii) above, Daljeet Singh is referring to the ad- 
dition, at a later stage, of таһаПаѕ to slokas in vars 
to indicate their authorship . It is not "in score of cases", 
but invariably in all cases that mahallas were added 
later to slokas to indicate their authorships. The record- 
ing in vars of slokas without mahallàs reflects the 
early-most stage of compilation of vars. Thereafter, when 
mahallàs came to be added to slokas, the Kartarpuri Bir 
too got them as a result of revision, and decidedly, long 
after the original compilation was made. That a stage 
in the recording of vars did exist when they bore no 
mahallãs can still be ascertained by referring to bir No. 
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5 in the Gatha wherein the slokas have no mahallàs to 
indicate their authorship. 

Similar is the contention of Daljeet Singh with regard 
to the recording of totals (Auth, p. 20). 

Here too Daljeet Singh's refrain that ‘such a position 
too could never arise in a copied Granth' cuts no ice, 
for these additions point to the Kartárpuri Bir having 
undergone a process of recasting and revamping with 
the help of some other codex. 

Recalling scores of pages where the original writing 
has been obliterated by the use of hartàl (yellow paste), 
the writer concludes: 

... had the Kartarpuri Bir been a copy of the original 

(bir), such a large number of places having required 

the need of scoring out or rubbing or cleaning with 

Harta! could never have arisen. (Auth, p. 23) 

The refrain of all these deletions, additions, cuttings 
and emendations being a product and proof of the 
authenticity of the Kartarpuri Bir—of its being the 
original Adi Granth prepared by Bhai Gurdas— does not 
stop here. It continues to be repeated at several other 
places with which we need not tax our readers . We 
had better now examine the various assertions that have 
been made by the distinguished writer . First of all, we 
would like to quote two. of his observations made in 
the context of the preparation of the original bir: 

(а)... the preliminary work of collection and 

scrutiny was entrusted to Bhai Gurdas. The Guru 

himself approved its final inclusion. (Auth, p. 4). 

(b) In each case the Bani of the Gurus, collected from 

whatever source, was, before its final inclusion, 

scrutinized by Bhai Gurdas and the Guru. (Auth, 

р. 5). 

May I ask Daljeet Singh (alas! he is по more with 
us) and his ardent supporters, how to reconcile the two 


Page 121 www.sikhbookclub.com 


100 GATHA SRI ADI GRANTH 


situations stated above— of the plethora of deletions, 
additions and corrections made in the text, and of the 
close scrutiny made by Bhai Gurdas and the Gurü 
himself. These two are totally at variance with each 
other? Can supervision of an infallible Guru be so lax 
as to allow scores and hundreds of omissions and 
commissions to creep in the body of so important a 
Granth? Or, could a work of so talented an amanuensis 
as Bhai Gurdas was, be so slip-shod to have allowed 
hundreds of mistakes creep in? Certainly "not"! 

I apprehend, Daljeet Singh’s supporters and Daljeet 
Singh himself too (if he were alive), would have hauled 
me up by claiming that the two quotes I have repro- 
duced above, were slated to cover only the genuineness 
of the Bàni— its really being by the Gurü or by the 
Bhagat chosen for inclusion in the Granth; or, in other 
words, to spot out apocrypha and eliminate them . If 
this be so, 1 would ask, how all those hymns were 
entered that now stand penned through, or deleted by 
crossing, and not erased with hartäL To pick up just 
one example, how come, the below mentioned hymn, 
was first entered and subsequently deleted : 


èug Sor бт at aaret 

ме піз из рит far wet auem 
KHÊU qr gw ys qure 

й gast ты Her uri 9 lI 

ma Ret ang здай өзегі 

amy ЯФ яна WOW trefinrll ан 
was чө Hag d us" 

ты Rufy Э 59 уз Зи 


This hymn of Kabir is so patently out of tune with 


the Sikh thought and ideology that no Sikh Gurü, much 
less Gurū Arjun, would ever countenance its inclusion 
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in the Sikhs’ Holy Scripture. The Sikhs in their expres- 
sion of love towards Lord God, the True, always opt 
for the subdued emotion of a meek lady (dasabhdva); 
not even for the emotion of an equal partner (sakha- 
bháva.). How could then Gurü Arjun have allowed the 
inclusion of such a libellous hymn in his Holy Scripture 
as the above piece is? 

Yet another instance relates to the inclusion of Mira 
Bars hymn. It cannot be said that Gurü Arjun first 
alowed its inclusion and later on ordered its 
expungement. Likewise, inclusion first of Gurü Arjun’s 
own hymn, hari Jan line prabhu chhudde— Raga Asa; 
(Kartarpuri Bir, folio 306/2) and then its deletion by 
crossing it, is still very enigmatic. A question arises 
whether the Fifth Gurü himself did not know that this 
particular hymn was not by him . This shows that this 
compilation is not the one said to have been supervised 
by the Fifth Gurü himself. This fact alone is sufficient 
to demolish the Kartarpuri Dir's claim to be the original 
Adi Granth. 

Daljeet Singh’s contention, thus, is wrong. These 
deletions, additions and corrections cannot be invoked 
to prove the genuineness of the Kartärpuri Bir. They 
can be taken to be and, indeed, they are, the result of 
an independent primary compilation, later on sought to 
be recast into the mould of another Granth, possible of 
the “Adi Bir.” Seven vestigial footprints discerned by 
the present writer in the Kartaérpuri Bir and detailed on 
page 450 of the Gathá, confirm this view. The recording 
of mahallas on slokas of vars, rewriting of new material 
by obliterating the earlier writing, supply of mangals 
and of the totalling numerals, in fact all those things 
that Daljeet Singh: regards as evidence of the genuine- 
ness of the Kartaérpuri Bir are in reality the result of 
a checkup of some primary compilation that the 
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Kartarpuri codex was, with the original Adi Granth or 
some defective copy thercof. 


18. Cusck-UP WITH ANorHER Big CONFIRMED 

The check-up of the Kartarprui Bir with some other 
bir is confirmed by the Tarn Taran team of collators. 
They worked on it for about fourteen weeks beginning 
with October 19, 1924, and ending on January 9, 1925. 
The note under the date 29.11.24 (Wednesday) in their 
Diary reads : 

/9/ appears at places with its respective sign, aunkar 
and at some without it . On page 90 (of the Kartarpuri 
Bir) in the right hand half, the second chaupada had 
/&/ in Ё іне fu$ its pertinent sign, aunkar. This 
aunkar now stands obliterated with the yellow paste. 
This shows that the present bir had been checked 
up with some other bir. It is to be noted that /@/ 
in the word «61 has pertinently no aunkar sign with 
it at many places. For this reason /@/ without 
aunkar has either some specific significance or it is 
just to emphasise that /8/ and /8/ mean one and 
the same thing3, 

The point at issue was that/8/ with the aunkar in 
‘fedat fag fre’ and іп «Әй was a correct recording. Re- 
moval of aunkar was obviously effected under compulsion 
of a check-up with some bir that had /@/ without aunkar 
but was wrongly thought to be authentic. That such a 
bir did exist which had /@/ transcribed without the 
aunkar sign can be vouchsafed by referring to a bir dated 
1797 BK/AD 1740 in the ken of S. Joginder Singh Talwara; 
which claims to be a copy of the original Adi Bir. Latter 
/@/ used at places without its proper sign (the aunkar) 
and intended to give the sound /u/ is a feature of the 
“Saranke Granth” listed at No. 20 in the Güthà, too. 


* For original wording recorded in the Diary, see Сафа, p. 181. 
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-Yet another clue confirming Kartárpuri Bir’s check- 
up with some other bir is provided by the verse— 


=н ЯЗ funcfewr ен Hồ ет 


The Tarn Taran team tells us that Kartárpuri Bir 
(folio 174) had originally gơoindä (Фет) with the nasal 
sign (tippi) on it. Later on, it was changed to read 
govida (Әйет) by removing the nasal sound represented 
by tippi (^ ) with hartal, the yellow paste. A correct 
reading rendered wrong! Yet another instance of a 
similar unwarranted correction. On page 472 of the 
Kartarpuri Bir, a correct heading Hefs wos Ч is seen to 
have been changed with hartal to read fefe in place of 
Mefs. There are many other instances of unwarranted 
corrections. Rendering correct readings wrong by the 
use of hartā! cannot be said to be the work of an expert 
amanuensis like Bhai Gurdas, nor could it have the 
sanction of Gurü Arjun. They are, indeed, the result of 
a misplaced check-up of the Kartárpuri Bir by some 
novice with some other codex. 


19. THE VITAL-MOST TEST 

The vital-most test for determining the authenticity 
of the Kartarpuri Bir must be the correctness of its text. 
The tradition holds that it was prepared by Bhai Gurdas 
under the direct supervision of Сига Arjun. We, the 
Sikhs, believe in the infallibility of our Gurü and regard 
Bhai Gurdas as the most competent amanuensis of his 
time. Daljeet Singh too, at several places in his book 
concedes that in each case the bani before its inclusion 
in the Granth was carefully scrutinized by Bhai Gurdas 
and the Guru himself. The final approval was invariably 
given by the Gurü (Auth, pp. 45). 
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When we look at the Kartarpuri Bir from this angle, 
we are sorely disappointed. First, several objectionable 
hymns, first entered and then penned through, stare in 
our face. Secondly, numerous deletions, corrections and 
emendations hopelessly mar the above picture. Lastly, 
even after having undergone countless alterations and 
corrections, according to Daljeet Singh at the hands of 
Bhai Gurdas and the compiler, i.e., Guru Arjun (Auth., 
p. 16), the Bir continues to be as poor a specimen of 
work as we shall feel ashamed of presenting to the 
world as a work of a highly competent amanuensis like 
Bhai Gurdas, much less an infallible Gurü of the calibre 
of Sri Сига Arjun Dev. This is the biggest snag in 
accepting it as the original Bir. 

Of the people as had examined the Kartárpuri Bir 
at close quarters and have left their findings behind 
them, Manna Singh Pathi is the first. Over two hundred 
text-variants spotted by him are given in Lal Singh of 
Sangrur’s book, Gurü Granth Sahib de Kathin Pathan di 
Kunji. Late Sant Gurbachan Singh Khalsa Bhindranwala 
too has left a list of eighty-six text-variants alongwith 
a note that their actual number is more than fifteen 
hundred . All the text-variants listed by them cannot be 
labelled as “errors”, for many of them represent the 
proclivities of the scribes, yet the number of those as 
cannot be defended in any way and have to be admitted 
and labelled as “grave errors,” is quite large. Here are 
a few examples out of the list given by Sant Gurbachan 
Singh Khalsa Bhindranwala, in his book Gurbani Path 
Darshan. The numerals in the first column represent the 
page of the current Holy Granth and the line respec- 
tively where from the quote has been taken. The incorrect 
text of the Kartarpuri Bir appears in italics and against 
it is given the correct text in brackets : 
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54/3 
62/1 
136/15 


143/18 


154/1 

323/18 
442/14 
524/15 
721/12 


817/12 
968/9 


g ыт aff na? (чай) sd ян sd «eei 

агні ane міс sĩ any 98 ЧЕЗ mg GMI 

Жай nfsgr wyer, afe fact fea жін Заги 

apy fanfar нее? vet, ніч ust fuod Se (де) 
ан (онт) riq (đồ) Бан! gator аЛат Hatea «тент 
Я аећ mema meg yefe (метһентуі 

Я fag этет fet gern нєт s ас (TE) ST үпнт 
d бїнє JẸ нет rer) Set яу Hare кет mồ ЯФ! 
wend fea act этен, ow ЧЇЧ oy (an) È TII 
эзет (3607) 855" AG sÍHG ở sug 

88 ser giai чехӣ Наг Wiz 

Ў dewr sfeor s ОНЯ) 

ag tr низїн rier aor aS ate (өті! 

©з н Зат нту 9, ng dur rafail 

wag S этет Z Ủ, Tg zag Omg) g S?drfgmril 


Now, a few examples from the list prepared by Bhai 
Manna Singh Pathi. The readings of the Kartarpuri Bir 
appear in italics: 


152/4 


260/11 


346/12 


463/16 
578/8 


634/11 


779/12 


822/3 
889/1 


wet наѓз (mafa) we "end 

Su 5 yar À regi 

TÈ чин s Ger яч ear 

Чтачан эйЯ aa (WATÈ) 
R3 e 29 = ad marten 

жїз (нт 3) тете fase 
18 яғ (RS) dt нін fous, fe efu аге sei 
2 кін 38 g ачз” mni 

XS gu ече SH 2037 (TSS) FHA 
энйч arai afa (afa) tear, 

Я Sarat Їн чий ELE 

эн agus міз әсе date, 

зм fug mr Gn) чырт anti 
йін fase (fare) ЯЯ ura 4881! 
fafa (89) & 88 «зү 5 me 
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1000/14 ft Afer gar тін afer, 
fan nỘ steer ятотйт (nrgf) II 
1013/2 ет afo afs вен foet 
viata лан (этан) sri 
1038/1 AH š sg (ізі) FAT "uum 
1212/3 Шет usta fed ofa ніне 
низ mmu) usts AT usua 
1300/14 мт (H5) 86 Чї YS 
ys d fmmez еч mfe 
1330/15 wafe aaẸ (496) нач afar анти 
1372/10 ч зе азотне? (959 set 
frufe gar sorte 
The examples reproduced above are not text-variants. 
They are errors serious enough to indict any writer. 
These do not exhaust the list. Other writers, as had 
examined the Bir, have also left their findings. Late 
Randhir Singh, SGPC research scholar writes that the 
writer of the Kartárpuri Bir has made profuse use of 
the nasal sound in Var Raga Malar and even at places 
not necessary. For instance: 


1) Gate Qafe mfe wed абет 26; 
2) grasì нче gs Fon gần fre нит! 
3) Брит Qfs Gfa Sag gus. 


The words italicised did not need the nasal sign. 

The use of the nasal sign in Raga Капта is also very 
profuse. At certain places, where it should have been 
used, it is missing. This use of the nasal sound, rep- 
resented by bindi in Punjabi orthography is not a feature 
of the earlier birs. Its presence in the Kartarpuri Bir 
decidedly pushes its preparation to a much later date. 
Had it been the earliest compilation, as is claimed by 
its supporters, its use in subsequent copies would have 
been ubiquitous, but it is not so. 
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The use of kanaurā (С) im the Gurmukhi script, 
according to Randhir Singh, developed during the time 
of Gurü Tegh Bahadur. Its appearance in the Kartarpuri 
Bir at a few places pushes its time to a date much later 
than what is claimed for it. 

Randhir Singh has taken note of many irregular and 
even funny headings found in the Kartarpuri Bir, re- 
produced by us in the Gäthä ( pp. 196-197). One such 
heading is : 

Tj MEUS wi HIST 4 атё dow at ufa ән” sd 


The correct one being : 
Sg HØ'ữ ul HST 4 TE дети Zur Wee at ufa 

Another heading that perplexes the inquisitive reader is: 
THa HIE 4 gượi Guia 


It is Ramkali that is Dakhini and not the Oamkar . 
Harnam Das Udasin too complains of a large num- 
ber of errors, two of which he has pertinently stated: 


508/12 Әз (83/84) ечи He5 918 HH WHAT amr Өзге 
1392/14 Я ай гә (98) qe АЙ... 


The correct readings of these as given in brackets above, 
are available in several hand-written manuscripts. 
Not only errors quoted by us on the authority of 
Bhai Manna Singh Pathi but lots of more, equally puzzling 
and taxing, may be seen reported in the Diary of the 
Tarn Taran team. They, however, have hesitated to lable 
them as errors. For them they are just text-variants. This 
is due to their firm faith in the Bir’s being a work of 
Bhai Gurdas. Yet the discrepancies, the oddities of the 
text-variants, plethora of additions, deletions and 
emendations, and the slip-shodiness of the work appears 
to have left them puzzled, for in the note bearing date 
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1.1.25 (Thursday) it is recorded “Bhai Narain Singh 
went back by the 2 p.m. train. [Before he left] we 
prayed, ‘Let secrets of Baba Ji (the Adi Bir) remain with 
Baba Ji!’ 


20. THE баса Or DHUNIS 

As per information provided by Bhai Jodh Singh five 
vars(Vadhans, Ramkali, Sarang and Kanra) had their 
tunes (dhunis) inscribed on them simultaneously with 
the text; the rest four had had their tunes entered later 
on. Daljeet Singh presumes that the latter insertions 
were done at the instance of the Sixth Gurü (Auth, p. 
28). If so, all the deletions, additions and emendations 
which are іп the same hand as the added tunes, are 
but a postGurü Arjun phenomenon potent enough to 
falsify the claim of the Bir to have been completed in 
AD 1604. 


21. Lone HEADINGS 

The Kartárpuri Bir has what are known as lone 
headings. They usually take the form of the name of 
the raga accompanied by the mahaila, for example, 
"Todi Mahalla 5". They appear at the close of the last 
sections of certain rágas. Daljeet Singh regards them as 
headings written in anticipation of hymns likely to flow 
in the near future from the pen of Gurũ Arjun who was 
still alive (Auth, p. 23). This is a fanciful conjecture of 
Daljeet Singh, untenable to the point of being ridiculous. 
How did Bhai Gurdàs know that the next hymn that 
was to come from the pen of Gurü Arjun, was to relate 
to that particular raga under which that lone heading 
appears? Did Сига Arjun advise him to that effect? 
Could he have the cheek to tell the Gurü that his next 
hymn must come in such and such raga only? The truth 
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of the matter is that they are the headings written by 
compilers in search of stray hymns. 

Daljeet Singh’s assertion that ‘such recording of 
headings only, without being followed by related bani, 
is not to be seen in any other hand-written bir, again 
is wrong. MS 1245 of the GNDU has many such lone 
headings. They are indeed a common feature of earlier 
codices embodying primary collections. 


22. TATKARA TATKARE 

Likewise, Daljeet Singh's statement that ‘among all 
the hand-written Муз, this (the Kartarpuri Bir) is the 
only bir that has a third Tatkara called’ Tatkara Tatkare 
(Auth, p. 26) is totally wrong. This is not a rare 
phenomenon. Almost all earlier birs, we have taken 
notice of in our book (Gátha), have this third tatkara. 
The Kartarpuri Bir too, as we have seen above (Art 15) 
got it later by lifting it from some other codex. 


23. ORTHOGRAPHIC PATTERN 

Two salient orthographic features of the Kartarpuri 
Bir have already been noted . The first is the use, at 
a few places, of the conjunct vowel kanaura C) in place 
of the earlier practice of using the vowel sounds /a/ 
and /u/ placed in juxtaposition,/»8/. The use of the 
above-mentioned typical sign (kzmawr2) is not to be 
Íound in earlier codices, namely Bàbà Mohan Pothis, 
Gurù Hari Sahai Poth, MS 1245 (GNDU) and the 
anterior parts of the Bahowal Pothi. So is the case with 
bindi representing the nasal sound. The Kartarpuri Bir 
abounds in its use whereas none 'of the earlier codices 
show it. This shows the Kartàrpuri Bir to be a later 
product and not of the year Ap 1604. 


Page 131 www.sikhbookclub.com 


110 GATHA SRI ADT GRANTH 


24. THE PAGINATION PATTERN 

Bhai Jodh Singh, in his book, Kartarpuri Bir de Darshan 
points to thirteen instances where the pagination pattern 
envisaged by him conflicts with the one that the pages 
actually bear (KBD, p. ở). Bhai Jodh Singh tries to 
explain this discrepancy with reference to eight page 
section (sainchi) numbers and Daljeet Singh agrees with 
him (Auth, pp. 11-12). Yet, Bhai Jodh Singh’s own 
explanation fails him when he tries to explain the 
appearance of folio 317 in place of one marked by him 
as 316/2. He writes: 

This 317 represents the sainchi folio. It means the 

end of 38th sainchi and the commencement of the 

39th (KBD, р. 68). 

Now 38 x 8 = 304; the thirty-ninth saiñchīi had 
perforce to begin with 312. And if it be taken to mean 
the completion of the 39th and the commencement of 
the 40th, the folio number would have been 313. If we 
go one step further, it should have been 321. At any 
rate, it could never have been 317. This shows that 
originally the folios assigned to the Granth were on the 
classical pattern so that the front and the hind page put 
together made one leaf (patra). Daljeet Singh's attempts 
to explain away incongruities of pagination are thus 
mere wasted labour. They do not reflect the actual 
situation. 


25. CONCLUSIONS 

(i) Our detailed examination of all claims made for 
the originality of the Kartarpuri Bir does not confirm 
it to be the Granth that was prepared by Gurü Arjun 
with the assistance of Bhai Gurdas. The nishān in it 
does not partake of the character of an inaugural piece, 
nor is it an approval mark as Daljeet Singh expects such 


Page 132 www.sikhbookclub.com 


THE KARTARPURI BIR 111 


a nishan to be (Auth, р. 45). Besides it is a pasted 
document with no other counterfoil to prove its gen- 
uineness. 

(H) Its being a bir with the anteriormost date also 
cuts no ice for, as we have shown it, the contents’ page 
which has this date, is a lifted document . The presence 
in it of an entry referring to Mahalla 6 pushes it to a 
period much later than ap 1604. 

(iii) Numerous deletions, additions, emendations 
and the large number of errors that the Bir still has (Art. 
19) fit ill Daljeet Singh’s repeated assertion that in each 
case the Bani of the Guriis, collected from whatever 
source, was, before its final inclusion scrutinized by 
Bhai Gurdas and the Gurü' (Auth, p. 5). 

‘In face of this assertion of careful scrutiny by the 
infallible Gurü, it becomes much more difficult to answer 
how a hymn like Kabir's dekho logā hari ki sagdi and 
Mira’s hymn first got entered in the bir and then were 
crossed. This shows that this bir is not the one that was 
prepared by the Сигӣ. 

(iv) In our view the Kartarpuri Bir is an independent 
compilation embodying material lifted from primary 
collections. This is confirmed by the seven vestigial 
footprints found in it. This independent compilation 
was later on cast most probably into the mould of the 
Adi Granth that was preapred by Gurü Arjun or of some 
other copy thereof. 

(v) Our study of the Kartarpuri Bir's orthographic 
and caligraphic patterns place its preparation. some- 
where near AD 1640. The additions and corrections noted 
in the newly added margin (which event could take 
place only some five decades after the preparation of 
the Scripture) seems to confirm this conclusion beyond 
an iota of doubt. 
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26. CONTENTIONS Амо REBUTTALS 

The January 1993 issue of the Abstracts of Sikh 
Studies(hereafter referred to as Abs. Jan., 93 in its ab- 
breviated form) has as editorial captioned "Blasphemous 
Attacks”. Its Section IV, captioned “Piar Singh’s Blas- 
phemous Publication”, deals exclusively with my book 
Gatha Sri Adi Granth and me. The editiorial, as can easily 
be judged by those who are familiar with S . Daljeet 
Singh’s works and idiom, is by none other than the 
Patriarch himself, though it pretends to be by the editor, 
Dr. Kharak Singh Mann. I propose here to deal with 
it very briefly. 

Contention 1. “The nishan and instructions (sudhu and 
sudhu keechai) are in Gurü 5 own hand” (Abs., Jan 93, 
р- 35). 

Answer : Our study of these does not bear this ош 
(Arts . 7, 8, 15). 

Contention 2. “Charge of tatkara having been planted 
from elsewhere is baseless and utenable. All the schol- 
ars— Dr. Archer, Dr. Loehlin, Dr . Jodh Singh, Mahan 
Singh, Principal Haribhajan Singh, Master Ishar Singh, 
Narain Singh, Daljeet Singh and even Pashaura Singh— 
who have examined the bir critically, have accepted its 
genuineness, because of its being in the same hand as 
the manuscript and being a part of the paged body of 
the Granth” (Abs., Jan., 93, p. 36). 

Answer : The гата is definitely a planted document 
lifted from somewhere else (Art 13). Of the persons that 
have, according to the editorial, testified to the genu- 
ineness of the Kartarpuri Bir, Dr. Archer and Dr. Loehlin, 
according to the testimony of Daljeet Singh himself, 
have had no more than a mere look at the bir. (Auth, 
р..96). 

Dr. Bhai Jodh Singh and Mahan Singh went to it 
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always with some specific problem and not to ascertain 
its genuineness. They proceeded with the firm convic- 
tion that the Kartárpuri Bir is the original bir prepared 
by Gurü Arjun . The problem they carried with them 
was solved with reference to it and there ended their 
quest . 

Principal Haribhajan Singh believed in its genuine- 
ness as a matter of expediency. Whenever asked about 
the authenticity of the bir, his reply was always frank 
and candid : “We Sikhs have a rare claim of being in 
possession of a Holy Granth authenticated by the Gurü 
himself; why destroy that claim?” The argument touches 
the heart, but what is to be done when the bir, instead 
of solving some problem, lands the inquistive reader 
into some blind alley? 

Master Ishar Singh and Narain Singh from whose 
Diary we have quoted frequently, went to Kartárpur to 
correct their own copy of the Granth with reference to 
it. They had not gone there to assess the Bir's genu- 
ineness. Yet they became sceptic of it when a number 
of readings contrary to the prevalent and generally 
accepted versions came their way. This, they expressed 
in their prayer "Let secrets of the Baba (the Adi Bir) 
remain buried in Baba’s bosom!” (Art., 19). This is the 
spontaneous reaction of the two devout and unsuspect- 
ing Sikhs. 

As for Daljeet Singh, his adventure into 
manuscriptology , as we have shown above, has proved 
to be absolutely unreliable (Art.,12). 

Pashaura Singh's name in the list, I am afraid does 
not bring any credit to the editor's mentor, S . Daljeet 
Singh, for he himself had been taking him to task for 
the last three years for his incorrect understanding of 
Baba Mohan Pothis and of Guru Nanak Dev University 
MS 1245. It was his hurried acceptance of the Kartarpuri 
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Bir as genuinely original that was, I believe, responsible 
for landing him in trouble. 

Contention 3. "Piar Singh is the sole person who 
seeks to attack the original on the basis of incorrect 
copies, ie. for the faults and discrepancies of the 
copyists he blames the fifth Master, and rejects the 
original" (Abs., Jan., 93, p. 40) 

Answer: The Editor's contention implies that the 
Kartárpuri Bir is the only correct copy and all other 
copies are incorrect. He is grossly mistaken in this. It 
is one thing to make a statement and another to prove 
it. Anyway, it is for any body to cast a look at Arts. 
17, 18 and 19 in this book and judge for himself which 
readings are incorrect — Kartarpuri Bir's or Damdami's. 
As for blaming the Fifth Master, the boot is on the other 
foot, for notwithstanding a large number of glaring 
mistakes, Daljeet Singh holds the Kartarpuri Bir to be 
the original Adi Granth which is tantamount to attrib- 
uting a defective work to the infallible Gura—an idea 
atonce abhorrent to the Sikh mind. It is, thus, Daljeet 
Singh and not Piar Singh, who by ascribing a defective 
work to the Gurü, is out to dishonour him. 

Contention 4, “Kartarpuri Bir is the unshakeable and 
authentic base of the Gurü Granth Sahib”. Again, "It 
is the Kartarpuri Bir that is the base of Guru Granth 
Sahib, our living Gurü " (Abs . Jan ., 93, pp. 41 and 42). 

Answer : The Holy Word left to us by the Gurüs 
as also of Saints approved by them, is the Sikh's living 
Gurü . The Granth is to be revered as repository of that 
Word and not for its paper, ink or other paraphernalia. 
Tradition holds Gurgaddi to have been bestowed on the 
Damdami Bir. On that count the Kartärpuri Bir may 
have all reverence from us but not the Gurü's status; 
more so when it is a fake copy and not the original 
Adi Grauth prepared by Bhai Gurdas. The late National 
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Professor of Sikhism, Sirdar Kapur Singh states categor- 
ically that the bir which the Sodhis of Kartarpur have, 
is a fake one’. 

Contention 5. “Piar Singh’s entire work is based on 
Post-Fifth Guru Manuscripts . . . he admits he has not 
seen the Kartarpuri manuscript" (Abs. Jan., 93, p.42). 

Answer : Daljeet Singh's charge that I have not seen 
the bir with my own eyes and yet have chosen to write 
against it, should now cut no ice after the documentary 
evidence that I have produced in this work. Indeed, I 
am now in a position to say that I have seen the bir 
not with two eyes, but over a dozen— all extremely 
discerning and dependable. 

Contention 6. “Still more relevant and important are 
the clear and close links among the trio of Drs . Mcleod, 
Pashaura Singh and Piar Singh" (Abs., Jan., 93, pp. 39- 
40). 

Answer : Reading into motives and seeing ghosts of 
conspiracy is the trait of all fundamentalists . It reminds 
of the poverty of their thought and the easiest way to 
play with the sentiments of the gullible Sikhs . God help 
them! 


* аме (йш, “нша” єї лай tet”, nữn du, fusv 34, xa 7, ЯВУ 1994, Чат 14. 
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1. TIRADE AGAINST THE Вів 

MS 1245! of the Guru Nanak Dev University is the 
most maligned bir of the Chandigarh coterie of scholars . 
It has along with Mohan Pothis miserably got on their 
nerves ever since its notice was taken by Pashaura Singh 
in his unpublished thesis, “The Text and the Meaning 
of the Adi Granth’. To reject it they have brought out 
a number of articles, two of which merit our immediate 
attention . One of them is “Blasphemous Attacks" in 
Abstracts of Sikh Studies (January 1993), and the other is 
"The Myth of an Early Draft" by Dr. Balwant Singh 
Dhillon in the July 93 issue of the same journal. In both 
the articles the approach adopted, phraseology used, 
arguments advanced and the conclusions arrived at, 
betray the invisible hand of Late S. Daljeet Singh. The 
same contentions are found repeated in articles by 
Gurtej Singh (Spokesman, March 94), Bachittar Singh 
Giani (Sikh Review, April 94) and Late Dr. Trilochan 
Singh in Ernest Trumpp and W.H. Meleod. All these articles 
referred to here are directed mostly against Dr. Pashaura 
Singh's findings and formulations. MS 1245, however, 
invariably finds mention in them. 

A detailed study of the manuscript's contents and 
peculiar characteristics have already been made in the 
"Abstracts" part of this work. Here I propose to dwell 
on the misgivings the above writers have tried to spread 
against it. 


* For its detailed contents and peculiar features, see pp.22-27, above. 


Page 138 www.sikhbookclub.com 


MS 1245 (GNDU) 117 


2. Nor А MINA Work 

Struck with the affinity of this manuscript’s Japu 
with that of Miharban’s as found in his exegesis, the 
Chandigarh coterie of scholars have been crying them- 
selves hoarse that MS 1245 is a Mina work. This is far 
from truth. On the affinity of mere Japu with the Mina’s 
text, this work cannot be branded a Mina product . That 
version of the Japu, as I have reasoned out in the Gatha 
(p. 137) was very much in vogue at the time Gurü 
Ramdas’ version was picked up for inclusion in the 
Holy Scripture. To be on sure ground, I have now 
collated very carefully the text of a number of hymns 
and some of the longer poems found in this manuscript 
with those available in Miharban's exegesis. I find that 
texts of MS. 1245 conform more to the texts of the 
current Gurü Granth than to the Minàs. To quote only 
one example, the text of the first Gurü's hymn, mori 
rum jhun laid in Raga Vadhansa, as found in MS 1245, 
corresponds much more closely to the text in the Guru 
Granth than to the one found in Miharban's exegesis?. 
Both, MS 1245's and Guru Granth's hymn (Vadhans M1, 
chaupada 3) end on the line Кіой na marijai Bará dijai ja (n) 
sahu bhaid vidand, whereas the Miharban text has one 
more line needed to wind it up; apne pir bhàni mahali 
bulat папак sang samana. There is, therefore, no affinity 
between the two texts— one of MS 1245 and the other 
of Minas. 

Of the longer poems in MS 1245, collated by me with 
their counterparts in the Miharban’s exegesis, “Oamkar”, 
“The Siddha Goshti " and "Anand" show marked text- 
variants, whereas they correspond much more faithfully 
to the texts in the Gurii Granth. For this reason, they 
cannot be labelled as Mina texts. Yet the “Anand” 
differs from both in that it has two stanzas, Nos. 26 


* For Miharban's text, see MS No. 427, folio 238 in the Sikh History Research 
Department, Khaisa College, Amritsar 
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and 27, which tally neither with the Miharban version 
nor with the one current at present. They do not 
conform to the text of “Anand” in the Mohan Pothis 
too. They have, evidently, come from some different 
source. 

Another characteristic of “Anand” that is worthy of 
note relates to the sequence of the last nine stanzas of 
it in MS 1245 vis-a-vis other codices and their position 
in the current Granth . Here is the relative position : 


Text Stanza No. in. 
The index line Current Ms 1245 Mihar Mohan 
Granth bàn's  Pothis 
€ gnat Š эшн ofa edt 32 32 32 32 
è идат Waor afa zw ніс 33 33 33 33 
ніз we afew ug xương 34 38 x x 
È ийт Afon fem наг ніч - 35 34 34 34 
è dag afad ufa gH нї 36 35 35 35 
Š mưu ЯНО и yas 5 37 36 36 36 
afe ME quer nefe ef + 38 37 37 37 
Pg nro Afo mẹ ші” 39 40 38 38 
nde жау was 40 39 39 х 


Тһе comparative table given above brings to mind 
a few very interesting fatcs : | 

The first, Stanza 34 of the current version of the 
“Anand” figures neither in Miharban’s text nor in Mohan 
Pothis, but MS 1245 does have it. MS 1245, thus, 
conforms more to the accepted version than to the Mina’s 
Granth — a point that has again and again been stressed 
by us to counteract the malicious propaganda of the 
detractors. The second, the compiler of Ms 1245 has, very 
Sagaciously, not allowed stanza 34 (man chào bhaya) to 
creep in between the solid block of stanzas 32 to 37 for 
they are of like import, and need to be placed in 
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propinquity. By doing so, he has kept their thematic 
unity and artistic beauty. Are we to call it “a horrible 
distortion” or “a careful redaction?” Let Balwant Singh, 
Trilochan Singh and others of their thinking answer? 

It is a practice with Miharban to give one (some- 
times more) slokas from his own composition at the 
close of each bani which he reproduces. That sloka 
always bears “das папак” as its pen name. No such 
sloka is found entered any where in this manuscript. 
It is, therefore, preposterous to say that MS 1245 is a 
Mina work. Ы 

Besides, we. know that the Mina heir, Hari Ji of 
Miharban’s line, did not allow Сига Tegh Bahadur to 
get near the Golden Temple even . It defies reason that 
a Mina work should adore itself with an autograph from 
Gurü Tegh Bahàdur's pen. The allegation of this manu- 
script being a Mina work is, therefore, absurd and only 
a ruse not to face the stark reality. 

Only recently a friend of mine has brought to my 
notice that the Mülmantra in Miharban’s Janamsakhi of 
Gurü Nanak Dev Ji, has at its end sambhau (#8, Ws)? 
and not szibbang (#4). This test is rigidly followed by 
the Chandigarh scholars in their writings to brand a 
work as of Mina origin. The Mülmantre in MS 1245 
(GNDU)^4, however, ends everywhere on saibhang (84) 
which conforms to ihe current Gurü Granth's text. In 
face of this overwhelming evidence of the Chandigarh 
scholars’ own choosing, where does the contention of 
Balwant Singh Dhillon stand that MS 1245 is a Minà 
work? Will he please explain? 

Balwant Singh and his Chandigarh patrons have 
tried to rake up the history of the manuscript. They 
3% Miharban, Janemsakhi Spi Сити Nanak Dev Ji, Khalsa College, Amritsar, 

Vol. І, 1962, p. 1 (Text) and Vol. II, p. 358 (Chatrabhoj Робі). 


* See Ragas Gurü, Аза, Rámkali (Oamkar) and Dates of Demise; and for 
specimens, plates XVJ and XII! in Gatha (Section Sunya). 
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allege to have extracted a confession from the manu- 
script-seller that he had obtained this manuscript along 
with other works of Miharban from somewhere іп 
Rajasthan (Abs, Jan. 93, p.17 and Jul. 93, р. 73). I have 
myself tried to assesss the veracity of this statement 
from the dealers from whom the University had bought 
this manuscript. They categorically deny having made 
any such statement, They merely stated that they had 
obtained the manuscript from some station? in Rajasthan. 
“Had they any inkling of its being a Mina work they 
would not have gone out with the conjecture that the 
opening sloka was in the hand of Вара Buddha”, they 
assert. At any rate, it is highly preposterous on the part 
of the Chandigarh scholars to go on insisting that it is 
a Mina work, when the texts do not correspond. It is 
an independent compilation. The matter should rest at 
that. 


3. No PARALLEL SCRIPTURE ENVISAGED 
Balwant Singh and his Chandigarh mentors are at 
pains to show that the compiler of this manuscript was 
out to compile his own parallel Scripture as an alter- 
native to Gurü Arjun's Adi Granth (Abs . July 93, p. 78). 
In declaring this they clearly forget the presence of the 
autograph of the Ninth Gurü prominently displayed in 
the opening pages of this manuscript . He was, as I have 
said in my book Gáfha (page 169) dedicatedly attached 
to the main stream. There is no question of his prepar- 
ing an alternative Scripture. Balwant Singh and his 
* А copy of the Manuscriptseller's statement made to the Akal Takht Chief 
on May 5, 1993, obtained and distributed by Dr. Jasbir Singh Mann of 
California, on the occasion of Conference of Sikh Social and Educational 
Society, Thornhill, Ontario, Canada, identifies the station to be Ged Singh 
Nagar (Distt. Gangánagar) in Rajasthan. The statement (captioned "Con- 
fession") released, does not contain a single word to show the Manuscript's 
Mini origin. This falsifies the statement made by the Chandigarh con- 


tenders (Abs. Jan. 93, p. 17) and by Balwant Singh Dhillon in the July 
1993 issue of the same journal (p. 75). 
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mentor's obsession with the Minas does not allow them 
to see this naked truth even. 

Balwant Singh has drawn a long list of what he calls 
omissions, apocrypha, modifications and forgeries (Abs. 
July 93, pp. 77-80) and, in the true style of his Chandigarh 
mentors has tried to show them as motivated 
manipulations. This is a very biased assessment and is 
the product of blind adherence to the dogma 1 shall 
propound soon. The manuscript, as I have shown in my 
book Gäthā, is a sporadic attempt at compilation. Its 
compiler collected material from the sources around 
him. He laid his hand on anything that came his way, 
baked or haif-baked. He had no axe to grind except an 
urge to see the Word of his beloved Gurüs preserved 
as best as he could. This accounts for the much trumpted 
omissions, apocrypha and modifications. 


4. THE SEDUCER Docma 
The problem with our Chandigarh friends and their 
like-minded people is that they are prisoners of the 
untenable dogma that Kartarpuri Bir is the original Adi 
Granth which was compiled by the Fifth Master, and, 
therefore, whatever does not conform to it, is unaccept- 
able. In the words of their Patriarch, Late S. Daljeet 
Singh— 
(a) There is not the least doubt that the Kartarpuri 
Bir is incontrovertibly the Bir written by Bhai Gurdas 
(Auth, p.68); 
(b) The basic objective of this compilation is a virtual 
edict by the fifth Guru that what is in the Guru Granth 
is the only authentic Bani of the Gurus and that 
anything dissimilar to the Bani in the Adi Granth is 
either not of the Gurus or is not authentic (Auth, р. 7). 
Besides, they hold as dogmatically as the above that 
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there was only one attempt at compilation of Bani and 
that was by Gurü Arjun, undertaken with assistance 
from Bhai Gurdàs. Consequently (again in the words 
of S. Daljeet Singh)— 

(c) It is evident that every other manuscript or Dir, 

and there are hundreds of them, is a subseqent copy 

of the Kartarpuri Bir, or a copy of its copy, or 

collection (Abs, Jan, 93, p. 39). 

This is why the Patriarch’s argument in his book, 
Authenticity of the Kartarpuri Bir, runs refrain like in the 
vein : “such a thing could happen only in the original” 
or “such and such thing could never occur in a copy”. 

A further extension of the seducer dogma is the 
belief that Sri Guru Granth Sahib, as current at present, 
"is faultlessly accurate version of the Karfarpuri Bir” 
(Auth, p. 69) and that “this printed version today tallies 
completely with the Kartarpuri Bir" (Auth, p. 70). 

The net result of all this is that whatever does not 
stand the test of their dogma, is "motivated interpola- 
tion”, “forgery” and “blasphemy”, and the bir that does 
not conform to this notion of theirs, is a suspect doc- 
ument. This is the handy weapon they hesitate not to 
seize upon and use ruthlessly to beat their opponents 
with. 

For a better appreciation of the untenability of this 
dogma, it may be recalled that the Kartárpuri Bir, as 
shown by me in this book ( pp. 75-108, above) is not 
the original Adi Granth got prepared by Gurü Arjun, 
nor there has been only one original compilation, of 
which the rest are mere copies (Gatha, p. 437). 


5. BALWANT SINGH'S CONTENTIONS AND THEIR EXAMINATION 


Anyway, under the grip of the above dogma, Balwant, 


Singh, the mouthpiece of the Chandigarh patriarch, 
Daljeet Singh, sets out to demolish MS 1245 as a Mina 
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work. His first charge is— 

Іп all the salokas of the Sikh Gurus which are found 

in the various vars, the term Mahala (sr) indicating 

their authorship has been omitted . . . It is obvious, 
inadvertantly or deliberately, the authorship of many 
hymns has been confused in this manuscript (Abs., 

july 93, p. 76). 

The. word "omitted" used by the learned writer 
suggests that he thinks the non-recording of mahallas, 
Le. authorship of slokas of the vars to be a wilful act . 
This is absolutely wrong and míSchievous. The record- 
ing of slokas without mahallas represents an early stage 
of their compilation, when the mahallás were not yet 
taken care of. This state of vàrs in MS 1245 corresponds 
exactly to the initial state of vars in the Kartarpuri Bir. 
The note appended to the account of each var by Bhai 
Jodh Singh in his book, Kartarpurt Bir de Darshan con- 
firms this view. Each note states categorically that 
mahallas were added to slokas later on, by way of 
supplementary information. In other words, the vàrs in 
the Kartarpuri Bir had, initially, one to one correspon- 
dence with the vars in MS 1245, so far as the recording 
of mahallàs was concerned. This vouchsafes the antiq- 
uity of the source where from the compiler of MS 1245 
got the text for his vàrs. 

Now, see the tyranny of the dogma in the two 
identical cases : the insertion of mahallas in the Kartapuri 
Bir is seen by Daljeet Singh and his co-thinkers, as 
"rectification" of a mistake or lapse (Aufh, p. 20), 
whereas, іп the case of MS 1245, their (mahallas') 
absence due to later non-insertion, is a wilful omission"! 
(Abs, July 93, p. 76). This is the biased obsession in 
which Balwant Singh's article under discussion abounds. 
Obsessed as he is with the seducer dogma, he has no 
mind to see beyond his nose. 
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6. Ам OBJECTIVE. ASSESSMENT 

My assessment of the work which I can claim to be 
objective, finds full expression іп my book Gétha (pages 
132-172). I hold this manuscript to be an independent 
attempt at compilation of the Holy Word. For his 
sources, the compiler seems to have depended on stray 
collections of bani that were in circulation then at centres 
of the Sikh community or in personal custody of the 
devotees made by them for their own use. Repetitions, 
apocrypha and plethora of textvariants of which the 
articles in question take notice of, are but a normal 
feature of any original compilation. They cannot be 
taken to be "motivated forgeries" or "modifications" or 
"distortions" or "tamperings" with as Balwant Singh 
ánd his friends love to do. 


7. TRILOCHAN .SINGH'S ASSESSMENT 

Trilochan Singh's assessment of MS 1245, propound- 
ed in his article on Pashaura Singh's thesis first published 
in Planned Attack on Aad Sri Guru Granth Sahib : Academics 
or Blasphemy (pp. 183-209) and then reproduced in 
Ernest Trumpp and W.H. Mcleod as scholars of Sikh History, 
Religion and Culture (pp. 343-376), proceeds on the same 
dogmatic lines as does Balwant Singh's . In it he repeats 
charges of "distortion" of bawi,”alteration of verse or- 
ders", etc. as has been levelled by Balwant Singh and 
his mentors. He has, however, tried to substantiate 
them by specific examples from Japu, Raga Tilang and 
Var Raga Gauri of Mahalla 5. The ten examples, he has 
picked up from the Japu, are sporadic text-variants, 
resulting from innocent interference by the unlettered 
devotees who unwittingly impose their own idiom on 
their favourite compositions . They are not "innovative 
distortions" or "alterations" by the Mina-cult followers 
as Trilochan Singh wishes us to believe. He would have 
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been, indeed, more honest and heipful, if һе had, in- 
stead of seeking resort to a prosodic argument, dwelt 
on my observations made in this connection in my book 
Сања, on pages 123-124. 

The worst mirror of the Doctor's depraved scholar- 
ship is his glossing over a text-variant in the /ари of 
MS 1245 that calls attention of all scholars: яй ga wa эчт 
ҥе in place of йч Hg Ws su HƠI 

Trilochan Singh’s study of Raga Gauri of Gurü Arjun 
has led him to state that ^Pauris are intact and have 
few errors. But all shalokas have been removed from 
their proper places and attached to some other Pauris 
while shalokas have been completely eliminated."* 
Trilochan Singh's certificate that “Pauris are intact and 
have few errors" is enough to falsify his indictment of 
motivated "innovative distortions". ^Few errors" means 
‘no error/— a testimony to the compiler’s concern for 
correct recording. The non-conformity of slokas with 
those that are current at present is, indeed, due to the 
fluid state when slokas had not yet been assigned to 
vars. There is no reason to believe that the compiler 
of this manuscript who has recorded the pauris with 
"few errors" would not have recorded the slokas correctly 
too. Seeing things with jaundiced eye of the dogma does 
Jittle credit to scholarship professed by our distinguished 
scholars. The much trumpeted "distortions" and 
motivated "alterations" have, therefore, to be taken very 
justly as text-variants resulting from the proclivities of 
the unlettered folk or less educated scribes. This is the 
only correct approach to the problem under discussion. 

Trilochan Singh in his own slip-shod way has taken 
considerable pains to prove that the Mülmantra in the 
MS 1245 is of the Mina cult, since it has satigurit prasad 
in place of gurparsad. He forgets that Baba Mohan 


* Ernest Trumpp aud W. H. Mcleod, р. 366: 
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Pothis (of the palanquin of which that was used to carry 
them to Amritsar, he makes a special mention in his 
book quoted above and gives a picture too) have this 
very Mülmantra. This is met in the zishan in Bhai 
Banno's Bir too (folio 370) which is claimed to be by 
the Fifth Сига (see Gafhz, Plate xxvi). Satigur prasad is 
ubiquitous in 523 short mangals embedded in the Gurü 
Granth itself. For that reason, the Mülmantra with 
Satgur prasad at its end cannot be declared to be a Mina 
cult Mülmantra. We shall, however, revert to this topic 
at some length in the pages to come. 


8. Ам Іммоспоив Мотв MISINTERPRETTED 

То save the readers from botheration, I had put up 
two notes, one in English and: the other in Punjabi, in 
the manuscript under discussion. The first was put on 
the page with which the manuscript opened. It ran : 


б) “Actually this is folio 522.” 


The other was : 
di) “ езен Š saad єт ҥчөт, 522 Ser ugr, dịa È ade few Bar 
Her 3 fuse Senec яй З gam d 


These innocuous notes, written for the guidance of 
the readers and the laminator (which act was under 
consideration then), were trumpeted by a high-up in the 
Chandigarh detractors as interpolation of a sabad by a 
present day professor! (Spokesman—Pbi, March 94, p.32). 
The readers may judge for themselves the standard of 
honesty shown tw that high-up in declaring the innoc- 
uous note in Punjabi above, a sabad ! 

In a very recent meet of scholars held at Amritsar 
on January 5, 1996, convened by the SPGC to discuss 
the authenticity of MS 1245, Balwant Singh Dhillon, 
spokesman of the Chandigarh group of scholars, І am 
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told, failed not to bamboozle the audience by declaring 
that MS 1245 had some writing in English which was 
under his investigation. His trumpeted investgation, I 
hope, will now come to an end with my note (in 
English)reproduced above! 
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1. NEwLY SPRUNG DISLIKE For MOHAN POTHIS 

Till the other day, Mohan Pothis, of the contents and 
salient features of which we have apprised our readers 
in Book I Abstracts’ part of this work, held a respectable 
place in the writings of almost all traditionalists. Bhai 
Jodh Singh took special care to add three pages in his 
book Kartarpuri Bir de Darshan by way of Appendices 1, 
2 and 3 to share the little information he was able to 
collect about them. One of the appendices contains 
specimens of its caligraphy and has the text of the 
Mulmantra too. The Chandigarh Patriarch, Daljeet Singh, 
too did not fail to take notice of them, though in a 
subdued tone (Auth, p. 5). But now that the Mulmantra 
as recorded in the Pothis, has come under fire because 
of a few text-variants in it, the Pothis have become 
despised codices with the Patriarch and his supporters! 
Their new. stance finds expression in “Blasphemous 
Attacks” (Abs., Jan. 93, pp. 25-29) repeated with some 
modifications in “Goindwal Pothis—A post 1995 Pro- 
duction" by Daljeet Singh and Kharak Singh Mann іп 
Planned Attack on Aad Sri Guru Granth Sahib. 


2. CHALLENGE To POTHIS CREDENTIALS 

The article in the work cited above, sets out to 
challenge the credentials of the Mohan Pothis under 
three heads : authenticity, dating and reliability of the 
story. 
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(a) Authenticity : By authenticity they mean the gen- 
uineness of the Holy Word recorded in the Mohan 
Pothis. On this point they think it enough to reiterate 
the dogma that the Guru's decision to compile the 
Kartarpuri Bir categorically emphasizes that any com- 
position that is variant in form and content from the 
Kartarpuri Bir is not Sachi Bani of the Gurus . Therefore, 
a variant manuscript can neither be used, nor have any 
claim to authenticity (P. Att., p. 117); and the matter 
.ends there. 

(b) Dating : With this dogmatic approach there was 
no need for the distinguished writers to proceed further 
with the question of dating. Yet they are keen to 
proceed and assert that the date 1652 sK/AD 1595 is а 
later interpolation and possibly an antidated one or may 
be the actual one (P.Att., pp. 118-119). This is to what 
their revised opinion in P. Aft. comes to. Earlier they 
had in their editorial captioned "Blasphemous Attack" 
dubbed it as "a post-Fifth Guru compilation" (Abs. Jan. 
92, p.33). But now they seem to have veered round the 
above position . Anyway, their present stance is in 
conformity with our position stated in the Gatha (p. 
112) that the date 1652 вқ/Ар 1595 sounds to be nearer 
the Truth. 

Notwithstanding my having accepted AD 1595 as its 
likely date (which conclusion was arrived at because 
of the presence of the Fourth and the Fifth Master's 
hymns in it), Daljeet Singh and his co-editor Kharak 
Singh have thought it fit to observe : 

But Piar Singh is so biased, that defying simple logic 

and common sense, he has no hesitation in calling 

the schismatic pothis with the Handalia Mulmantra, 

a compilation of the time of the third Guru. After all, 

where did the schismatic compiler of the Mohan 

Pothis get Guru Arjun’s hymn from except the 
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Kartarpuri Bir or a copy of it like the Banno Bir of 

Sammat 1699? (Abs., Тап. 93, p. 33). 

In reply I have only to refer the distinguished critics 
to the last para on page 112 of my book, Gatha, wherein 
I have opted for AD 1595 as the likely date of the 
completion of the Pothis . 

As for the appearance of Gurü Arjun’s hymn, in the 
Ahiyapur Pothi, it is preposterous to say that the hymn 
came from the Kartarpuri Bir or some copy thereof. The 
hymns that Gurü Arjun composed did not remain соп- 
fined in notebooks. They continued to be in circulation 
for long, before they found their place in the Kartárpuri 
Bir. It was from its circulatory field that the disputed 
hymn, very likely, found its way into the Ahiyapur 
Pothi as a composition of the third Master. The hold 
of the Kartaérpuri Bir’s dogma over the Chandigarh 
scholars is too apparent to need any further comment. 

(c) Reliability of the Story : Daljeet Singh and Kharak 
Singh following Sahib Singh hold the story of the 
retrieval of Pothis to be impossible and, therefore, not 
believable. As for me, this matters little, for I have 
categorically stated in my book, Gatha (p. 112) that the 
study of the Pothis conducted by me, provides no clue 
whatsoever, showing Guru Arjun's indebtedness to these 
Pothis. Still the anteriority of their text over other 
codices cannot be denied. 


3. ANTERIORITY CONFIRMED 

Concluding this account, the anteriority of the Mohan 
Pothis over any other codex including the Kartarpuri 
Bir, may be acceded on the following grounds: 

(a) Тһе colophon by the original copyist on folio 8 
of the Ahiyapur Pothi invokes only the first three Gurüs 
and not any of their later-successors; 

(b) Тһе copyist prefers to call Gurü Nanak by his 
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earlier appellations “Baba” and “Baba Patishah” and 
not by the later “Mahalla I". 

(c) To indicate authorship of the later Gurüs an 
earlier form Mahalu og) has been used and not the 
later Mahalla (неет). 

(d) The Pinjore Pothi has the autograph of. the 
Fourth Gurũ inscribed as Ghulam mast tainda Jeth Chand. 

(e) The Anand comprising thirty-eight stanzas in the 
Pinjore Pothi represents its earliest text when two 
stanzas, one by the Fourth Master and another by the 
Fifth Gurü, had not yet been added to it. 

(f) The presence in the Pothis of crossed out hymns 
of Ghulam and Sada Sewak point to а period when 
Gurü Ramdas had not yet been designated “Guru”, 
since Ghulam, on the authority of his autograph men- 
tioned above in the Pinjore Pothi, seems to refer to him 
unambiguously. 

(g) The mixed recording of Bhagat bani in the Pothis 
points to a period when that bani had not yet been 
properly differentiated. 

(h) The colloquial form of certain words— ambrit 
(amrit), sambat (затта), sipt (sift), saisdr (samsár), etc. 
connect the bani with its earlier stage in transmission 
from the masses to the Granth. 

(i) The shape of the Pothis’ characters, absence of 
the sign for kanaurá and the nasal sound (bindi) in its 
orthographic pattern, all vouchsafe for the Pothis a time 
much earlier than of any other codex. 

(j) All stalwarts including Bhai jodh Singh have had 
accepted the Pothis’ existence and authenticity. 

As regards the allegation that the Malmantra in the 
Mohan Pothis is of Handalia origin, we shall deal with 
it at some length in the chapter to come. 
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1. THe Genesis Or THE TROUBLE 

My indictment at the Akal Takht had come because I 
had in my book, Gath, stated that the creedal formula 
(the Mũlmantra) of the Sikh faith too had, like its short 
mangal, undergone a change before its canonization in 
the Holy Granth. In the course of my study of earlier 
codices, I had come across the following forms of the 
mangals used for invocatory purposes : 


Oam Gurit Sati ( € ag ніз) 

Ek Gurit Sati (3 ag нін) 

Ek Oamkar Guru Sati (аз нін) 
Satigurü Parsadi (яг verte) 

Ek Satigurit Prasadi (4 Afsag ците) 

Ek Siri Satigura Prasidi (4 fit afaa wrfey 
Ek Oamkar Gurit prasádi (3ð ag rte) 

Ek Ofmkar Sutigurü Рағізйді (36 afaa міне) 


These, іп due course, are said to have settled at— 
EK Oamkār SaHgur Prasadi (А6 ишт ute), 


Now, the current Granth, which is believed to repre- 
sent the Kartarpuri Bir faithfully, has this very form of the 
short mangal used 523 times. The mangals at ten other 
places partake of the character of the Mülmantra and have 
at the end Gurprasddi instead of Satigurprasadi.! This shows 


Ë Vide the current Guru Granth Sahib, pages 81, 137, 220, 235, 242, 243, 340, 345, 
544 апа 855. The mangals on pp. 81 and 544 run “4# afaa Taurfe'while at the 
rest eight places, they are 46 Afgang aaar yay qoute’! 
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that, at one time, Gurprasadi formed part of the short 
mangal but later on it was replaced by satigur prasadi. This 
change, I had opined, took place during the ministry of the 
Third Gurü, Amardas, when fake gurüs had appeared on 
the scene and a need was felt to refer to the Sikh Gurü as 
The True Gurü (satiguri). Its ubiquitous use in the Mohan 
Pothis seemed to confirm this conjecture. 

Likewise, I had tried to explain the text-variants 
noticed by me in the Mülmantra of the Mohan Pothis 
as against the one that is current at present . I, then, 
noted that the two versions had the following four 
variants: 


Mohan Pothis Current Granth 

sachu пати (HE BTM) satindmu (Afgan) 
Хатти (sang) kartā purakhu (dd yoy) 
nirikaru (fadterg) niroairu. (feat) 
sambhau que saibham (33) 


The Mũlmantra of Mohan Pothis shown by me on 
page 19 above, ends in the Ahiyãpur Pothi on sambhau 
in many cases, with satigurd parsad tagged on the ek oamkar. 
In a few cases only it has gur parsad repeated at the end. 
This showed that satigurit parsad had by then replaced gur 
parsüd. So, І took up the other constituents one by one 
and held that sachu was very much in vogue during Gurü 
Nanak's time. This was so because we find sachu and 
its derivatives sácha, sachiär, sachchon etc. invariably used 
by Gurü Nanak in his bini. Preference for its use, I thought, 
showed Gurü Nanak’s concern to reach the masses in 
the idiom familiar to them. Later on, I argued, it got 
changed into sati to conform to the philosophic idiom that 
had long been in vogue in the country. 

About the next constituent of the Mülmantra I had 
held that there was enough circumstantial evidence to 
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show that “kartar” indicating ‘creator’ was very much 
in use іп Gurü Nanak’s time. Gurü Nanak had named 
the town he founded "Kartàrpur" and according to an 
old Janamsakhi account, "Kartàr Кагаг”, as a form of 
salutation, was ubiquitously current during the life - 
time of Gurü Nanak. In fact, the Sikh community at 
Kartarpur was referred to as "Congregation of the 
Kartaris” (Kartarian di Sangat). From this I inferred that 
the Fifth Gurü, at the time of the canonization of the 
Holy Word thought it fit to change kartár into its Sanskrit 
equivalent kartä to make it conform to the long standing 
theological idiom of India. Besides, he put purakhu after 
it to emphasize that in the Sikh theological system God, 
the Akal Purakha, is the Sole Creator and not Prakriti 
and Purusha, both, as certain theological systems of 
India hold. 

The change of nirikar into nirvair, I thought, was 
necessary to emphasize that God of the Sikh concept 
is free of animosity. This was in contradistinction of 
certain Semitic religious traditions wherein God, 
alongwith other attributes, is shown to be revengeful 
too. Besides, it was to serve as an ideal for the Gursikh's 
conduct . He was expected to be sans-enmity apart from 
being sans-fear . Nirikár could be dispensed with, for 
nirbhau, akal-mirti and ajümi amply covered the idea 
inherent in nirikar. 

The change of sambhau into sa/bhang, I apprehended, 
was made by the Fifth Master because of the ease with 
which the latter appellation could be pronounced. The 
two, I held, did not make much difference so far as 
the concept was concerned (Gathü, р. 420). 

Obviously, in no way had I challenged the current 
Mülmantra, rather had explained it in the most logical 
and acceptable terms . Yet the Chandigarh hardliners, 
-headed by Daijeet Singh, got up with all their energy 
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to implicate me іп the vilification campaign they had 
already let loose against Pashaura Singh . He too had, 
having come across the Mülmantra in Mohan Pothis , 
tried to explain the change in his own way in his 
unpublished thesis, “The Text and Meaning of the Adi 
Granth” for which he was, then, under fire. 

It is not that Dr . Pashaura Singh or I were the first to 
take cognizance of the variance in the two versions of the 
Miimantra. Giani Mahan Singh, editor of the Khdlsa 
Samachar had already, while discussing various forms of the 
mangals and the Mülmantra in an article captioned “рй dade 
ka kholi ditthà khazana (Nirguntára, July 1959) observed that 
the form of the Mũlmantra as found іп the Holy Adi Granth, 
appears to have got its final form at the hands of the Fifth 
Master 2 Its earlier form, as found in Goindwal codices, he 
wrote’, was: 


+6 ніне (чанта) нү ay sương (5996 
fadas nore Hafa "mit Hat 


A decade after Mahan Singh’s article referred to 
above, there appeared in the SGPC’s own journal, the 
Gurmat Prakash (January 1968) an article by Ranjit Singh 
Tajwar . In it he, quoting Mülmantra of “Baba Mohan 
Pothis" as reproduced by Giàni Giàn Singh in his 
Tawarikh Gurit Khalsa (Punjabi edition, Vol. 1, No. 2, p. 
725) and by Professor Teja Singh in his exegesis of the 
Japu ji (page 80, f.n.) had opined that from it 'a doubt 
persists that the current standard text of the Mũlmantra 
is a mended form of Gurü Baba Nanak’s version— 
mended by Gura Arjun himself? 


2 yag єт пуч ufSg fe Ән feu Йн 9, fen 5 fg nÏSH aguar, usa ger 
Š fa si waa 5 fest S| uas af ngư rã? afferens wow ete Ери 
fee wy few sự? тт вит freer 3” — "fasqrebwra', fase 57, ма 7, duet 
1959, Чет 10. 

x “lạm # fed ma ater wer ð fz менізе vr afas yarata gu xt qu worn 2е 
tì Hư Ut Suet garg ante ag trả ui ча È чен as Hitter fame"— 
quoted by Ranjit Singh Kharag in his article "Mülmantra— Guru Nanak 
de Chaudan Rattan", Gurwat Prakash, Quincentenary Issue (September 
1969) SGPC., Amritsar. 
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Again in 1982, one Lakhbir Singh of Poona, contrib- . 
uted three articles on Mohan Pothis in the monthly Gian 
Amrit (Amritsar) . In his second article which appeared 
in October 1982, he dwells at length on various forms 
of the Mũlmantra, discusses its likely genesis, and 
concludes that from the discussion detailed above, it is 
clear that the Mülmantra, as given in the Adi Granth, 
is а work of Gurü Arjun Dev.* 

This is exactly what I had said in my book, Gatha 
(page 418), for which I was hauled up. But, Giani 
Mahan Singh and Ranjit Singh Tajwar were lucky. There 
was no inquisitive body in the Sikh community then . 
Lakhbir Singh escaped persecution because School of 
Sikh Studies of 5. Daljeet Singh had not yet acquired 
that stance yet and, perhaps, there was then no readily 
amenable Takht Chief too. 

When after a year’s research I, through an open letter 
dated March 17, 1994, brought to the notice of the 
Jathedar, Prof. Manjit Singh, the kinship of Giani Mahan 
Singh etc's thoughts with my findings and also showed 
him through quotes from Gurbani how the disputed 
Mũlmantra stood reflected in the Guru's hymns them- 
selves, he could not appreciate the genuineness of my 
argument . He rather chose to threaten me with fresh 
summons at the Akal Takht (Spokesman, Pbi, April, 
1994). This disappointed me sorely and I realized the 
futility of entering into a dialogue with people with 
closed minds. 


2. MOUNTING Or CAMPAIGN 


The strategy adopted to bring me to book was, as 
usual, to play on the religious susceptibilities of the 
gullible Stkhs. Accordingly, the first salvo that was shot 


"Qus БӘЙ was F иат sane fa mfa dis wee fs нана vr qu gg нач 
“ae st а ачаа". ‘fort vifa" (иене 1982), Чат 21 
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against me іп the form of an article, bore the caption 
Sri Gurü Granth Sahib Upar КИП Ната (an attack on Sri 
Gurü Granth Sahib). This article, 1 learnt later on, was 
prepared on behest of their Chandigarh mentors by Drs. 
Balwant Singh Dhillon and Rai Jasbir Singh, both of the 
Department of Guru Nanak Studies, but was published 
under the name of one, Amarjit Singh, in Ajj dt Awaz 
(Jalandhar). It had full blessings of their Chandigarh 
mentors and later on, formed the basis of all articles 
that related to this particular issue, especially the ed- 
itorial entitled "Blasphemous Attacks” published in the 
Chandigarh Sikh Institute’s Journal, Abstracts of Sikh 
Studies January 1993). 

It is not possible, nor is it feasible, because of 
unnecessary repetition, to take notice of each and every 
minor detail that appeared in these articles . It will serve 
our purpose if we discuss their main contentions and 
in doing so, refer to them as also to all subsequent 
exchanges that took place. 


3. MDLMANTRA'S ANTECEDENTS 

It is a practice with all fundamentalists to brand as 
"fake ", "spurious", "apocrypha ”, etc., anything that is 
not to their liking. A second stratagem is to lable it as 
hailing from sóme schismatic group. This has been the 
case with MS 1245 (GNDU) which was dubbed as of 
Mina group. The same is the case with the Goindwal 
or Mohan Pothis . 

The writer of the said article in Ajj di Awaz (20 Dec., 
1992) had hinted at the possibility of the Mohan Pothis 
being of Handali origin on the ground of their 
Muülmantra's affinity with its counterpart called dikhia 
in works of the Handal faction . What they had expressed 
as a "possibility" is now being trumpeted as a stark 


Page 159 www.sikhbookclub.com 


138 GATHA SRI ADI GRANTH 


teality by the Chandigarh coterie of scholars. They take 
strange satisfaction in dubbing the Mulmantra of “Mohan 
Pothis ' as “Handalia " (Abs., Jan. 93, pp. 33 and 39). 
Yet they have nothing to show as why and how the 
so-called Handali Mülmantra came to be incorporated 
in Pothis which contain Gurbàni and not a single couplet 
by Baba Handai or any of his successors. The bankruptcy 
of their stand needs no further comment, 


4. THE HANDAL Амо THE SIKH MÜULMANTRA 

The writers of the article in Ajj di Awaz had based 
their surmise on the version of dikhià available in Guru 
Nanak Dev University's MS No. R-681 which contains 
a life-account of Babà Handal (Parchi Daba Handal). Its 
folio 1 (Fig. 7) runs as below: 


Ek oamikar satigur prasiidi 

nisan gurü babe лапад! ji ka dikhua. 

adi sachu jugddi sachu, hai bhi sachu host bhT sachu. 
sachu пати kartā purakhu, nirbhau піғапійгі. 

akal miirti ajūnī asambhang. japiai gurprasidi, 
handal japiai gurprasadi . . . sift nirankür ji kĩ... 


A look at the above piece shows it to be in the mould 
of the contents' page of the Adi Bir. First, there is the 
short mangal; then the intimation regarding the nishán 
appears, though no autograph of Baba Handál is there. 


Instead of sloka of the Japu fame, we have here, as a : 


heading, the term dikhif. The sloka corresponds to the 
one found in the Adi Granth but is without its author's/ 
poet's name (Nanak) . Ignoring slight variations in 
pronunciation all the constituents of the present day 
Mũlmantra (short of one, nirvair, but in excess of 
another, nirankar) are there. Nirvair apparently, seems 
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to have been left out by mistake while copying from 
some other manuscript, for it figures prominently in the 
dikhia that is imparted to Baba Handal by Jind pir on 
page 99 (Fig. 8) of the same manuscript. There the dikhia 
runs as under: 

kahn handal 

aid sachu, ad sachu. 

jugadu sachu, jugidu sachu. 

hai bhi sachu, hai bhi sachu. 

host bhi sachu, host bhi sachu. 

sachu ийт nirankür, sachu nam nirankār. 

nirbhai nirvair, nirbhai niroair, А 

nirankár акй! тйған; пітапкаг айй! mirati, 

ajüni sambhav, japiai gurprasad, 

handal jnpiai. . . 

A scrutiny of the above ОНА shows that it is Handal 
who by picking. up units from the Sikh lore, is in the 
act of constructing his own, what may be called, 
Mülmantra. Presence of kartā purakh, niroair and gurprasad 
relate the Handal version to the current Mülmantra of 
the Adi Granth, while sachu nam, nirankar and sambhav 
(sambhan) in it appear to be replica of the old version 
inherited by him from the Sikh tradition as a manjibardar 
(missionary). Át any rate, there is no ground, whatso- 
ever, to regard the Mülmantra of the Mohan Pothis as 
having come from the Handalia source. 


5. MŨLMANTRA REFLECTED IN URBANI 

It is passionately believed by the adherents of the 
Sikh faith that Mũlmantra is a revealed ban? and that 
it was revealed on Gurü Nanak. In my book, as said 
above, I had tried to prove, on circumstantial evidence, 
that sachu пати, kartãr, as attributes of God, were very 
much current in the time of Gurü Nanak, The team 
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responsible for preparing the article “Sri Gurü Granth 
Sahib Upar Kitaébi Hamla” had tried to confront me with 
the fact that Gurü Nanak’s bini showed the use of sati 
and kartā purakh too as against sachu and kartar of my 
assertion. Unfortunately the few examples they were 
able to cull from Gurbani related to satu (continence) 
and not sati (truth). Their kartā and kartā purakh too 
proved to be exceptions in the multitudous use of kartar 
indicating ‘creator’. These contentions of theirs were, 
thus, dismissed by me in my article "Mülmantra 
Sarhbandhi Ghalt-fahmi " (Pbi. Tri. March 7, 1993). 

My recent studies made on the point, however, have 
brought to light a very interesting fact. In the whole 
of Gurü Nànak's Bani—nay in the Bani of the rest of 
the Gurüs and in Sawayyas by Bhatts also—it is the 
Mülmantra of the Mohan Pothis that is found reflected . 
Here are a few examples : 
GURÜ NANAK 

1. #80 Hg ay 999791 

{bolho sachu nāmu kartür) (AG, 1329) 
2. whe wofa oat Heg, z fan re seri 
ФӘН ајан ајот? sembhau, па tis bhão па bharma) (АС, 597) 
3. wr asta wast Aa I 


брі atit ajont sambhnu) А (АС, 1042) 
4. нән Hs fsine Àg! 
(sarab joti niranjan sambhii) (AG, 1053) 


GURU RAMDAS 
5. 74 не fade нін nfs нет нін 
fade sere vafa энтда fiae 
(japu man nirbhau sati sati sadà sati 
nirvair akā! murti jin? sambhau) (AG, 1201) 


GURU ARJUN: 
6. fossQ fases naa "n8 
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(nirbhau nirvair athah atole 

akal mitrati ajüti samblan) (AG, 99) 
7. mers wafg ngất А99 afa »fuarø «Ата 

(ака! тайуаН njūnī sambhau kali adhikar dipàt) (AG, 916) 
8. тийш vane wget язе 

were wats fus we oot ЧӨ! 

(amogh darsan ajiint sanbhau 

akal murati jisu Кайе nahi khau) (AG , 1082) 
9. апаңан mat fee, gq wa we sori 

(parbrahin ajoni sambhau sarab thân glat bitha) (АС, 1212) 


BHATT'S SAWAYYAS : 

10. чї wer fau fuer nfs нан яние i 

wt йене sss quse sau | 

mati mātā santokh pita, sari sahaj samayu, 

ajoni sambhviau jagat gurbachan trayu (AG, 1397) 
11, fart эне Aat Fag, менән эпте ud 

abinast achal ajoni sambhaw purkhotamu apar pare. (АС, 1405) 
12. не Hee "ưng HS mot Fei 

sad jiwanu arjun amol djoni sambhau (AG, 1407) 
13, mae fefe нчи ag ast we meric 


ајон? sambhavio sujasu kalh kei ani bakhānio (АС, 1407) 


Verses quoted above bring into relief the echo of 
almost all constituents of the earlier Mülmantra found 
in Mohan Ро їз, namely sachu namu, kartar, nirbhau, 
nirvair, akal mürati, ajuni, sambhau; but the last much more 
prominently. And, it is indeed the last one, i.e., sambhau, 
which matters the most for us to prove the cóntention 
of change. The current Mülmantra has saibhang (H3) in 
its place, which no Gurü has used in his bant, nor even 
the Fifth Gurü. It appears in the Holy Scripture thirty- 
three times embedded іп the Milmanira only. This is a 
very intriguing situation. The Mülmantra has a constit- 
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uent (saibhang) which the bani in the Сига Granth does 
not reflect at all. Again, Gurü Arjun's Nishãn has saibhang 
but his bani shows his preference for sambhau ($88). How 
to count for these discrepancies? The only way to 
explain them is that sambhau was changed into saibhang, 
very likely, at the time of canonization of the Sikh Holy 
Word. This lone factor is sufficient to vindicate my 
stand and declare me “not guilty” on the question of 
a change having been wrought in the Mülmantra. The 
change is there for any one to see. 

Echo of nirankür (nirikar) of the Mohan Pothis may 
also be discerned unmistakably in the bani of the First 
Gurü. Here are a few quotes from the Gurü Granth: 

(a) awe fasse foras ng Eg 


(ийпак nirbhau nirankāru sachu eku) (AG, 464) 
(b) a fasst fades du ЯЗ TH TFI 

(nanak nirbhau nirankāru hor kele ram raval). (AG, 464) 
(c) fasse foaorg Hg SHI 

(nirbhaw nirankaru sachu nam) (AG, 465) 
(d) fassQ бате faces yes Afa mreti 

(nirblinu nữnnkiru nirvairu phran јон samani) (AG, 596) 
(e) gfs апа ä Зат mrg fsgss9 аата 

(phuni jane ko terā aparu nirbhau nirankáru) (AG, 1398) 


These show the possibility of nirikar being once a 
constituent of the Mülmantra and its dropping at the 
time of canonizing of bani by the Fifth Master. 


6. А REJOINDER EXAMINED 

Before I close this section, it is but meet that notice 
be taken of an article written by Dr. Vikram Singh in 
the monthly Aas Pass (Patiala, July 1994). This article 
was provoked by my open letter dated March 17, 1994, 
addressed to the Acting Jathedar in which I had con- 
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veyed him my findings detailed above and had posed 
the question how, in face of all the evidence culled from 
the bani of Gurüs themselves, the fact of the Mülmantra 
having undergone a change could be denied? After all 
it could not be presumed that the First Gurü preached 
a Mülmantra that was revealed on him but was not 
reflected in his bani. 

Dr. Vikram Singh’s whole thrust is to prove that the 
current Mülmantra is Бу Gurü Nanak and that it has 
ever been there. To prove this he brings in the Puratan 
Janamsakhi, Janamsakhi Bhat Bala, Pothi Hari Ji (included 
in the second volume of Janamsakhi of Gurit Nanak Dev 
Ji by Miharban), Goshti Gurü Miharban, and Varan Bhai 
Gurdas, all ‘post-canonization of Gurbani’ works. He 
forgets that works produced three to four decades after 
the canonization and standardization of the Mulmantra 
in AD 1604, were expected (rather bound) to record in 
them the Mülmantra's standardized form and not the 
earlier one. Any reliance on post-canonization works to 
disprove the Milmantra’s evolution is thus ab-initio 
wrong and, therefore, untenable, 

Besides, in my rejoinder to his article in Aas Pass, 
(Patiala, March 1995), I pointed out that legends 
propounded in hagiographic literature, as the Janamsakhis 
are, could not take place of hard real facts. Vardn by 
Bhai Gurdas also came under that category. Pauri 1 
of Vàr 39 which Vikram Singh had quoted, I pointed 
out, was a post-canonization work, It related to the Sixth 
Gurü. It had to report the Müimantra in its latest 
standardized form. The Mülmantra reproduced in it 
could not simply be the earlier one. On the contrary, 
Bhai Gurdas’ Var 3, Pauri 15 and Var 20, Pauri 9 which 
have sachu nàmu kartaru seemed. to echo the earlier form. 
Thus evidence for the earlier form was overwhelmingly 
there. 
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In his zeal to show that the components of the 
current Mülmantra are duly reflected in the bani of 
Gurü Nanak, Vikram Singh is at pains to point out that 
бан is found used by Gurü Nanak in satiguru, satijug 
and satimati, besides having been used singly at two 
places. That Gurü Nanak should have used sachu instead 
of sati in accepted compound forms— satiguru, satijug 
and satimati— too, is a strange logic. Compound words 
cannot be reconstructed . The use of mere sati at two 
places and, likewise, of kartā purakh at'two other places, 
are only. exceptions, and exceptions do not make rules . 

Vikram Singh’s ingenuity in lending a ludicrous 
meaning (kartār đã sada kaim raihn wald пати simrau) to 
an otherwise clear injunction (bolo sachu пати kartaru) 
may be dismissed with a smile. But his dishonesty in 
suppressing correct meaning of nirikar given by Bhai 
Kahn Singh in his renowned Encyclopaedia of Sikhism, and 
instead his leaning on the secondary meaning given by 
him, cannot be excused. This is gross dishonesty on the 
part of a professed scholar. 

The last, Vikram Singh's effort to show seibhang (R4) 
as a derivative from sambhav betrays his scant knowl- 
edge of etymology. I wonder, why he missed to consult 
some pundit on the point and to learn that saibhang (ñs) 
is from swayambha (åg) and not from sambhao (іне) 

With this, all his efforts to counteract my findings 
оп Mülmantra may be said to have ended in smoke. 
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THE MÜLMANTRA 

The creedal statement of the Sikh faith, as has 
already been mentioned in the preceding chapter, appears 
in the Holy Scripture thirty-three times, but at no place 
does it come with the appellation Mülmantra. Yet the 
tradition seems to have given it this appellation at an 
early stage, for we come across a clear reference to it 
in Varan by Bhai Gurdas, wherein he says : 


язати waar yoy ненің ниче users) 

(satindm kartā purakhu malmantra simran paroayai. (Var 6, pauri 19.2) 
PHYSIOGNOMY 

A look at the earlier codices—Mohan Pothis, Pothi 
Gurü Hari Sahai, the Kartarpuri Bir and Bir Bhai Banno, 


etc.—brings an interesting fact to light that ek camkür (8j 


is seen recorded singly at the headline, where after other 
constituents of the Mülmantra follow in one solid block!. 
This shows that in early stages of the rise of the Sikh 
community ek eamkar was used as a holy symbol much 
in the same way as OM was used by the Hindus in 
their Scriptures. The same phenomenon can be seen in 
nishäns by the Gurüs with, of course, a few exceptions 
where gurit sati ог sali gurū is seen appended to ek 
oamkar too’. 

" See СИН, plates No 1, X, XVI, XXII, XXIII, XXV, XXVI, XXVII, XXVIII 


and XXIX. (Section Sunya) 
> Ibid, plates XXXII and XXXIII 
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The Mülmantra is not a part of the Japu. It is a 
chapter by itself, although the Japu seems to explicate 
it. This is evident from the fact that caption Japu in some 
codices (birs}, comes at the head of the sloka, ‘adi sach. 
. . hast bhi sạch" and in others at the head of the first 
pauri(stanza), i.e., ‘sochai soch na hovai'. In both the cases, 
the Mülmantra sounds independent of the text of the 
Japu. In the Bahowal Pothi, Mülmantra does not figure 
at all, and the Japu begins straightway with the inscrip- 
tion of the sloka. It is thus not a part of the Japu. 

Yet another proof, and a very cogent one. In the 
Puratan Janamsikhi, believed to be the oldest account of 
Gurü Nanak’s life, Guru Nanak is said to have remained 
submerged in the waters of the river Bein for three 
days . From there, he was, it is claimed, taken into the 
audience of the Supreme Lord, who asked him to 
compose а Japu for the redemption of mankind. The 
Gurü obeyed and composed the Japu adoring Lord God, 
the True. The Јари recorded in the said anecdote begins 
with the sloka adi saclı jugaüdi sach. ..' and closes with 
the thirty-eighth stanza, The Mülmantra does not form 
part of іё, This shows that the writer of the Janamsakhi 
did not consider the Mülmantra to be-a part of the Japu. 


Lack Or TRADITION 

The Sikh chronicles thus have no account to explain 
how, when, where and on whom the Mülmantra was 
revealed . A quest made by an inquisitive reader, bogged 
down by its various versions that had come to his notice 
in the Sikh Scriptures, was forced to conclude, that ‘with 
the tenacity the Mülmantra had been undergoing a change, 
it appears that the Mülmantra is neither God's injunction, 


> See Puratan jauamsakhi (ed. Bhai Vir Singh), 4th ей, p. 15. 
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nor could it be a work of Gurü Nànak?. 

The inquisitive reader's bewilderment over the gen- 
esis of the Mülmantra is understandable. Answer to the 
riddle can be sought in the hard fact that all the 
linguistic units constituting the Mülmantra, as recorded 
in Mohan Pothis, are seen reflected in the Bàni of Gurü 
Nanak. The earlier form of the Mülmantra may, thus, 
have been syncretized from there by the Gurü himself 
or by some successor of him. Anyway, the frequency 
in guru Nanak's bani of the echo of the earlier version 
vis-a-vis the later's*, matches astonishingly well as can 
be seen from the figures given below : 


Earlier Version Later Version (Frequency) 
1) sachu пйой kartar 4 times satindmu karlấr once 
(g m dương) (Rfzemi sagra) 
2) satinamu kartā purakhu 5 times kartā purakhu 5 Times 
(fsan aas џам) (aaa өн) 
3) nirbhau nirankār once satinüm twice 
(fosse fedora) (яіватну 


CHANDIGARH SCHOLARS’ STANCE 
On the question of revelation Daljeet singh and his 
co-editor, Kharak Singh hold that— 
(a) A change in revealed bani is a theological con- 
tradiction. So far as Guru Nanak’s bani is concerned, 
it is doubly so, because his spiritual status has been 
recognized to be unique and exalted. As explained 
by Bhai Gurdas in his 20th Var, Guru Nanak was 
Guru or Gurmukh from the very start and received 
directly the Grace of God. But every other Guru, as 
stated in the Var, was first a Gursikh and subse- 
quently the beneficiary of His Grace through Guru 
* feme ove ye нәз wr gu efor nfer for d, Ôn 3 мәт wore 3 fa we Haa 
= ат вей cara oof в tí fea we area нї sĩ азат 9 mavit di-Lakhbir 
Singh, "Mohan Pothian de Darshan", Gian Amrit, October 1982, p. 20. 
5 For details see pp.140-141, above. 
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Nanak or his successor. Accordingly, it is an inher- 

ent theological impossibility that Guru Arjun could 

ever think of altering the bani of Guru Nanak, much 

less his theology” (Abs., Jan. 93, р. 17) 

(5) The changes attributed to the Guru, are not 

confined to phraseology, but involve major theolog- 

ical amendments, since these seek to replace the 

“formless God of Guru Nanak” to a “Personal God” 

and to substitute “satigur” (God) with the ‘Guru '. 

(Abs., Jan. 93, p. 31) 

The objections and contentions above, bring into 
relief a number of doctrinal issues of great import . 
They are: (а) character of revelation in the Sikh faith; 
(b) transmission of revelation; (c) canonization of the 
Holy Word; (d) Gurü Nanak and his successors’ status; 
(e) prerogative of change in the Holy Word; and 
(f) linguistic versus theological changes in the Mülmantra. 
We shall now take them up one by one and express 
ourselves on their import. 


REVELATION IN THE SIKH FAITH 

Like all faiths based on the written Word, the Sikh faith 
too claims the status of Divine Revelation for its holy book, 
the Gurũ Granth . Though certain sections of it have been 
under frequent attack by the orthodox school on the 
question of granting them that status, the Granth is 
recognised and respected by all Sikhs as their living Guru. 
This is so because it is the repository of the Holy Word 
passed on by the Gurüs to the people. The revelatory 
character of Gurbani is vouchsafed by several utterances 
met in the Granth itself; one by the Fifth Gurü reads : dhur 
ki bani at, tini sagali chint та (The Word from Lord God 
above is with us; we are now rid of all worries). Gurü 
Nanak himself declares in one of his hymns јаз? main avai 


* Sorath, М5, AG, p. 628. 
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Казат. ki bani, taisra kariih giãn ve lalo (Whatever God re- 
veals to me, I pass that on to my people). The revelatory 
character of Gurbani is thus confirmed and there need not 
be any doubt on that score. One thing, however, needs 
to be understood and it is the most important one. The 
Sikh revelation cannot claim to have come in those very 
linguistic units in which it is found recorded in the Holy 
Scripture. That concept is germane to the Semitic religions 
only. The adherents of the Quran can claim the receipt of 
their revelation in utterances made direct by God, for they 
have one fixed text of the Quran and their revelation ‘is 
worded, as if God was speaking to his people direct or 
through the Prophet . No such claim can be made by the 
Sikh Scripture. There are hundreds of codices of the Adi 
Granth, and the text-variants in them, in accordance with 
the findings of the SGPC’s own scrutinizing team,’ runs 
into thousands. Even if the current version were to be 
taken, we shall have to account for three different versions 
of the sodaru hymn : one in the Japu, the other in the Rahirns 
and the third in Raga Asa. The count of text-variants in 
it goes up to thirty-one. It cannot be claimed that the so 
daru was revealed to the Gurü thrice in different texts. That 
will sound ridiculous. The problem does not end with so 
daru. There are a number of other hymns too which appear 
in the Holy Granth at two different places and yet show 
marked text-variants°. This situation can be explained only 
by postulating that, when in tune with the Universal 


^ Tilang M I, АС, 722. 
* See Sri Gurit Granth Sahib ji dian Santha Sainclnán ate Purütan Hath-likhat Birdit 
de Parspar Püth Bhedi di Süchi prepared by S. Randhir Singh, Giani 
Kundan: Singh and Bhai Gian Singh Nihang and published by SGPC in 
197. e 
See : (а) Sloka, adi sachu jugadi sachu (арн & Sukhmani Ast. 17) 
(b) Sloka, pawan диғй pint pita (ари & Raga Majh). 
(e) Sahaskriti Slokas with their counterparts in Ragas Asa and’ Majh). 
(d) Ravidas’ hymn, sukh ságar sur tari chintámam (Raga Sorath and Mari) 


D 
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Consciousness, revelations came to the Gurüs in ideas, 
concepts or truths, which the Gurüs put in the common 
parlance and broadcast them for the benefit of the people 
at large. 


TRANSMISSION Or SIKH REVELATION 

Transmission of Sikh revelation, particularly in the 
case of Gurü Nanak, was by mouth, i.e, oral. Gurü 
Nanak had Bhai Mardana with him . He played on the 
rebeck and Gurü Nanak sang his own hymns which 
charmed people's hearts and soothed their souls with 
the message that was coded in them. It can very well 
be imagined that, as and when people picked up fancy 
for Gurü Nanak’s hymns, they committed them to 
memory and themselves recited them to others. A 
seventeenth century life-account of Gurü Nànak narrates 
how wandering minstrel roamed from place to place 
singing his hymns with the help of a crude instrument 
of two kanas (sticks). Transmission of bani, thus, was 
oral Yet the possibility remains that those acquainted 
with the three R's jotted down Baba’s hymns in their 
notebooks which may have served as sources at the time 
of compilation of the Holy Word. 

In the act of transmission of bani envisaged above, 
interference in bani by the unwary illiterate is but 
natural. That is why colloquial formations, corrupted 
texts, different sequence of the verses and even incom- 
plete hymns mar certain earlier codices. A very relevant 
instance is the text of the Japu in MS 1245. It, when 
checked up with the text left by Gurü Ramdas and 
found in earlier codices, presents a plethora of the 
colloquial element. It is wrong to call them “motivated 
distortions” as the obsessed Chandigarh stalwarts and 
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their supporters do.” The variations in it present the 
unintentional interference of the folkmind. The compiler 
seems to have recorded them faithfully without any 
approbation or rancour. 


CANONIZATION Or THE Hory WORD 

Details of the tradition regarding the canonization 
of bấm have already been given in Book J and our 
observations on it too appear in Book II under the head 
"Conclusions". We need not again repeat them here. 
Yet, it will help the reader understand the problem 
better if we restate our position vis-a-vis the Chandigarh 
contenders’: 

(i) The Chandigarh contenders hold that there was 
only one—lone and final— attempt at compilation and 
canonization of Gurbani, and it was undertaken and fin- 
ished by Gurü Arjun. As against this, we hold that there 
were a number of earlier attempts at compilation and 
canonizing of Gurbani. Replicas of earlier compilations in 
their rudimentary form may be seen in Guru Hari Sahai 
Pothi, Bahowal Pothi and Granth Bhai Painda Sahib, Mohan 
Pothis and MS 1245 (GNDU). That sporadic activity at 
compilation went on enthusiastically, is proved by various 
vestiges of primary collections still found in earlier codices, 
Kartarpuri Bir included (Gathà, pp. 414-430). 

(ii) The Chandigarh scholars hold that after the 
preparation of the Adi Granth by Gurü Arjun, all the 
codices of the Holy Granth that came up afterwards are 
copies of the Fifth Master's Granth. This belief of the 
Patriarch, Daljeet Singh, runs like warp and woof in his 
book Authenticity of the Kartarpuri Bir and echoes in his 
journal too (Abs . Jan . 93, pp. 40 and 42). As against this, 
the present writer holds that efforts at compilation of ban? 


10 See Trilochan Singh, "Pashaura Singh's Thesis” in Planned Attack on And 
Sri Guru Granth Sahib (ed. Bachittar Singh), pp. 200-201. : 
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and presenting it in different recensions continued long 
after the demise of the Fifth Master even (Gàtha, p. 437). 
This is apparent from codices of later dates that are still 
extant and present recensions different from the one that 
is accepted at present." It proves that the Sikhs had not 
yet turned dogmatic, nor was there any injunction by the 
Gurü on the point. Gurbani was looked upon as redeemer, 
whatever its form. 

(iii) In passing, a word may again be said on Prof. 
Sahib Singh’s assertion that all the writings of the 
predecessor Gurüs were handed over to Gurũ Arjun as 
“ancestral treasure ” by Gurü Ramdas, where from the 
Kartarpuri Bir claimed to be the original Adi Granth was 
prepared . Extant earlier codices do not warrant this 
fact, for the Kartàrpuri Bir, as we have seen, is full of 
mistakes . It cannot be imagined that a manuscript 
prepared from the holographs themselves, could be so 
very hopeless . Besides, if the authors' own copies lay 
at the basis of the compilation, the various codices, of 
which the number is very large, should have shown 
uniformity of the text. But, that they do not do. No 
two primary codices show any conformity in that re- 
spect. Texts and their components vary. Hence the 
correct position is that bani was collected from different 
sources, scrutinized and then shaped into a Holy Granth. 


Guru Nanak Амр His Successors 

There is по gainsaying that spiritual status of Gurü 
Nanak is unique and high. He was no doubt an emissary 
of the Lord God himself. And it is also true that the 
rest of the line of Gurüs were his beneficiary and they 
had risen to that exalted status via his and his succes- 
sors’ initiation. We have no objection to the late patriarch, 
Daljeet Singh and his co-editor's having picked up this 


H. For details of these recensions see Catha, рр. 439-447. 
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vital information from Bhai Gurdas and used it to push 
their argument. Yet, it would have sounded more honest 
if they had quoted from the same var the under men- 
tioned utterance of Bhai Gurdas and dwelt on it too: 


trì Hf marfe dtu Aurten até nefa stg fux farien ie 


This means ‘Gurit Nanak having infused his own 
light in Lehna enkindled the lamp of his soul as never 
before. He merged his own spirit in his soul as water 
merges in water .’ The transformation wrought by Nanak 
thus too was unique. By infusing in Lehna his own light 
he created another Nanak and the Second Nanak in his 
turn created the Third till the figure reached ten. This 
"Doctrine of the Same Spirit working in all the ten 
Gurüs, is an old and widely accepted belief of the Sikh 
faith. Zulfiqár Ardistani, popularly known as Mohsin 
Fani, who had visited the Sixth and the Seventh Nanak 
and remained in the latter's court for long, vouchsafes 
in his Dabistán-i-Mazáhib that the Sikhs regard all their 
Gurüs as Nanak. They believe that it is his (Baba 
Nanak’s) spirit that having entered in their bodies, 
guides the. destiny of Nànak's followers 1% 

This belief, inbred as it is in the psyche of the Sikh 
people, has been a cementing force and to deny it to 
suit the needs of one's argument, as Chandigarh schol- 
ars do in face of vehemefit evidence of the Mulmantra 
having undergone a change at the hands of the Fifth 
Nanak, behoves only the Chandigarh coterie of scholars, 
who are not tired of blaming others for blasphemy but 
deem themselves to be above it! 


PREROGATIVE Or CHANGE In THE Ноу Мово 
As stated above, I had in my book, Gatha, speculated 


Var 20, pauri 2, Verses 5-6. 
1 See Makhuz-e-Tawirikh-i-Sikhan {ed} Ganda Singh, p.31. 
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that at an early stage of the materializing of the Sikh 
canon, a Mülmantra akin to the one that is found in 
Mohan Pothis, was probably in vogue and that it was 
at the time of canonizing of the Holy Word that its 
present form was standardized and given currency. I 
had not questioned the current Mülmantra's credentials, 
and had only explained the change, in conformity with 
the Sikh thought and principles. Yet, the Chandigarh 
orthodoxy chose to robe me in, for the same problem 
as was agitating their minds because of Pashaura Singh's 
similar attempt, though his line of thought was quite 
different. It behoves us to examine their contentions. 

The Patriarch and his co-editor are at pains to declare 
that "a change in revealed büni is a theological con- 
tradiction" (Abs., Jan. 93, p.17). This statement has two 
imports; one general and the other specific. In its general 
import, it begs the question ^what revealed bani is? 
What should be its criterion? The learned writers of 
the Editoria] do not shed any light on it, yet from 
an observation met in the same editorial (p. 14), they 
appear to say that whatever is 'in the Holy Scripture 
and was authenticated by the Fifth Master himself, is 
both revealed and final’. This is swearing by the 
Kartarpuri Bir dogma. Hollowness of the Kartàrpuri 
Bir to lay claim to its being the original Bir prepared 
by Bhai Gurdas has well been exposed in these pages. 
The Damdami Bir said to have been authenticated by 
the Tenth Master too is not available. What should 
then our criterion be? How to decide problems relating 
to the text? The inevitable answer would be "by 
engaging in hermeneutic study— not of one particular 
codex, but of as many as are easily available and are 
considered reliable" Besides, reason commended by 
Gurü Nanak" should be our guide and consensus, our 


Magli sāhibu seviai agli pita min—Var, Sàrang, Sloka MI, AG, 1245. 
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mainstay. This will be in conformity with our daily 
prayer (#deH) in which we beg for bibek (reason). 

Coming to the specific problem of the change in the 
Mũlmantra, so far as the authenticity of the current 
Mülmantra is concerned, there is no quarrel, for I have 
nowhere challenged it, I have rather accepted it in toto. 
Actually, the Chandigarh scholars are wary of my con- 
tention that in the initial stages the Mülmantra found 
in the Mohan Pothis was very much in vogue and that 
it was standardized in its present form by Guru Arjun 
at the time of canonization of bani. As against this, they 
contend that it is the current Mulmantra that was 
revealed to Gurü Nanak and that the Mülmantra in the 
Mohan Pothis is of Handali origin’ (Abs., Jan. 93, p. 31). 
Both the contentions have already been dealt with in 
the preceding pages. It has been shown that it is the 
Mũlmantra of Mohan Pothis that is reflected in Gurü 
Nànak's and other Gurü's ранг and not the current 
Mülmantra. The most clinching proof of the change 
having been made is that in the current Mülmantra, 
saibhang (Rá) takes the place of saribhau (838) of the 
Mohan Pothis. This saibhang does not figure anywhere 
in the bani of the Gurüs at all. It appears thirty-three 
times in the Mülmantras only. This and the fact of the 
Mũlmantra of the Mohan Pothis finding full reflection 
in all the first five Gurüs' ban? proves that a change 
in the Mülmantra did take place, and this vindicates 
my stand, for I was indicted for suggesting that like 
the short mangal the Mülmantra too had undergone 
a change. 

To the disappointment of the Chandigarh scholars, 
their “Handali Manglacharan" argument too collapses. 
A Manglacharan that is reflected in the first Gurü's bani 


"5 See pp. 137-139, above. 
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cannot be a Handāli work. It rather shows the schismatic 
group’s borrowings from their parent body. Considered 
that way, anteriority of the Mulmantra of the Mohan 
Pothis’ over the other, is established beyond doubt. 
The Chandigarh scholars deny Gurü Arjun his рге- 
rogative to make a change in the Holy Word. This 
tentamounts to denial of the “Doctrine of the Same 
Spirit’ (ik joti) which lies at the root of the Sikh trans- 
formation over a long period of some two hundred 
years and is deeply embedded in the Sikh psyche. They 
thus, are themselves guilty of blasphemy. The most 
funny thing, in this context is their repeated assertion 
that— 
Except the Adi Granth there is no scripture in the 
world that has been recorded either by, or during 
the life of the original prophet. Whether it is the 
Torah, the Bible, the Dhampada or the Qoran, each 
was compiled and finalised long after the demise of 
the prophet concerned . . . it is the unique vision 
of the Fifth Master, that he eliminated all possibil- 
ities of such criticism by himself compiling and 
authenticating the bani (Abs., Jan. 93, p. 8). 
And, yet they unabashedly deny "the Doctrine of the 
Same Spirit’ when they are confronted with the irrefut- 
able evidence of a change having been made in the 
Milmantra. It were sixty-six long years after the demise 
of Саға Nanak in ap 1538 that the Adi Bir was prepared 
in AD 1604, The above claim—that of bani having been 
recorded by the original prophet himself can be upheld 
only if the "Doctrine of the Same Spirit’ working in the 
Fifth Master is upheld, otherwise the above claim col- 
lapses. Gurü Arjun, at the time of canonization of Bani 
was, indeed, the Fifth Nanak. His Word for the Sikhs, 
is equally the revealed one. And, as compiler and editor 
he had the prerogative of making corrections which he 
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did, as is apparent from his editorial comments "sudhu ” 
and  "sudhu keechai". He could, as a successor Gurü, 
make elucidatory changes too, keeping the revealed 
truth in contact. This is the logical conclusion of this 
discourse. 

The Chandigarh scholars’ thrust that as revealed 
Bani, its linguistic expressions, in which it was couched, 
are inviolate, is based on the misconception that the Sikh 
revelation, like the Muslims‘, came in verbal expressions . 
This, as we have already shown, is untenable. We have, 
therefore, to accept Gurü Arjun’s prerogative to make 
elucidatory changes; and that is what appeared in the 
case of the standardized Mülmantra. 

The incident of Ram Rai losing his right to Gurgaddi 
has been recalled by the Chandigarh contenders to 
fortify their argument in the above context . Not going 
into the bonafides of the details of the incident, we 
would like to point out that the analogy which is sought 
to be proved is misleading. First, Ram Rai, at the time 
the incident happened, had no such prerogative, since 
he was not yet a Gurü. Secondly, he had made the 
change under fear of invoking Emperor's wrath. This 
could not be countenanced by the Sikh Gurüs. Hence 
his ouster. 


LINGUISTIC VERSUS THEOLOGICAL CHANGE 

The Chandigarh scholars are vehement in their charge 
that changes I had shown to have been made by Gurà 
Arjun in the Mülmantra, "are not confined to phrase- 
ology, but involve major theological amendments, since 
they seek to replace the “Formless God" of Сига Nanak 
to a "Personal God" and to substitute "Satigur" (God) 
with the "Gurü" (Abs., Jan. 93, p. 31). I have not been 
able to make out what the Patriarch and his co-editor 
want to say in the statement quoted above. The four 


Page 181 www.sikhbookclub.com 


158 САТПА SRI ADI GRANTH 


changes— of sachu into sati, kariár into kartā purakhu, 
nirikar into nirvair and sambhau into saibhang, do not 
in any way infringe upon the connotation of the original 
attributes, rather they, as shown by me, elucidate themi 
markedly. 

The Patriarch's allegation of having wrought a 
theological change by substituting Satigur (God) with 
the "Guru" (Abs., Jan., 93, p. 31) is an enigma to me. 
I do not know what he wants to say. To seek elucidation 
of the point I wrote S. Kharak Singh Mann the writer 
of the editorial, two letters (one ordinary, dated 19 Jan. 
95 and the other registered, dated 28 Feb., 1995). To 
my dismay he has not cared to send me a reply, nor 
even to acknowledge my letters. The charge was evidently 
framed by S. Daljeet Singh (who is no more on this 
earth) and 5. Kharak Singh Mann who lent his name 
to it as its editor, is helpless to substantiate it. I, 
therefore, leave it to the readers to judge its validity 
themselves. 
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THE BLASPHEMY SYNDROME 

The Institute of Sikh Studies, Chandigarh, of late has 
grown very aggressive and now has virtually turned 
into a 'blasphemy-coining-mint cum ‘conspiracy-sens- 
ingradar'. Whatever does not conform to their dogmatic 
view is branded as 'blasphemy' and its writer is seen 
involved in some imaginary conspiracy against the Sikh 
Panth and the Sikh Religion. AI] this is, of course, due 
to their morbid thinking. 

To show the nature of their charges of blasphemy, 
I would like to refer to only опе, The editorial that has 
been referred to a number of times above, begins its 
inquisition against me under the head “Blasphemy”. 
Taste of its tenor may be had from the following 
example. 


Blasphemy discovered 
on page 156 (of his book Gatha), 


Actual passage іп the Gatha 
saad fey ает freer È HIET 4 È 


he (Piar Singh) says that a shabad 
of Raag Tilang is present in the 
Ahiyapur Mohan Pothi, but is 
missing in the Guru Granth Sahib. 
The evident blasphemy is that he 
calls a shabad which is not in the 
Guru Granth Sahib, to be Gurbani, 
claiming thereby that he has traced 
Gurbani that the Fifth Master 
failed to trace and include in the 
Adi Granth. (Abs., Jan. 93, p. 30). 
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Comments : The passage in my book relates to MS 
1245 (GNDU) and not to Mohan Pothis . In the passage 
І had merely sought to show that the hymn is found 
in both the earlier codices . I had no where insisted that 
it be considered Gurbani and entered in the Holy 
Scripture. The mere use of the Word sabad cannot attract 
any charge of blasphemy, but it pleases the Chandigarh 
scholars' whim to term it so! 

Besides, they are wary of my pointing out a few 
scribal mistakes in the text of the Granth and yet ignore 
the voluminous book covering 860 pages containing 
over six thousand text-variants prepared by their own 
scholars and published by the SGPC itself in 1977.1 
Could there be any better example of doublé standards 
of justice? 


THe CoNsPIRACY-SENSING-RADAR 

The Conspiracy Sensing Radar of the Chandigarh 
Institute of Sikh Studies is very powerful., Its antenna 
wherever placed fail not to sense even a non-existent 
conspiracy! In my case the Chandigarh Journal's edito- 
rial covers three full pages under two heads "the Motives" 
and "the Author's Associations". In both same things 
and same arguments are repeated ad nauseam. The sum 
and substance of the whole exercise is that there appears 
to be "a close link among the trio of Drs. Mcleod, 
Pashaura Singh and Piar Singh". . . (They are) "trying 
unreasonably to attack or question the authenticity of 
the Kartarpuri Bir which is the unshakeable and authen- 
tic base of the Guru Granth Sahib” (Abs . Jan . 93, p. 41) 

The irony of the charge is that the writer of the 
editorial, who to my mind is no other than the Patriarch 
himself, at one place showers lavish praise on Pashaura 


"Я? ag ate nuu әри? Hur ЯР? нә yras du-hsu unes Set 
vama 17-99? gì ma? Gar. : gente ш, deo furca fames бш) 
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Singh along with Jodh Singh, Mahan Singh, Haribhajan 
Singh and Daljeet Singh for testifying to the genuineness 
of the mishan and, thereby, vouchsafing the authenticity 
of the Kartarpuri Bir (Abs., Jan. 93, p. 36 ff). But he 
robes him ‘subsequently’ in the conspiracy, for without 
him this writer (Piar Singh) could not be hauled up. 
Such is the rationale by which the editorial swears! 

For the readers’ information, I would like to declare 
with all the emphasis at my command that I had not 
seen Pashaura Singh nor had, at any time, prior to June 
25, 1994, been in correspondence with him. I came to 
know him only after he came to Amritsar on June 25, 
1994, to appear before the Akal Takht. Likewise, Dr . 
Mcleod and 1 have never been in touch with each other 
for over fifteen years prior to the publication of Gatha. 
All the stories the Chandigarh coterie has floated, are 
but figments of their diseased mind. 
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I 
GLOSSARY 


Since we have, in this work, scrupulously avoided 
italicizing Punjabi words, barring of course Gurbani and 
a few most tanaciously occurring terms, we have for 
the benefit of the readers thought it advisable to add 
this glossary for easy reference and grasp of their 
meanings. 


ardas supplication, prayer 

astpadi a stanza of eight verses 

auñkar the diacritic representing the 
sound 'u' in Gurmukhi 

bhasam В ash; oxide of а metal 

bhava emotion, sentiment 

., dasa sentiments of a slave/sewak 

_, sakha sentiments of a friend 

bir codex, recension 

chaupada a stanza of four lines, quartet 

chhakka a group of six units 

chhañt a genre of lyrical poetry 

dhuni tune 

ghar house, tune 

goshti dialogue, debate 

Granth book, treatise, work 

Gurbani, bani the Holy Word of the Gurus 

Gurgaddi seat of succession for the Guru 
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gutka a booklet containing bani 
hartàl a yellow paste for 
erasing/obliterating mistakes 

Hukamnama decree, command 

kanaura the diacritic to represent the sound 
/au/ 

Mahal place, honorifically ‘Guru’ 

Mahalla honorific name for ‘Guru’ 

Mangal invocatory formula 

maryada covention, way 

nishan autograph 

pada verse, hymn 

panth way, the Sikh community 

patra leaf, folio 

раци stanza, a poetic genre 

pothi codex, booklet 

raga musical mode 

rahào pause, refrain 

sabad/sabda word, hymn 

sainchi section of a book 

sammat/sambat era 

sawayya a panegric 

sloka stanza, a poetic genre 

Süchi-patra contents' page 

sudhu ‘is correct’ 

—keechai please correct, needs correction 

ấunya zero, cipher 

tatkara index 

vak saying, utterance 

var, a heroic ballad, an ode 
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Choronolgy of events and sources from where the 
needed information can be retrieved. 


1 Gatha Sri Adi Granth put up for sale at the Univer- 
sity counter (24 Nov., 1992) 

2 “SGPC to proceed against two authors, Piar Singh 
and Pashaurà Singh" (Jensata - Hindi, 13 Dec., 1992; 
Tribune & LE., 15 Dec., 1992). 

3. First Letter by Piar Singh to SGPC Chief expressing 
his willingness to make amends etc. (Ajif, 16 & 19 
Dec., 92) 

4. Sale of book suspended by the University (LE., 16 
Dec., 92) 

5. Ban on research on the Gurü Granth imposed by 
the SGPC (Tribune, 7 Jan., 93) 

6. Sri Gurit Granth Sahib ират Kitàbi Hamlà by Amarjit 
Singh (Ajj di Awaz, Jalandhar, 20 Dec., 92) 

7. “Khoj nahin gini mithi shardrat”—Fulmination of three 
Chandigarh based writers (Pbi. Tri, 26 Dec., 92) 

8. "Baudhak тавПай upar fatwe : Khatarnak rojhàn" by 
Harcharan Bains (Pbi. Tri, 26 Dec., 92)—a critique 
on the news noted at No. 7 above 

9. "Gurü Granth Sahib di Pramanikté te Prashan Chinh" 
by Major General (Retd.) Narinder Singh and G.S . 
Dhillon (Pbi. Tri.,3 Jan ., 93), a poser to article No. 
8 above. 

10. "Baudhak Goshti : Dahl Banàm Düshanbazt " by 
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11. 


12. 


13. 


14, 


15. 


16. 


17. 


18. 


19. 


21. 


22. 
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Harcharan Bains (Pbi. Tri, 6 Jan., 93). Reply to 9 
above. 

Second Letter by Piar Singh to the SGPC Chief 
expressing his willingness to make amends (Ajit, 
9 Jan ., 93; Tribune, 10 Jan., 93) 

"Adi Granth prati vartman khoj-rojhán" by Prithipal 
Singh Kapur (Pbi. Tri, 24 Jan, 93) 

“Gambhir masliüñ te tatpar ho ke likhan dà торап” by 
Gurdarshan Singh Dhillon (Pbi. Trí, 31 Jan ., 93)- 
First statement of charges against Piar Singh (as 
envisaged by the Chandigarh group). 

“Piar Singh likhit Adi Granth Gatha bare spashtikaran" 
by Gyani Gurdit Singh (Pbi. Tri, 10 Jan ., 93). 
“Jin bujh ke pai ghalt-fahmi" by Piar Singh (Pbi. Tri, 
7 Feb., 93). A clarification with regard to the topic 
of the book. 

“Kufr dà fatwa jaiz kiven"by Piãr Singh (Pbi. Tri, 7 
Feb., 93). Rejoinder to Gurdarshan Singh's article 
listed at 13, above. 

“Ik Galileo hor" by Pritam Singh, Retd. IAS Officer, 
Chandigarh—(Pbi. Tri, 7 Feb., 93) in defence of 
Сайа. 

“Ki Sri Gurü Granth Sahib sartbandh1 khoj ират pabandt 
láoni uchit hai" by Gurdarshan Singh Grewal, Former 
Advocate General, Punjab (Ajit, 12 Feb., 93) 

“ Will Granthis Probe Scholars’ Work?" (Tribune 
News Service, 12. Feb., 1993). 

“Стат Gurdit Singh di khuli chijhī da khula jawab"by 
Piar Singh (Pbi. Tri., 14 Feb., 93). Rejoinder to Giani 
Gurdit Singh's letter listed at No. 14, above. 
"Khote khare sabh parkhiani vich sache ke darbara vam" 
by 8.5. Dosanjh (Pbi. Tri., 14 Feb., 93). Rejoinder 
to Gurdarshan Singh Dhillon's article at No. 13. 
“Dr Piãr Singh hits back" (Tribune, 17 Feb., 1993). 
Contradiction óf'baseless charges made by the 
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23. 


24. 


25. 


26. 


27. 


28. 


29. 


30. 


31. 


32. 


33. 


34. 


adversaries rebutted . 

Wrong Remedy (Spokesman, 22 Feb., 1993). A com- 
ment on SGPC's decision to ban research on Adi 
Granth, 

"Gurü Granth Sahib Sambaüdhi Khoj te pabandhi nahi 
lat gai” ” by Dr. Jagjit Singh (Ajit, 4 March, 93). 
“The Sikh Establishment on Target” by Darshan 
Singh Maini (Tribune, 8 March, 1993). Examination 
of decisions taken by the SGPC. 

Blatant Lies by Pashaura Singh— A letter refuting 
certain charges levelled against him by the 
Chandigarh Fundamentalists (Tribune, 8 March, 
93). 

“Bhulekhe рйой di koshish” by Gurdarshan Singh 
Dhillon—A reply to Dosànjh's article listed at No. 
21, above. (Pbi. Tri.) 

“Hansa seti chit ulasah kukkar di ийат” by Gurtej 
Singh (Pbi. Tri, 14 March., 93). National Professor 
of Sikhism's fulminations against Piar Singh. 
“Dharam niin samjhan lai khoj zarüri hai” by G.S. 
Grewal, Former Advocate General, in reply to the 
article mentioned at No. 24 (Ajit, 11 Mar ., 93) 
"Death Threat to Piàr Singh" by Chanchal Manohar 
Singh (LE., 18 March, 1993). 

“Nindak da daru nahin” by S. S. Dosanjh in reply to 
G.S . Dhillon’s article mentioned at No. 27 (Pbi. Tri., 
21 Mar., 93). 

“Mera Galileo - Ik pratiuitar" by Pritam Singh, IAS 
(Rtd.): A rejoinder to Gurtej Singh “s letter listed 
at No. 28 (Pbi. Tri, 28 March, 93) 

“Је Dr. Piãr Singh dahal nal chal vasia tan panth de mathe 
laga klank kaun dhovaiga ?" by S. S. Dosanjh (Nawan 
Zamana, March 28, 93). 

“Sri Ситӣ Granth Sahib Saribandhi khoj te pabandi" by 
Piar Singh — Reply to Article listed at 24 Nawan 
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35. 
36. 


37. 


38. 


39. 


40. 


41. 
42. 


43. 


44. 


45. 


46. 


47. 


48. 
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Zamünü, 3 March, 93) 

“Shock over Akal Takht Verdict" (LE., 2 Арт, 93) 
"Scholar goes but the debate is on" (Hindustan 
Times, 5 Apr, 93) 

“SGPC diktà puts full stop to religious inquiry’ 
(Sunday Observer, Apr 4-10, 1993) 

“A case of Blind Prejudice " (India Today, 10 Apr, 
93) 

“бала Piar Singh tran — sawal Sikh budhi-jiwi di chup 
niin” (Nawan Zamana, 11 Арт, 93) 

“Blasphemy and all That — The Verdict against 
Piar Singh" by ).5. Ahluwalia (Frontline, 7 May, 
93) 

Rift over Piãrs Punishment (Tribune, 7 May, 93) 
“Taji nindà haumai ahamkar” by Piar Singh (Машай 
Zamünü, 22 Мау, 93) Rejoinder to Gurtej Singh “s 
article listed at 28 above. 

“Tyranny of Dogma" by Jagtar Singh (LE., 25 May, 
93) 

"Dadhi chintà di ghari" by Pritam Singh, IAS (Retd.) 
(Pbi. Tri., 13 June, 93)— A poser on acting Jathedar's 
decisicn to constitute a new committee to find 
lapses іп Piãr Singh's book for effecting corrections 
therein. 

"Truth of the Matter" by Piar Singh (LE., 20 June, 
93), Comments on certain points in the write-up 
listed at 43 above. 

“Akal Takht upar Gujhà Var” by Indar Singh Ghagga 
(Pbi. Trí, 27 June, 93). A poser on Pritam Singh's 
article listed at 44 above. 

"Sach dà nirnà ãonwālā sama іе tHhãs karega “ (Nawan 
Zamand, 17 July, 93). Pashaura Singh's letter to the 
Acting Jathedar. 

“айайт chinta di ghari—ik spashtikaran” by Pritam 
Singh (РЫ. Tri, 18 July, 93). Reply to Ghagga's 
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49, 


50. 


51. 


52. 


53. 


54. 


55. 


56. 


57. 


58. 


59. 


60. 


article listed at 46. 

“Dadhi Chinta di ghari -morvan spashtikaran" by Indar 
Singh Ghagga (Pbi. Tri, 1 Aug, 93) 

“Баам chinita di ghari -ik hor spashtikaran" by Pritam 
Singh (Pbi. Tri, 22 Aug, 93) 

“Байт chinta di ghari bare charchã “ by Piar Singh 
(Pbi. Tri., 12 Sept, 93) sets some issues straight in 
Pritam Singh-Indar Singh Ghagga's debate. 
“Jathedar Akal Takht Sahib te Buddhi-jiwi varag” by 
Man Singh Nirankari (Pbi. Tri, 12 Sept, 93). А 
sound counsel . 

“Piãr Singh’s guilt yet to be established “ (Tribune, 
20 Mar, 94). 

“Prof. Manjit Singh Acting Jathedar Akal Takht de naa 
Khuh Chithi” (Nawan Zamana, 21 Mar, 94; Qaumi 
Vangar, Delhi, 7-8 Apr, 94). 

“Piãr Singh’s open letter figures in the Annual 
Meeting of the SGPC (Ajit, 23 Mar, 93). 
Mainün sachmuch dosh-patra nahin dittà gaya—Letter 
by Piar Singh (Spokesman, June 94). 

“Mulmantra da vikas te tabdili” by Dr. Vikram Singh 
(Aas Pass, Patiala, July 1994). A reply to Dr. Piar 
Singh’s open letter to the Jathedar. 

“Sri Akal Takht banàm Piar Singh-Pashaura singh” 
By Pritam Singh, IAS (Retd.) (Pbi. Tri, 30 Oct, 94). 
“Miilmantra da vikas te tabdili ” by Piar Singh (Aas 
Pass, Patiala, 15 Mar, 95). A rebuttal of Dr. Vikram 
Singh’s article mentioned at No.56 above. 

Sri Akal Takht Sahib by 15. Ahluwalia and H.S. 
Dalgir (eds.)—A book published by Guru Gobind 
Singh Foundation of Chandigarh in 1995. It con- 
tains all the articles that appeared in the press on 
subjects relating to the functioning, selection and 
prerogatives of the person holding the post and 
position of the Jathedar of The Akal Takht. 
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(A) Unpublished (Manuscripts) 

"Adi Bir" ( 1797 вк/Ар 1740) in the Ken of S . Jogindar 

Singh Talwara. Its details are preserved in Shri Talwaras 

registers now deposited with the office of the Sura 

(monthly) in Bhai Randhir Singh Nagar, Ludhiana. 

"Ahiyapur Pothi" : Vinod Kumar Bhalla; Lajpat-Rai Nagar, 
Jalandhar. 

"Bahowal Pothi" : Bhai Vir Singh Sahitya Sadan, Goal 
Market, New Delhi. 

"Bir Bhai Banno" : Sürat Singh, Gurdwara Bhar Banno, 
С.Т. Road, Kanpur. 

"Diary Tarn-Taran Team" : (2.11.24 to 25.1.25), Pritam 
Singh, 2, Preet Nagar, Patiala 

"Granth Bhai Paindà Sahib" : Delhi; not traceable now. 

"Gursabad Уіраѕ" by Randhir Singh : Piar Singh, Gali 
No. 1, Gopal Nagar, Amritsar. 

"Gurü Hari Sahai Pothi" : Some prints are with Giani 
Gurdit Singh, President, Kendri Singh Sabha, Madhya 
Marga, Chandigarh. 

“Kartarpuri Bir" : Sodhi Amarjit Singh, Fort, Kartarpur, 
Jalandhar. 

"Mohan Pothis" : See Ahiyapur and Pinjore Pothis. 

"Parchi Baba Handal": MS 681, GNDU, Amritsar. 

"Pinjore Pothi" : Kanwarjit Singh and Jagjit Singh Bhalla, 
Pinjore. 

"Sãranke Granth" : MS 1229, GNDU, Amritsar. 

"Vilakhan te Prachin Bir" : MS 1245, GNDU, Amritsar. 
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Adi Granth, see Sri Gurzñ Granth Sahib, Pub : SGPC, 
Amritsar. 

Bachittar Singh, Giani (ed), Planned Attack on Aad Sri 
Guru Granth Sahib : Academics or Blasphemy , Interna- 
tional Centre of Sikh Studies, Chandigarh, 1994. 

Bhalla, бегір Chand/Das, Mahima Prakash, Bhasha Vibhag, 
Punjab, Two Parts, 1970 & 1972. 

Bhangü, Rattan Singh, Sri Ситй Panth Praküsh(ed. ‘Jit 
Singh Sital), Languages Department, Patiala. 
Charan Singh, Bani Beora, Khalsa Tract Society, Amritsar 

(Nirguniarü, Vol. 43, issues 36 & 37, Aug. 1945). 

Chhibbar, Kesar Singh, BausawaLiNaMà Dasan Patishahian 
ка, PARKH, P.U., Chandigarh, 1972. 

Daljeet Singh, (Essays on) The Anthenticity of Kartarpuri 
Bir etc ., Punjabi University, Patiala, 1987. 

Ganda Singh (ed), Makhuz-i-Tawarikh-1-Sikhan, Vol. 1, 
Sikh History Society, Amritsar, 1949, 

С.В. Singh, Sri Gurü Granth Sahib didn PRACHIN BIRAN, 
Modern Publications, 26, Mcleod Road, Lahore, 
1944, 

Gian Singh Giani, Sri Gurü Panth Prakash, Shamsher Khalsa, 
1892 and Twarikh Gurü Khalsa (1891), Pub. Buta 
Singh Rawalpindi. 

Gurbachan Singh Khalsa Bhindranwala, Gurbani Path 
Darshan, Pub : Giani Mohan Singh Bhindranwala 
c/o Mehar Singh & Sons, Bazar Mai Sewan, Amritsar, 
1973 (3rd ed). 

Gurbilas Pitshaht Chhevin (са 1840), Languages Deptt. 
Punjab. 

Gurdit Singh, Giani, Itihas Sri Guru Granth Sahib (Bhagat 
Bani Bhag), Sikh Sahitya Sthan, Chandigarh, 1990. 

Haribhajan Singh, Gurbani Sampadan Nirnai, Satnam 
Prakashan, Chandigarh, 1981. 
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Harnam Das, Purātan Вітай te Vichār, Ramesh Chandra 
Suri, Katesh Ayurvaidik Pharmacy, Kapurthala, Part I 
(1969), Part II (1972). 

Jodh Singh, Kartarpuri Bir de Darshan, Punjabi University, 
Patiala, 1968. 

Kahn Singh, Gursabad Ratnakar Mahan Kosh, Bhasha Vibhag 
Punjab, 1960 Edition. 

Lal singh Giani, Sri Сиғй Ganth Sahib de Kathan Pathan 
di Кийй, Sangrur, 3rd Ed., 1951 

Mahan Singh Giani, Param Pavitra Bir dā Sathkalan Kal, 
Khãlsã Samachar, 1952. 

Miharban, Janamsakhi Sri Сити Nanak Deo Ji, Sikh History 
Deptt, Khalsa College, Amritsar, Two Vols . (1962 
& 1969) 

Padam, Piara Singh, Sri Gurà Granth Prakash, Kalam 
Mandir, Patiala, 1990. 

Piar singh, Gatha Sri Adi Granth, Guru Nanak Dev Uni- 
versity, Amritsar, 1992, 

Sahib Singh, Adi Bir Bare, Singh Bros, Bazar Mai Sewan, 
Amritsar, 1970. 

Santokh Singh, Gurpratap Suraj Granth (1845) (еа. Vir 
Singh), Khalsa Samachar, Hall Gate, Amritsar. 
Sikhan di Bhagat Mala (ca. 1790) (ed. Vatish Dharam 
Chand), Lahore Book Shop, Ludhiana, 1979. 

Sri Сиғӣ Granth Sahib, Shiromani Gurdwara Prabandhak 
Committee, Amritsar. 

Trilochan Singh, Ernest Trumpp and W.H. Mcleod as Schol- 
ars of Sikh History, Religion and Culture, International 
Сепіге of Sikh Studies, Chandigarh, 1994. 

Vir Singh (ed.), Puratan Janamsakhi, Khalsa Samachar, 
Amritsar, Fourth ed. 1952. 
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Aas Piss (monthly), Patiala. 

Abstracts of Sikh Studies (Half yearly Journal), Institute 
of Sikh Studies, 959, Sector 9, Chandigarh. 

Ajit (daily), Jalandhar. 

‘Ajj di Awaz (daily), Jalandhar. 

Gian Amrit (monthly), Amritsar. 

Granati Prakash (monthly), SGPC, Amritsar. 

Indian Express (daily), Chandigarh. 

Машай Zamana (daily), Jalandhar. 

Sikh Review (monthly), Calcutta. 

Sis Ganj, Delhi Gurdwara Prabandhak Committee, Delhi. 

Spokesman (monthly), Formerly Dethi, now Chandigarh. 

Tribune (Punjabi & English Dailies), Chandigarh. 
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Giãn Singh Nihang, 149. 
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